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01 Chapter 1 

Verse 1
I. THE PART OF JEREMIAH IDENTIFIED WITH THE SCROLL[1] JER. 1:1-20:1-18[2]
JEREMIAH 1
THE CALL AND COMMISSION OF JEREMIAH
Chapter summary: the general title (Jeremiah 1:1-3), Jeremiah's call to the prophetic office (Jeremiah 1:4-10), the two visions of the almond tree, and the boiling caldron (Jeremiah 1:11-16), and the assurance to Jeremiah of Divine protection (Jeremiah 1:17-19).

Jeremiah 1:1-3
"The words of Jeremiah the Son of Hilkiah, of the priests that were in Anathoth in the land of Benjamin: to whom the word of Jehovah came in the days of Josiah the son of Amon, king of Judah in the thirteenth year of his reign. It came also in the days of Jehoiachim, the son of Josiah, king of Judah, unto the end of the eleventh year of Zedekiah, the son of Josiah, king of Judah, unto the carrying away of Jerusalem captive in the fifth month."
There were five kings of Judah during the time period mentioned here; but the names of Jehoahaz and Jeconiah are omitted because each of these kings reigned only three months. If we calculate the length of Jeremiah's ministry only from the data mentioned here, it was exactly forty years and six months (Under Josiah, 18 years; under Jehoahaz, three months; under Jehoiachim, 11 years; under Jeconiah, three months; and under Zedekiah, 11 years).Jeremiah 40-41) record events that happened several years after the destruction of Jerusalem,"[4] indicating that this summary occurs in Jeremiah before the book was completed, pertaining not to all of the book, to part of it. This supports the view of some scholars that Jeremiah's ministry lasted perhaps as long as fifty years.

"Jeremiah, the son of Hilkiah ..." (Jeremiah 1:1). The Hebrew form of this name is Ben-Hilkiah, which according to the Dean of Canterbury "made it improper grammatically to insert the further identification of Hilkiah as `the High Priest.'"[5] This writer also answered other objections to understanding this Hilkiah as the High Priest who discovered the Book of the Law in the temple, pointing out that for ages this has been the understanding of the identity of Jeremiah's father. "Clement of Alexandria, Jerome, Kimchi, and Abravanel,"[6] are among the ancient scholars cited.

Another objection based upon the supposition that the "High Priest" who discovered the Book of the Law `probably' lived in Jerusalem is trivial. Jerusalem was only three miles from Anathoth! Besides, the record here was not speaking of the residence of Hilkiah, but of ancestral connection. Christ was born in Bethlehem, but he was nevertheless called "Jesus of Nazareth!"

"In the thirteenth year of his reign ..." (Jeremiah 1:2). This is generally agreed by scholars to have been the year 627-626 B,C. Ash, a dependable scholar, mentions a plausible theory that this was the birth of Jeremiah instead of his call, based upon the truth that God called him while in the womb. This theory is rejected here because of the plain words of the text.

"To whom the word of Jehovah came ... It also came ..." (Jeremiah 1:2-3). These are, perhaps, the most important words in this paragraph:

"This word came to Jeremiah by means of inspiration, and is neither the product of a reflective musing as to what his calling was to be, nor the outcome of an irresistible impulse within him to come forward as a prophet. It was a supernatural divine revelation vouchsafed to him, which raised his spiritual life to a state of ecstasy, so that he both recognized the voice of God and felt his lips touched by the hand of God (Jeremiah 1:9). Further, he saw in spirit, one after another, two visions, which God interpreted to him as confirmatory tokens of his divine commission."[7]
Verse 4
"Now the word of Jehovah came unto me, saying, Before I formed thee in the belly I knew thee, and before thou camest forth out of the womb I sanctified thee; I have appointed thee a prophet unto the nations. Then said I, Ah, Lord Jehovah! behold, I know not how to speak; for I am a child. But Jehovah said unto me, Say not, I am a child; for to whomsoever I shall send thee thou shalt go, and whatsoever I shall command thee thou shalt speak."
The foreknowledge of God is clearly stated here, revealing that, long before Jeremiah was born, God knew him and selected him as the great prophet who would announce the final judgment upon Judah and condemn all of the wicked nations on earth.

"I know not how to speak, for I am a child ..." (Jeremiah 1:6).

This reluctance on Jeremiah's part is similar to that of Moses when he was called to deliver Israel from Egypt. God overruled his objection, "On the grounds that authority resides not in the person of the messenger, but in the Divine commission!"[8] Jeremiah's plea that he was only a child was overruled by God who commanded him not to say that. As a matter of fact, scholars place his age at the time given here as being about twenty years of age. "The very same words were applied to Solomon after he was anointed king about the age of 20!"[9]
We should not believe that Jeremiah's timidity and hesitation in the acceptance of so formidable a task were a sign of inability upon his part. They were due to a recognition of the nearly impossible difficulty of the assignment.

Verse 8
"Be not afraid because of them; for I am with thee to deliver thee, saith Jehovah. Then Jehovah put forth his hand, and touched my mouth; and Jehovah said unto me, Behold, I have put my words in thy mouth: see, I have this day set thee over the nations and over the kingdoms, to pluck up and to break down and to destroy and to overthrow, to build and to plant."
"Jehovah ... touched my mouth ..." (Jeremiah 1:9). The Holy Bible reveals that nothing is more powerful than the touch of the Lord's hand. Our Saviour blessed the children by a touch, placing his hands upon them (Luke 18:15); he cured all kinds of diseases by a mere touch, sometimes even by the touching of his garment (Matthew 2:8,15); and he even raised the dead, taking the deceased daughter of Jairus by the hand (Luke 7:14).

"To pluck up, to break down, to destroy, to overthrow, to build and to plant" (Jeremiah 1:10). These six mighty infinitives outline the scope of Jeremiah's commission, which was very largely one of destruction; but as indicated by the last two, "giving ground for hope following judgment."[10]
The situation which called for such drastic action upon God's part was the result of the general moral decay and apostasy which had engulfed, not merely Judah, but the whole world as well. When the first general apostasy came upon mankind, God's answer was the Great Deluge. The second such defection from the knowledge of God resulted in God's choice of a Chosen People who were commissioned to preserve and propagate the knowledge of the true God until the times of Messiah; but in that mission Israel utterly failed; and in the awful conditions in the times of Jeremiah, God would respond by the abrogation of the covenant with the Once Chosen People, and the final termination of their status of enjoying God as their husband. Their kingdom, and their favored status ended in the Babylonian captivity. Henceforth, Judah would continue as God's protected servant until Messiah should be born and cradled in the manger at Bethlehem! But all of the glorious promises to the patriarchs would be fulfilled in a "righteous remnant" who would form the nucleus of the New Israel in Christ; and all racial considerations on God's part disappeared forever! Four times the New Testament declares that, "There is no distinction between Jews and Gentiles" (Acts 11:12; 15:9; Romans 3:12; and 10:12).

Verse 11
"Moreover, the word of Jehovah came unto me, saying, Jeremiah, what seest thou? And I said, I see a rod of an almond-tree. Then said Jehovah unto me, Thou hast well seen: for I watch over my word to perform it."
The meaning of this vision turns upon the fact of the almond-tree being the first one that puts out blooms in the spring. JKP translated almond-tree here as "`The early-awake tree'; the Hebrew word translated `almond' means this."[11] Thus, the revelation to Jeremiah was that, just as the almond tree in bloom signified the near-approach of spring, so God was soon to bring his word to pass.

Verse 13
"And the word of Jehovah came to me the second time, saying, what seest thou? and I said, I see a boiling caldron; and the face thereof is from the north. Then Jehovah said unto me, Out of the north shall evil break forth upon all the inhabitants of the land. For, lo, I will call all the families of the kingdoms of the north, saith Jehovah; and they shall come, and they shall set everyone his throne at the entrance of the gates of Jerusalem, and against all the walls thereof round about, and against all the cities of Judah."
"A boiling caldron ..." (Jeremiah 1:13). This boiling caldron was something similar to an old fashioned washpot; and its being tilted toward the south indicated that the disastrous judgments upon Jerusalem would come from military expeditions attacking from the north. Some think there may be a reference here to the Scythians; but we explored this possibility in the Introduction and rejected it. "The meaning was that the great Babylonian power at the north of Palestine would soon be directed against Judea."[12]
It may be objected that Babylon, strictly speaking, was not actually north of Judea; but military actions against Jerusalem invariably came from that direction. Herodotus informs us that the Babylonian assault against Jerusalem indeed came from that direction.

"Strictly speaking, the Babylonians were an eastern people from the point of view in Palestine; but the caravan-roads which the Chaldean armies had to take entered Palestine at Dan and then proceeded southward."[13]
"Evil shall break forth upon all the inhabitants of the land ..." (Jeremiah 1:14). A better word than `evil' in this place would be `calamity.' "The Hebrew word often means `misery,' `distress,' or `trouble,' as well as `evil.' "[14] `The inhabitants of the land' is a reference to the population of Palestine.

The fulfillment of this prophecy that foreign kings would set up their thrones in the gates of Jerusalem is recorded in Jeremiah 39:1-4.

Regarding verse 15, RKH pointed out that it is in no sense compatible with the theory that the passage here applies to a Scythian invasion.[15] There is no evidence whatever that any Scythian king ever set his throne in the gates of Jerusalem; but "All the princes of the king of Babylon came in, and sat in the middle gate" (Jeremiah 39:3); and the very next verse names no less than six members of the royalty who did so, "along with all the rest of the princes of the King of Babylon!" This of course, explains the use of the plural "kings" in the prophecy (v. 15).

Dummelow explained the purpose of kings sitting in the gates thus:

The function of administering justice was exercised by the king himself; and the neighborhood of the city gate was the ordinary place at which trials were held. The prophecy states that here then the rulers of the invader's army will sit in judgment on the conquered people.[16]
Verse 16
"And I will utter my judgments against them touching all their wickedness, in that they have forsaken me, and have burned incense to other gods, and worshipped the works of their own hands."
The boiling caldron was poised to spill all of its devastating consequences upon the Once Chosen People, but such drastic action was not due to caprice or accident on the part of the Lord. The people of Judah deserved the frightful punishment which fell upon them. When the wickedness of any people or nation has reached a certain point, God will no longer tolerate it. That fact lies behind the fact that the ancient peoples of Canaan were conquered and destroyed by Israel under Joshua. Let anyone read the record of the ruthless destruction by which Israel, under the blessing of God, wrested Palestine away from those who once lived there; and why? Their wickedness had gone beyond the suffering limits of the grace of God. Now, when Israel herself had become even worse than Sodom and Gomorrah (Ezekiel 16), it was righteous and just that the same punishment should fall upon them.

When Israel entered Canaan, they had been commanded to destroy all of the shrines, pillars, and images erected to the honor of pagan gods and to exterminate their evil worship; but Israel had not done this. Instead, they had revived all of the old pagan debaucheries and even expanded them; and under such circumstances, judgment, of necessity, fell upon the apostate people, only a `righteous remnant,' continuing in the worship of the true God.

Verse 17
"Thou therefore gird up thy loins, and arise, and speak unto them all that I command thee: be not dismayed at them, lest I dismay thee before them. For, behold, I have made thee this day a fortified city, and an iron pillar, and brazen walls, against the whole land, against the kings of Judah, against the princes thereof, and against the people of the land. And they shall fight against thee; but they shall not prevail against thee: for I am with thee, saith Jehovah, to deliver thee."
"Gird up thy loins ..." (Jeremiah 1:16). This is the equivalent to the modern admonition for one to "roll up his sleeves" and go to work. The loose robe-type garment generally worn was shortened and made less cumbersome by tightening the thong usually tied around the middle.

Although Jeremiah 1:5 had made the fact of predestination a sure factor in Jeremiah's life, Jeremiah 1:17 "Enunciates the requirement of obedience. The prophet who is ashamed to stand forth with the word will soon have no word to proclaim; but the Lord of the word can make his servant impregnable, unlike the disloyal state of Judah."[17]
"Against the people of the land." (Jeremiah 1:18). The Anchor Bible renders this "`The landed gentry'; because this is a technical term for the important landholders."[18]
The manner in which God did indeed protect and bless Jeremiah is truly amazing. In spite of being sentenced to death, the king of Judah was powerless to execute the sentence. "The astonishing thing is that Jeremiah lived as long as he did. How long he lived is an unexplained miracle of history."[19]
It happened to Jeremiah, exactly like it happened to God's "Two Witnesses" in the Apocalypse. God said. "I will give power unto my ... witnesses. These have power ... to smite the earth as often as they will ... and when they have finished their testimony ... the beast ... shall overcome them and kill them" (Revelation 11:3,6,11). So it was with Jeremiah who was immune to every danger until his work was done; and then "the beast" (Apostate Judah) put him to death by stoning; but Jerusalem nevertheless continued in captivity until her sentence ended.

02 Chapter 2 
Verse 1
JEREMIAH 2

THE APOSTASY OF ISRAEL
"In this chapter, `Israel' refers to the whole nation, but in Jeremiah 3 the reference is to the Northern Israel."[1] Keil's summary of the chapter notes these divisions: Israel had indeed loved God at first during the days of their delivery from Egypt (Jeremiah 2:1-3); but Israel had fallen away from the love of God and had taken up the worship of idols (Jeremiah 2:4-8); therefore God will punish Israel for her shameful conduct (Jeremiah 2:9-19). From of old, Israel had been renegade, and by their pursuit of idols had contracted terrible guilt, not even God's punishments leading them to repentance (Jeremiah 2:2-30); and therefore God will severely punish them (Jeremiah 2:31-37).[2]
In our study of the Pentateuch, especially in Deuteronomy, we learned the importance of the old fifteenth century B.C. suzerainty treaties executed during that mid-second millennium B.C. period between overlords and their vassals, that being the form followed by the author of Deuteronomy and establishing the near-certainty of a very early date for Deuteronomy in the vicinity of 1,500 B.C. A full discussion of this is given by Meredith G. Kline in the Wycliffe Old Testament Commentary, pp. 156ff.

That the Book of the Law discovered by Hilkiah (2 Kings 22:8) was indeed a mid-second millennium document, and not a recent invention of Jewish priests is certified here in Jeremiah by the fact that the pattern of those old treaties is found right here in this chapter. Furthermore, this part of Jeremiah honored the very procedures that were required under those old treaties.

When lesser kings offended their overlords in some act of rebellion, the overlord sent a written message by the hands of a messenger. There was a proper legal way to do this: (1) There was an appeal to the vassal to pay heed, and a summons to the earth and sky to act as witnesses. (2) There was a series of questions, each of which carried an implied accusation. (3) There was an enumeration of past benefits conferred upon the vassal by the overlord. (4) There was a refutation of the notion that ritual compensations would do any good toward healing the breach; and (5) there was a declaration of the vassal's guilt and culpability and a stern threat of judgment against the offender.

This pattern is clearly visible in this chapter, despite the fact of its being somewhat concealed by the particular style of Jeremiah's writing. This prophecy, therefore, has the element of being a legal compliance with what was required to bring an offending vassal in to judgment and punishment.

From this, it is clearly evident that Jeremiah had before him the Book of Deuteronomy, in which this pattern appears; but by no means does this mean that he did not have also the entire Book of the Law. It is unfair the way some scholars neglect to stress this. For example, Cheyne cited a dozen references from Deuteronomy which are reflected in this chapter[3]; but he failed to notice that there are far more passages from the other portions of the Pentateuch that should also be cited. A careful study will reveal that Jeremiah used material or made references more frequently from the books other than Deuteronomy in the Pentateuch than he did from Deuteronomy alone.

The Cross-Reference Bible, which we have as our text in this study, has the following references to that Book of the Law that Hilkiah found in the temple. This 2chapter has twenty-two references to Genesis, eighteen to Exodus, ten to Leviticus, five to Numbers, and seventeen to Deuteronomy![4] This is a fair sample of the way it is throughout this prophecy of Jeremiah. This is the only proof that is needed to demonstrate that it was not merely the Book of Deuteronomy that was found in the temple by Hilkiah, but that it was, as the Bible flatly declares, "The Book of Law" namely, those first five books of the Bible usually called the Pentateuch. This cannot mean Deuteronomy only!

Jeremiah 2:1-3
"And the word of the Lord came to me, saying, Go and cry in the ears of Jerusalem, saying Thus saith Jehovah, I remember thee for the kindness of thy youth, the love of thine espousals; how thou wentest after me in the wilderness, in a land that was not sown. Israel was holiness unto Jehovah, the first-fruits of his increase: all that devour him shall be found guilty; evil shall come upon them, saith Jehovah."
"The word of the Lord ..." (Jeremiah 2:1,2,3). Notice the triple declaration that the words of this chapter came from Jehovah. This truth is reiterated no less than a dozen times in this chapter.

"The love of thine espousals ..." (Jeremiah 2:2). "The word `love' in this passage is a reference to Israel's love as a bride for God her husband."[5] The NIV renders this, "your love as a bride;" and Barnes' Notes on the Old Testament (Grand Rapids: Baker Book House, a 1987 reprint of the 1878 edition) translated it, "your bridal love."

Such expressions of Israel's devotion to the Lord are quite generous on the part of Jehovah, because the record reveals their countless murmurings and rebellions against God's will. Still, in a relative sense, compared with the gross idolatries which later corrupted the Chosen People, the words are appropriate.

The period when Israel loved God was in that era when he sent the plagues upon Egypt, delivered Israel from slavery, and ratified the covenant with them at Sinai.

The very next passage begins the recitation of Israel's apostasy; and despite this chapter's being usually assigned to the earliest years of Jeremiah's ministry, we do not believe that it is necessary to suppose that it was necessarily delivered before the great reforms of Josiah that followed the discovery of the Book of the Law. Many respected scholars, Ash, for example, so understand it;[6] but we believe it probably came concurrently with Josiah's reforms. Why?

As this chapter surely reveals, Judah's reforms under Josiah were external only and did not at all touch the heart of the people who went right on delighting in the sexual orgies of their shameless love of the old Canaan fertility gods. "The valley" mentioned later in the chapter (v. 23) indicates the sacrifice of their children to Molech at the very time of their brazen claim of innocence. If the reform under Josiah had truly resulted in the repentance of Israel and their return to the God of their fathers, the Lord would most certainly have postponed their terminal judgment in the captivity.

One of the great benefits bestowed upon Israel by their great Benefactor God was that he made them secure against all foreign enemies (Jeremiah 2:3).

Verse 4
"Hear ye the word of Jehovah, O house of Jacob, and all the families of the house of Israel: Thus saith Jehovah, What unrighteousness have your fathers found in me, that they are gone far from me, and have walked after vanity, and are become vain? Neither said they, Where is Jehovah that brought us up out of the land of Egypt, that led us through the wilderness, through a land of deserts and pits, through a land of drought and of the shadow of death, through a land that none passed through, and where no man dwelt? And I brought you into a plentiful land, to eat the fruit thereof and the goodness thereof; but when ye entered, ye defiled my land, and made my heritage an abomination. The priests said not, Where is Jehovah? and they that handle the law knew me not: the rulers also transgressed against me, and the prophets prophesied by Baal, and walked after things that do not profit."
The gross stupidity and sinfulness of the whole nation are dramatically stated here. Israel, once the Chosen People, enjoying the exalted position as the wife of Jehovah himself, protected from every enemy, and moved into Canaan to replace its ancient pagan inhabitants, had themselves become worse than the people they replaced, and had "walked after worthlessness." RKH tells us that the word "worthlessness," through a play on words (paronomasia) is a reference to Baal. He also stated that, in those Near Eastern international treaties, `To go after' (or walk after) meant to serve as a vassal."[7]
In Israel's pursuit of worthlessness in their going after Baal, they had themselves become worthless, because men invariably become like what they love and worship. This immortal truth was allegorized by Nathaniel Hawthorne in his Legend of the Great Stone Face.

"Land of deserts and pits ... etc." (Jeremiah 2:6).

"The desert between Mount Sinai and Palestine abounds in chasms and pits, in which beasts of burden may sink down to their knees. `Shadow of death' refers to the darkness of the caverns amidst the rocky precipices (Deuteronomy 8:15)."[8]
God indeed had tenderly led Israel safely through countless difficulties and dangers; so what had gone wrong? Jeremiah 2:8 cites four classes of the leadership of the nation as extremely culpable, these being, (1) the priests, (2) the Levites, (3) the rulers (shepherds), and (4) the prophets.

The priests were complacent and indifferent; the Levites knew not God; the shepherds (rulers) were disobedient; and the prophets were working for Baal rather than for the Lord, money and sensual indulgence probably being the inducements that took them away from their duty. The text states that they walked after things that do not profit. Ash tells us that, "The Hebrew word rendered `do not profit' comes from the same root as `worthlessness' in Jeremiah 2:5,"[9] and it is therefore connected with Baal. This is a terrible summary of the incompetence and inability of Israel's leadership. They were a stupid group of blind, selfish, and apostate leaders. With that type of leadership, the people hardly had a chance. As Jesus stated it, "They were as sheep not having a shepherd" (Mark 6:34).

Verse 9
"Wherefore I will yet contend with you, saith Jehovah, and with your children's children will I contend. For pass over to the isles of Kittim, and see; and send unto Kedar, and consider diligently; and see if there hath been such a thing. Hath a nation changed its gods, which yet are no gods? but my people have changed their glory for that which doth not profit. Be astonished, O ye heavens, at this, and be ye horribly afraid, be ye very desolate, saith Jehovah. For my people have committed two evils: they have forsaken me, the fountain of living waters, and hewed them out cisterns, broken cisterns, that can hold no water."
Jeremiah 2:13 is the climax of this paragraph. The first verse (Jeremiah 2:9) uses legal terms that represent God as pressing a lawsuit against his people for doing a totally unheard of thing, namely, they had deserted the true God and gone after Baal. Furthermore, in all history it was never even heard of that even a pagan nation would forsake its ancestral gods!

Perhaps the reason why pagan nations had so generally clung to their ancient "no gods" was rooted in the fact that the worship of such nonentities was rooted in and designed to satisfy basic instincts and passions; whereas the higher religion of the true God was designed to lift man to a far more spiritual and exalted level.

"Kittim ... and Kedar ..." (Jeremiah 2:10). Kittim (Chittim in some versions) is the same as Cyprus. "Cyprus represents the West; Kedar (in N. Arabia) represents the East. Taken together they stand for the whole pagan world."[10]
"My people have committed two evils ..." (Jeremiah 2:13). Whereas the pagan nations were guilty of the one evil of worshipping their "no-gods," Israel was guilty of two evils: (1) forsaking the true God, and (2) going after worthlessness.

The foolishness and stupidity of Israel's dual crime is illustrated here by the imaginary action of a rancher or farmer stopping up a flowing spring of water and constructing cisterns in place of it. The cisterns soon cracked and could hold no water.

Sermons sometimes stress the stagnant waters of a cistern compared with spring waters; but the text states that such cisterns "could hold no water," not even stagnant water. This is indeed an apt illustration of the folly of men who turn away from the saving religion of God to build instead of it their own worthless systems of religion.

Verse 14
"Is Israel a servant? is he a home-born slave? why is he become a slave? The young lions have roared upon him, and yelled; and they have made his land waste: his cities are burned up, without inhabitant. The children also of Memphis and Tahpanhes have broken the crown of thy head. Hast thou not procured this unto thyself, in that thou hast forsaken Jehovah thy God, when he led thee by the way? And now what hast thou to do in the way to Egypt, to drink the waters of the Shihor? or what hast thou to do in the way to Assyria, to drink the waters of the River? Thine own wickedness shall correct thee, and thy backslidings shall reprove thee: know therefore and see that it is an evil thing and a bitter, that thou hast forsaken Jehovah thy God, and that my fear is not in thee, saith the Lord, Jehovah of hosts."
"Why is he become a slave ..." (Jeremiah 2:14)? There are two ways of looking at this. One is to suppose that Israel is here depicted as a home-born slave of Jehovah; and the question, according to Cook, means: "How does it happen that the member of so powerful a family is spoiled?"[11] The other view considers the first two of the three questions here as stressing the fact that Israel is not a slave, but the wife of God; and how, then, is it possible for him to be mined?

"The young lions have roared upon him ..." (Jeremiah 2:15). These words make it certain that the passage applies to the Northern Israel particularly, because since 722 B.C., when the Samaritan Israel had fallen to Assyria, the young lions (definitely identifying Assyria. See Nahum 2:11-13), had indeed been feeding upon the rains of the Northern Israel. The significance of "the young lions" is that they remained in the den where they fed upon the prey brought to them by the adult lions. What an appropriate picture, because the Northern Israel had already been taken as a prey to Assyria.

"They have made his land waste ... etc." (Jeremiah 2:15). "Not only had Israel been wasted, till the multiplication of wild beasts rendered human life unsafe (2 Kings 17:25), but the Assyrian invasions had also reduced Judaea to a state almost as sad."[12] The argument here is: Israel, look at what has already happened to your sister nation because of her apostasy!

"Egypt ... and Assyria ..." (Jeremiah 2:16). The mention of Egypt here is surprising; but it is due to the fact of their fighting against Jerusalem, taking it, and murdering the good king Josiah. Jeremiah, being familiar (from history) with the fall of Samaria and personally with the events around the death of Josiah mentioned both together as Judea's suffering from the nation's apostasy.

"Tahpanhes ..." (Jeremiah 2:16). "This is the Greek Daphnae, modern Tell Defennch, on the eastern border of the Egyptian Delta."[13]
"Hast thou not procured this unto thyself ..." (Jeremiah 2:17)? This through Jeremiah 2:19 stresses the lesson that Judaea should be willing to learn: "Know therefore, and see that it is an evil thing, and a bitter, that thou hast forsaken Jehovah thy God!" As the subsequent verses of the chapter reveal, Judaea would not learn, having fallen completely in love with the Baalim and their licentious worship. These words do not take account of the "righteous remnant," of whom, of course, was Jeremiah.

"What hast thou to do in the way to Egypt... or in the way to Assyria ..." (Jeremiah 2:18)?. In full keeping with Jeremiah's constant opposition to all kinds of alliances and intrigues with foreign nations, these words stress the warning that traversing such ways by Israel will lead only to disaster. "To lean on Egypt, or any foreign power, was a violation of the principles of the theocracy, which required God's people to be an independent power, firmly closed against all foreign influences."[14]
Verse 20
"For of old time I have broken thy yoke and burst thy bonds; and thou saidst, I will not serve; for upon every high hill and under every green tree thou didst bow thyself, playing the harlot. Yet I had planted thee a noble vine, wholly a right seed: how then art thou turned into the degenerate branches of a foreign vine unto me? For though thou wash thee with lye, and take thee much soap, yet thine iniquity is marked before me, saith the Lord Jehovah. How canst thou say, I am not defiled, I have not gone after the Baalim? see thy way in the valley, know what thou hast done: thou art a swift dromedary traversing her ways; a wild ass used to the wilderness, that snuffeth up the wind in her desire; in her occasion, who can turn her away? all they that seek her will not weary themselves; in her month they shall find her. Withhold thy foot from being unshod, and thy throat from thirst. But thou saidst, It is in vain; no, for I have loved strangers, and after them I will go."
The change to the first person in Jeremiah 2:20 should not be confusing. This type of abrupt change of persons is common in most of the Biblical writings. The Anchor Bible gives the true meaning of the passage thus:

"Long ago you snapped your yoke,

Shook off your lines.

And said, "I will not serve!"

Nay, on every high hill,

Under every green tree,

There you sprawled a-whoring."[15]
Even more explicit is the rendition of Thompson who rendered the last two lines here as:

"And under every green tree

You sprawled in sexual vice."[16]
All are familiar with the usual scholarly emphasis that harlotry and adultery in the Bible are actually metaphors for turning from the worship of God to any form of false worship; but the raw facts of human lust and depravity were basic factors involved in such "spiritual adultery". "The reference in Jeremiah 2:20 is to the fertility cults of ancient Canaan, whose rites included so-called sacred prostitution and the ritual self-dedication of young women to the god of fertility."[17]
As Feinberg put it, "It must not be forgotten that sexual immorality of the lowest order was always a part of this so-called worship."[18] There can be no doubt whatever that the basic attraction to the Hebrews of the Baalim cults was precisely this: they provided abundant gratification of sexual lust upon the payment of the usual fee of a cake of raisins. As Ash expressed it, "The harlotry, or whoredom, was both literal in the sexually oriented worship of Baal, and spiritual in the people's abandonment of Jehovah for other gods."[19]
These verses, and through Jeremiah 2:29, furnish a list of seven similes illustrating Israel's apostasy: (1) She is like an ox that throws off the yoke and refuses to work; (2) She is like a prostitute. (3) She is like the choice grapevine that became a corrupt vine yielding poisonous berries. (4) Israel's guilt is a stain that neither lye nor soap can remove. (5) She is like a she-camel in @@rut, running around in all directions seeking a mate. (6) She is like a she-ass in heat, crazed by desire, seeking a male partner. (7) The shame of Israel is like that of a thief who has been caught. All of these analogies are developed by Hyatt.[20]
Jeremiah 2:21 gives Jeremiah's version of the "corrupt vine" a passage with the same essential message as that of Isaiah 5:1-7. The message is that the promising nation of Israel had degenerated beyond all hope of its being preserved. "The noble or choice vine which God planted, in the Hebrew is literally `Sorek vine,' a high-quality red grape grown between Jerusalem and the Mediterranean."[21]
Jeremiah 2:22 points out that Israel's uncleanness was of a type that soap and water, even with lye, could in no manner cleanse. This is the fourth simile describing the wickedness of the Once Chosen People: (1) the ox that threw off her yoke, (2) the unfaithful wife who became a whore, (3) the noble vine that degenerated into a corrupt plant; and (4) their person so filthy that lye and soap were powerless to cleanse her!

"How canst thou say, I am not defiled ..." (Jeremiah 2:23)? Keil identified the "valley" mentioned here as "Ben-Hinnom, to the south of Jerusalem, where children were offered to Molech, ... and taken in connection with what follows, the words certainly imply the continued existence of practices of that sort."[22]
In Jeremiah 2:23-24, we have two more of the similes regarding Israel's guilt, (5) that of the young camel filly and (6) that of the she-ass, the behavior of either of them in heat being regarded as a description of the crazed, lustful search of Israel for illegal lovers. Those particular animals, when their time is upon them, search frantically for the male counterpart, not waiting to be sought by them. This was the manner of Israel's shameless pursuit of gratification in the shrines and "high places" of the pagan cults.

"Withhold thy foot from being unshod ..." (Jeremiah 2:25). This is a plea by the prophet that Israel should stop running barefooted after lovers, forcing herself into a state of thirst, in her mad, lustful pursuit of false lovers, "Like a shameless adulteress, running after strangers."[23]
Verse 26
"As the thief is ashamed when he is found, so is the house of Israel ashamed; they, their kings, their princes, and their priests, and their prophets; who say to a stock, Thou art my father, and to a stone, Thou hast brought me forth: for they have turned their back unto me, and not their face; but in the time of their trouble they will say, Arise and save us. But where are thy gods which thou hast made thee? let them arise, if they can save thee in the time of thy trouble: for according to the number of thy cities are thy gods, O Judah."
"As the thief is ashamed when he is found ..." (Jeremiah 2:26). This is the last of the seven similes developed in this chapter, concluding a totally devastating account of Israel's gross apostasy. Also, this paragraph has a sarcastic admonition to the apostate people that instead of asking the true God to save them every time they run into trouble, maybe they should appeal to some of the gods they have made for themselves, especially since there are so many of them, one in every single city of the whole nation!

This had long been the strategy of the Chosen People. Regardless of the extent of their apostasy, when troubles came, they invariably turned to the True God with pleas for their deliverance; but like the little boy who cried "Wolf" once too often, the time came soon enough, when God exacted the full price of their shameless rejecti.on of Him who had redeemed them.

Verse 29
"Wherefore will ye contend with me? ye all have transgressed against me, saith Jehovah. In vain have I smitten your children; they received no correction: your own sword hath devoured the prophets, like a destroying lion. O generation, see ye the word of Jehovah. Have I been a wilderness unto Israel? or a land of thick darkness? wherefore say my people, We are broken loose; we will come no more unto thee? Can a virgin forget her ornaments, or a bride her attire? yet my people have forgotten me days without number. How trimmest thou thy way to seek love! therefore even the wicked women hast thou taught thy ways. Also in thy skirts is found the blood of the souls of the innocent poor. Thou didst not find them breaking in; but it is because of all these things. Yet thou saidst, I am innocent; surely his anger is turned away from me. Behold, I will enter into judgment with thee, because thou sayest, I have not sinned. Why gaddest thou about so much to change thy way? thou shalt be ashamed of Egypt also, as thou wast ashamed of Assyria. From thence also shalt thou go forth, with thy hands upon thy head: for Jehovah hath rejected those in whom thou trustest, and thou shalt not prosper with them."
"Wherefore will ye contend with me ..." (Jeremiah 2:29)? "Here again we have the legal terminology of a lawsuit, this time a suit of Israel against God; but no grounds are specified."[24] God's answer to such a ridiculous lawsuit is given in the same breath, "Ye all have transgressed against me."

"Your own sword hath devoured the prophets ..." (Jeremiah 2:30). The constant description of Israel throughout her history was cited by Jesus when he wept over the city, saying, "O Jerusalem, thou that killest the prophets and stonest them that are sent unto thee!" It seems that only an unqualified miracle spared Jeremiah for such a long ministry; and even in the end he was (as tradition affirms) stoned to death in Egypt.

"Can a virgin forget her ornaments, or a bride her attire ..." (Jeremiah 2:32)? Cook tells us that ancient Hebrew women always treasured the particular girdle that indicated her status as a married woman, "just as brides now cherish their wedding ring."[25] Nevertheless, Israel treasured no fond memories of their God, but simply forgot him "days without number!"

"How trimmest thou thy way to seek love! therefore even the wicked women thou hast taught thy ways ..." (Jeremiah 2:33). Seeking love in this verse is a reference to erotic love and refers to the embellishments and refinements that the Chosen People had learned through their countless adulteries, which they are here said to have taught even to prostitutes regarding how to make their services more tempting, seductive and satisfying. Feinberg pointed out that:

"Israel could even teach wicked women new methods of seduction, and that she used all kinds of artifices to make herself desirable to her lovers and that she cared nothing at all for the love of God."[26]
Harrison also had a word on this: "The immoral pursuit of Baal worship by Israel enabled them to become thoroughly proficient in iniquitous ways; and now they had become so skilled that they could instruct experienced professional prostitutes in the techniques of their nefarious trade.[27]
"The blood of the souls of the innocent poor ..." (Jeremiah 2:34). Had the Jews murdered the poor for "breaking in?" No, "It was not for any crime, but because of this thy lust after idolatry."[28] The text does not explain exactly how such murders contributed to the gratification of their passion for idolatry.

"I am innocent ..." (Jeremiah 2:35). It appears from this that the most aggravated element of the Chosen People's wickedness was simply that of their stubborn protestations of innocence in spite of the wretched profusion of their sins. This verse states categorically that it was because of this that God hailed them into the severe judgment about to fall upon them.

"From thence also shalt thou go forth ..." (Jeremiah 2:37). This was a final sentence, The judgment was captivity at the hands of the Babylonians; and the meaning of it is that just as the Northern Israel had gone away into captivity, so also would Judah, there being also this difference, that in the case of Judah a "righteous remnant" would return.

These last words regarding "whom thou trustest" "apply equally to Egypt and to Assyria,"[29] and to any other earthly power upon whom Israel might seek to rely. Her only hope was in God, and that she had stubbornly refused to seek.

03 Chapter 3 
Verse 1
JEREMIAH 3

JUDAH MORE SINFUL THAN ISRAEL
We continue to find little interest in the guessing game connected with assigning dates to the various chapters of Jeremiah. In very few instances can it be affirmed that the exact date makes much difference. Jellie gave the date of the first paragraph here as the thirteenth year of Josiah, the next paragraph as the seventeenth year of Josiah, pointing out that some scholars favored the eighteenth year (E. Henderson), and some the year 620 B.C. (MH).[1]
Salient teachings of the chapter proclaim the final divorce of Israel as God's wife, and the impossibility of her return to her former status (Jeremiah 3:1-5); the refusal of Judah to learn her lesson despite the wretched example of Israel (Jeremiah 3:6-10); God's continued pleading for both Israel and Judah to return unto their God in full repentance (Jeremiah 3:11-13); the promise of God to receive a remnant from both of the treacherous sister nations in the Messianic Age (Jeremiah 3:14-18); the healing to take place in the days of the New Covenant; a further admonition regarding the uselessness and hurtfulness of idolatry (Jeremiah 3:19-22); but Israel and Judah alike consent to lie down in their shame (Jeremiah 3:13-25).

Jeremiah 3:1-5
"They say, if a man put away his wife, and she go from him, and become another man's wife, will he return unto her again? will not that land be greatly polluted? But thou hast played the harlot with many lovers; yet return again to me, saith Jehovah. Lift up thine eyes to the bare heights, and see; where hast thou not been lain with? By the ways hast thou sat for them, as an Arabian in the wilderness; and thou hast polluted the land with thy whoredoms and with thy wickedness. Therefore the showers have been withholden, and there hath been no latter rain; yet thou hadst a harlot's forehead, thou refusedst to be ashamed. Wilt thou not from this time cry unto me, My father, thou art the guide of my youth? Will he retain his anger forever? will he keep it to the end? Behold, thou hast spoken and hast done evil things, and hast had thy way."
"They say, if a man put away his wife ..." (Jeremiah 3:1). Many scholars are quick to point out that this corresponds to Deuteronomy 24:1-4, with the implication that this information had only recently come to Jeremiah through the discovery of that Book of the Law in the temple. This is by all odds an improper deduction, "This does not necessarily presuppose the discovery of the Book of the Law in the temple in 622 B.C."[2]
The words, `they say,' here clearly indicate that the knowledge revealed in Deuteronomy 24:1-4, at the time Jeremiah wrote, was already well known by the whole Jewish nation, that the impossibility of a divorced woman going back to her first husband after being married to someone else was a common proverb known to the whole Jewish world of that period. Why not? Deuteronomy was nothing new to Israel, having already been in their possession since the great Lawgiver had written it and left it for them, along with the whole law.

Of course, this little phrase is a death-blow to the theory of the late `discovery' of Deuteronomy; and that accounts for all the confusion among so many scholars, as pointed out by Cheyne, of whom he said, "Various ingenious attempts have been made to explain this!"[3] However, no amount of ingenuity can remove the obvious import of the words.

"Will he return unto her again ..." (Jeremiah 3:1)?. This type of question in Hebrew always requires a negative answer, therefore affirming that God will not return to the divorced Israel; but the final clause of the verse represents the Lord as inviting the reprobate apostate wife to return? This can be nothing on earth except a mistranslation.

"Yet return again to me, saith Jehovah ..." (Jeremiah 3:1). The marginal reading in the American Standard Version has, "And thinkest thou to return unto me?" This alternative has been adopted in the Revised Standard Version, "And would you return to me, says the Lord?"[4] This is obviously to be preferred above the American Standard Version. Some scholars have appealed to the analogy of Hosea and Gomer in this passage, even affirming that Hosea's example in taking Gomer back, "Indicated that God would do even this."[5] We are astounded that so many scholars believe this but seem totally unaware that Hosea made it perfectly clear that he was NOT taking Gomer back as his wife, but as a slave!

"And Hosea said unto her: Thou shalt abide for me many days; thou shalt not play the harlot, and thou shalt not be any man's wife: so will I also be toward thee!"(Hosea 3:3).

Yes, there is a triple betrothal mentioned later in Hosea; but it was for Jezreel, not Israel, to the New Israel, not to the old reprobate whore! (See the full development of this in Vol. 2 of my series on the Minor Prophets.)

The true meaning of the last phrase of Jeremiah 3:1, therefore is this: "After your wretched conduct, do you really suppose that you can return as the wife of God?"

"Lift up thine eyes unto the bare heights ..." (Jeremiah 3:2). These words explode the arrogant notion of Israel that she might again be God's wife. Jeremiah here challenges her to look everywhere and find a single tree under which she has not committed whoredom by worshipping false gods and indulging in their sexual orgies. Israel has been like the Arabians in the wilderness, (1) either lying in wait to rob a caravan, or (2) sitting by the highway seducing travelers to adultery. That this was a device often followed by immoral women is proved by Tamar's seduction of Judah (Genesis 38:14ff).

"The showers have been withholden ... no latter rain ..." (Jeremiah 3:3). God's punishment of the Once Chosen People by the withholding of rain and other blessings had not led them to repentance, but rather to a bold and presumptuous arrogance. The "latter rains" were the ones in the spring, without which it was not possible to have an abundant harvest.

"Wilt thou not from this time cry, My father... Behold thou hast spoken and hast done evil things!" (Jeremiah 3:4-5). Yes, yes, Israel continued to claim Jehovah as their national God, and they always called upon him when in trouble, but their conduct made it impossible for God to help them. The last lines in this paragraph were rendered thus by Feinberg:

"This is how you talk,

but you do all the evil you can."[6]
Matthew Henry considered the meaning of these last two verses to be:

"Thou hast spoken and done evil things as thou couldst, and wouldst have spoken and done worse if thou hadst known how; thy will was to do it, but thou hadst not the opportunity![7]
"The essential message of these first five verses is simply this: `Judah, after it has turned away to other gods will not be received again by Jehovah (as his espoused wife), especially in view of all her chastisements and her adherence to evil ways.'"[8]SIZE>

At this early period in Jeremiah's ministry, he evidently entertained high hope that Judah would indeed repent and that the looming punishment of their captivity might yet be averted. However, the shocking development of Judah's guilt being even greater than Israel's occurred to Jeremiah as raising another problem. If indeed Judah (more guilty than Israel) was to be spared, "Then the privilege of forgiveness and restoration must be offered to the Northern Kingdom also, because Judah's sins were worse than theirs."[9] This great privilege of forgiveness and restoration to all men would be realized under the gracious and benevolent terms of the New Covenant, prophesied a moment later in this chapter.

Nothing even resembling the repentance and return of Judah to their true God, however, came to pass. Surely God yearned for such repentance; but it never happened; and as Cook pointed out, "The words of this paragraph are not the language of consolation to the conscience-stricken, but they are the vehement expostulation with hardened sinners. They prove the truth of the interpretation put upon the last clause of the 1 st verse."[10]
And what was that interpretation? Here it is:

"`Yet return again unto me' should be rendered, `and thinkest thou to return unto me?' The whole argument is not of mercy, but is proof that after her repeated adulteries, Israel could not again take her place as a wife. To think of returning to God with the marriage-law unrepealed was folly."[11]
A vital point so often misunderstood by expositors is the difference between God's covenant with Racial Israel, which was terminated irrevocably in the total apostasy of the Once Chosen People and the New Covenant without any racial requirements whatever. The promises a few verses later pertain to that New Covenant, and not to the old Racial Covenant that endowed the race of Israel with the status of being Jehovah's espoused wife. That status was terminated irrevocably and finally by the events of the apostasy of both Israel and Judah. And yet, no racial descendant of Abraham who ever lived was in any manner excluded from the mercies and blessings of God. It only means that his access to those blessings would be upon the same terms applicable to everyone who ever lived on earth. "Whosoever will may come"!

As Harrison observed, "Even though from the analogy here the nation (that is racial Israel) could not take her place again as God's wife because of her repeated adulteries, she could still be forgiven if she was truly repentant."[12] That forgiveness, however, would not be under the old Sinaitic covenant, but under the terms and conditions of the New Covenant.

Verse 6
"Moreover Jehovah said unto me in the days of Josiah the king, Hast thou seen that which backsliding Israel hath done? she is gone up upon every high mountain and under every green tree, and there hath played the harlot. And I said after she had done all these things, She will return unto me; but she returned not: and her treacherous sister Judah saw it. And I saw, when, for this very cause that backsliding Israel had committed adultery, I had put her away and given her a bill of divorcement, yet treacherous Judah her sister feared not; but she also went and played the harlot. And it came to pass through the lightness of her whoredom, that the land was polluted, and she committed adultery with stones and with stocks. And yet for all this her treacherous sister Judah hath not returned unto me with her whole heart, but feignedly."
We have already noted the nature of the harlotry and whoredom of God's people, and there is no need to elaborate it here. Notice the fourfold reiteration of the appellation `treacherous' as applied to Judah in Jeremiah 3:7,8,10,11.

The aggravated nature of Judah's sin is seen in this: "Israel had openly broken the political and religious connection with Jehovah; but Judah nominally retained both; but her heart was toward the false gods."[13] The idea here is that, "Judah did not profit by the experience of the Northern Kingdom and is therefore more guilty."[14]
"The lightness of her whoredom ..." (Jeremiah 3:9). This is a reference to the casual, carefree attitude of Judah with regard to their shameful conduct.

"But feignedly ..." (Jeremiah 3:10). It seems to us that this could not apply to anything else besides the reforms sponsored and executed by the good king Josiah. The reason why those reforms had little or no effect upon the ultimate fate of Judah is found in these two words right here. They publicly went along with all the reforms; but, at heart, they still adored and worshipped their beloved fertility gods of the Baalim.

Jeremiah 3:6 has the words, "Hast thou seen ... backsliding Israel?" Cook tells us that in the Hebrew here, "The original is very strong: Hast thou seen Apostasy?"[15] It is the same as if the Holy Spirit said that, "Israel is the very personification of the denial of God and rebellion against him."

Verse 11
"And Jehovah said unto me, Backsliding Israel has shown herself more righteous than treacherous Judah. Go and proclaim these words toward the north, and say, Return thou backsliding Israel, saith Jehovah; I will not look in anger upon you; for I am merciful, saith Jehovah, I will not keep anger forever. Only acknowledge thine iniquity, that thou hast transgressed against Jehovah thy God, and hast scattered thy ways to strangers under every green tree, and ye have not obeyed my voice, saith Jehovah."
In spite of the tender words of this passage, let it be noted that true repentance and an acknowledgment of manifold transgressions were among the essential prerequisites of any return of Israel, or of any man, to a status of enjoyment of God's favor.

God's promise to look with tenderness and forgiveness upon any return of Israel or Judah, did not meet with any effective response upon Israel's part. As Harrison put it, "There is no evidence that the suggestion was ever taken seriously."[16]
It is a fact, however, that no racial Jew was ever excluded from God's favor, nor for that matter entitled to it, upon the sole basis of his racial descent through the patriarchs.

The mercy and forgiveness of God suggested in Jeremiah 3:12 is revealed in subsequent verses to have been contingent upon the inauguration of the New Covenant.

Verse 14
"Return, O backsliding children, saith Jehovah; for I am a husband unto you: and I will take you one of a city, and two of a family, and I will bring you to Zion. And I will give you shepherds according to my heart, who shall feed you with knowledge and understanding. And it shall come to pass when ye are multiplied and increased in the land, in those days, saith Jehovah, they shall say no more, The ark of the covenant of Jehovah; neither shall it come to mind; neither shall they remember it; neither shall they miss it; neither shall it be made any more. At that time they shall call Jerusalem the throne of Jehovah; and all the nations shall be gathered unto it; to the name of Jehovah, to Jerusalem: neither shall they walk any more after the stubbornness of their evil heart. In those days the house of Judah shall walk with the house of Israel, and they shall come together out of the land of the north to the land that I gave for an inheritance unto your fathers."
"One of a city, two of a family ..." (Jeremiah 3:14). Here surfaces again the doctrine of the "righteous remnant" of Israel as stressed throughout both Isaiah and Jeremiah. "Out of God's purifying judgment upon his apostate people shall come a few refined souls. They will be gathered and shall constitute the New Israel, blessed of God (Romans 11:5).[17]
"They shall say no more, The ark of the covenant ..." (Jeremiah 3:16b). "This shows that the old economy was to be dissolved. The old covenant, of which the ark was a central feature, was to give way to another - a preview of 31:31-35."[18] Concurring in this view are the remarks of Cheyne: "In the Messianic period ... the ark would no longer be thought of."[19]
"In those days ... at that time ... in those days ..." (Jeremiah 3:16-18). All such expressions, including "in the last day," "in the latter times," etc., are indications that the times of the Messiah are intended. These, as Cook stated, "were a regular formula for the time of Christ's coming when all the nation's hopes would be fulfilled."[20]
"Jerusalem the throne of Jehovah ..." (Jeremiah 3:18). "Jehovah's throne shall not be the ark, but Jerusalem, the Christian Church (Revelation 21:2; Galatians 4:26)."[21] It might be readily admitted that neither Jeremiah nor the people who received his prophecy for the first time fully understood all that was involved in these promises; but even if they should have misunderstood, thinking that there would be some kind of a return to the literal land of Palestine, the message would nevertheless have been a very effective message for them.

"The Messianic reference in this chapter is the ruling one. The fulfillment of these promises is carried on during the lives of the apostles of Christ and is carried on throughout the whole history of the Church, and attains its completion in the final conversion of Israel."[22]
Keil's expectation of the "final conversion of Israel," projected to take place at the end of the current dispensation, and considered by some to be a salient feature of the so-called Millennium is a view held by many scholars; but it is one which this writer has never accepted. That such a thing indeed may be possible we cannot deny; but we do deny that the Bible declares any such thing as an event that God has promised will occur.

Whether or not any such thing as a wholesale conversion of racial Israel will ever take place is left as an open and undecided question in both the Old Testament and the New Testament. In the Old Testament, it must be remembered that Jonah was not placated by the conversion of Nineveh, but that the sacred narrative rings down the curtain upon him still angry, still pouting, still unwilling to appreciate what God did.

In the New Testament, in the parable of the prodigal, it will be remembered that the narrative closes with the father, still pleading, still waiting, still inviting the elder brother to share in the feast, but with the elder brother still angry, still refusing to come in. Of course, both Jonah and the elder brother constitute divine presentations of the way it is with racial Israel to this very day; and we have observed nothing whatever that adds any more favorable details to the picture.

Some commentators think they find the old land promise to Abraham in this chapter and speak confidently of the time when racial Israel shall again be in Palestine with the Lord reigning on a throne in Jerusalem. We are absolutely certain that nothing of this kind is in the chapter or anywhere else in the Word of God. Yes indeed, Jerusalem is the throne of God, now, in the sense that "The word of the Lord went forth from Jerusalem" on the day of Pentecost. "When Christ came, the kingdom was indeed established in Zion, but not in material terms (John 18:36; Acts 1:6, etc.)."[23] "The Jerusalem which is above, which is free, is our mother" (Galatians 4:26). It appears to us that if one searches for a certainty, it would surely appear in the fact that the very city that crucified God's only begotten Son should be the very last place on earth where God would establish his throne! On the Day of Pentecost, the apostle Peter revealed that the Old Testament promise of a Messianic successor to David's throne was a promise of the Resurrection of Christ! (Acts 2:31).

"Judah... and Israel... shall come together ... to the land that I gave for an inheritance ..." (Jeremiah 3:18). Such an event as the union of the divided kingdom of Israel could never occur until there was a genuine repentance and return to the fold of God by both peoples. There having never been the slightest indication that anything like that ever happened, "The projected union must point to the Messianic age of grace, when Jew and Gentile alike will do honor before the enthroned Lord in Zion."[24] That such a remark is indeed sound exegesis is proved by the words of the author of Hebrews regarding "where" Christians worship God:

"Ye are not come unto a mount that might be touched... but ye are come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to innumerable hosts of angels, to the general assembly and church of the firstborn who are enrolled in heaven, and to God the Judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of the New Covenant" (Hebrews 12:18-24).

In passages like this, it is clear enough that words like mount Zion and Jerusalem, in the days of the New Covenant, are to be understood spiritually. "Mount Zion, the heavenly Jerusalem, is that holy hill upon which Christ reigns."[25]
"Out of the land of the north ..." (Jeremiah 3:18). "This refers to the glorious days of Christianity and the ingathering of Jews from all the lands of their dispersion and the uniting of them with the Christian church."[26]
Robert Jamieson understood these verses to mean that, "The good land covenanted to Abraham is to be restored to his seed; but the question arises, How shall this be done?[27] Many sincere people ask this same question; but the answer is simple enough. God has already fulfilled his holy promise to deliver Palestine to the posterity of Abraham; but when they became more evil than the pagan Canaanites they had replaced, God threw them out of Palestine for just reasons; and there is no record anywhere that God ever promised to establish an apostate and rebellious nation forever in Palestine, merely upon the basis that they had indeed once inherited it.

Subsequently to their loss of Palestine through their gross sins, there are many promises like the one in this chapter, in which God speaks of the "return" of his people and of his restoring them to "their land"; but all such promises have their fulfillment, not in the old racial Israel at all, which has never repented and is still God's enemy; but in the "righteous remnant" along with the Gentiles who constitute the New Israel of God, and who are "spiritually returned" to Jerusalem, not the old one, but "the heavenly Jerusalem."

Verse 19
"But I said How I will put thee among the children, and give thee a pleasant land, a goodly heritage of the hosts of the nations! and I said, Ye shall call me My Father, and shall not turn away from following me. Surely as a wife treacherously departeth from her husband, so have ye dealt treacherously with me, O house of Israel, saith Jehovah. A voice is heard upon the bare heights, the weeping and the supplications of the children of Israel; because they have perverted their way, they have forgotten Jehovah their God. Return, ye backsliding children, I will heal your backsliding."
The first clause of Jeremiah 3:19 should be read as a question, as in the AV. "The rendering of the KJV is to be preferred here."[28]
The mingling of two metaphors in this passage, namely, the returning people as "a wife" and as "sons" should not be confusing. "Sometimes scripture combines figures within a single text (Hosea 11:3-4)."[29]
Verse 22
"Behold, we are come unto thee; for thou art Jehovah our God. Truly in vain is the help that is looked for from the hills, the tumult on the mountains; truly in our Jehovah our God is the salvation of Israel. But the shameful thing hath devoured the labor of our fathers from our youth, their flocks and their herds, their sons and their daughters. Let us lie down in our shame, and let our confusion cover us; for we have sinned against Jehovah our God, we and our fathers, from our youth even unto this day; and we have not obeyed the voice of Jehovah our God."
The significant thing in Jeremiah 3:23-24 is that idolatry is described as unprofitable in Jeremiah 3:23, and as ruinous in Jeremiah 3:24. It was not merely worthless but harmful.

"The shameful thing hath devoured ..." (Jeremiah 3:24). "This is a reference to Baal."[30] "Bosheth" is a word that means "shame"; and it became the pattern in Israel to change names that once ended in "Baal" by rendering that syllable "bosheth." On this procedure Esh-Baal became Ish-bosheth! (See 2 Samuel 2:8).

The heartfelt confession of these last verses, evidently suggested by Jeremiah, but with no certainty that either one of God's children, either Judah or Israel, ever made it stresses a number of the elements of sin: "The folly of it (Jeremiah 3:24), the hopelessness of it (Jeremiah 3:25a), the ingratitude of it (Jeremiah 3:25b), the ingrained nature of it (Jeremiah 3:25c), and the disobedience of it (Jeremiah 3:25d)."[31]
The overwhelming sorrow, both of the great prophet, and of the apostate people suffering the consequences of their transgression is the emotion that surfaces here at the end of the chapter. In all the history of mankind, there is hardly any greater tragedy than that which befell the disobedient people of God.

04 Chapter 4 
Verse 1
JEREMIAH 4

THE IMPENDING DESTRUCTION OF JUDAH
The chapter begins with a conclusion of the prophet's address to the Northern Israel (Jeremiah 4:1-2); then there is a call for Judah's repentance and return to duty as the very last hope of her averting destruction (Jeremiah 4:3-4); next, the Babylonian invasion is prophesied (Jeremiah 4:5-9); there follows the most difficult verse in the chapter (Jeremiah 4:10); a continued description of the forthcoming invasion is given (Jeremiah 4:11-18); personified Judah bewails her fate (Jeremiah 4:19-21); God's answer and the cause of their misery are related (Jeremiah 4:22); a prophecy of the awful extent of the destruction is announced (Jeremiah 4:23-26); and, notwithstanding God's promise not to make a "full end" of Judah (Jeremiah 4:27); there follows the magnificent prophecy of the Judgment of Judah in terminology that suggests also the final destruction of Adam's rebellious race in the Day of Judgment (Jeremiah 4:16-31).

Jeremiah 4:1-2
"If thou wilt return, O Israel, saith Jehovah, if thou wilt return unto me, and if thou wilt put away thine abominations out of my sight; then shalt thou not be removed; and thou shalt swear, as Jehovah liveth, in truth, in justice, and in righteousness; and the nations shall bless themselves in him, and in him shall they glory."
What marvelous things could have happened if only Israel had repented and returned to God. This promise came a hundred years after their going captive into Assyria; but even then God could have achieved wonders through them IF, only IF, they had repented. Of course, it proved a vain hope. There is no evidence whatever of any slightest intention upon their part of returning to God.

Note especially that "the nations," that is, the Gentiles would have been converted, and that Israel would have been the means of God's reaching them! Gentiles and nations are alternate renditions of the same Hebrew noun.

As Cook stated it:

"Two great truths are taught in this verse: (1) that the Gentiles were to be members of the Church of the Messiah, and (2) that Israel's peculiar office was to be God's instrument in that great work. Thus Jeremiah is in exact accord with the evangelical teaching of Isaiah."[1]
It should not be overlooked that, "The situation envisaged here was a prospect, rather than a reality."[2] There could be neither a return of Israel to their homeland nor the conversion of the nations without a genuine abandonment of their apostasy, which never happened.

These verses appear to be God's answer to Israel's response to the invitation of Jeremiah 3:22. "When God called Israel to repent, they immediately answered, Lord, we return; now God takes notice of it in this reply."[3] "If you have it in mind to return to me, return; but come all the way back to me"![4] Of course, there are three things involved in such a return: (1) the immediate and total abandonment of their idolatry, (2) a return to the sincere and wholehearted worship and service of the true God, and (3) a radical revision and restructuring of their lives in a pattern of obedience, justice, and faithfulness. These remain still, in all ages, the basics of true repentance.

Verse 3
"For thus saith Jehovah to the men of Judah and to Jerusalem, Break up your fallow ground, and sow not among thorns. Circumcise yourselves to Jehovah, and take away the foreskins of your heart, ye men of Judah and inhabitants of Jerusalem; lest my wrath go forth like fire, and burn so that none can quench it, because of the evil of your doings."
Here God's Word is directed to Judah, the Southern Israel, with a call for their true repentance and conversion, coupled with a threat of drastic punishment.

"Break up your fallow ground ..." (Jeremiah 4:3). `Fallow ground' refers to land that had not been recently cultivated, indicating that conditions in Judah were not at all favorable for the planting of God's Word; and the practical import of the admonition is that they should get rid of all their idols, no longer visit the shrines of the fertility gods, and produce the kind of environment that would encourage godly living. It appears to this writer that McGee's comment about our own country's needing this same kind of advice is appropriate:

The fallow ground needs to be broken up. We are a nation in danger. We say we are one of the greatest nations in the world, but we could fall overnight. Babylon the great fell in one night. Rome fell from within ... Our nation is decaying from within. Morality is deteriorating. Someone needs to say something about it. We are still preaching, but we are sowing the seed among the thorns.[5]
"Circumcise yourselves to Jehovah ... take away the foreskins of your heart ..." (Jeremiah 4:4). The second clause here explains the first. Circumcision was observed for all Jewish males; but the kind of circumcision they needed was not physical but spiritual. Cutting off the foreskins of their hearts meant removing from their thoughts and affections all of the sinful indulgences to which they were so addicted. As Harrison commented, "Inner cleansing of the heart is the only alternative to destruction by fire, a theme prominent also in the New Testament (Matthew 25:41, etc.)"[6]
Some have difficulty understanding the part that man must play in his own conversion, repentance, and regeneration. The passage before us declares that the men of Judah and Jerusalem were to "circumcise their hearts"; but Deuteronomy 30:6 declares that, "The Lord thy God will circumcise thy heart!" Is this a contradiction? Certainly not.

The simple fact is that man is both active and passive in regeneration. The text here (Jeremiah 4:4) stresses his activity, and the passage in Deuteronomy stresses his passivity.[7]
This is the way it is in the New Birth. The sinner must "Arise and be baptized and wash away his sins" (Acts 22:16); but the actual cleansing and the convert's reception of the Holy Spirit are from above, the convert being passive in their reception. It is for this truth that Paul could say, "Work out your own salvation with fear and trembling" (Philippians 2:12). Yes indeed, there are things for the sinner to do if he is ever going to be saved.

Verse 5
"Declare ye in Judah, and publish in Jerusalem; and say, Blow ye the trumpet in the land: cry aloud and say, Assemble yourselves, and let us go into the fortified cities. Set up a standard toward Zion: flee for safety, stay not; for I will bring evil from the north, and a great destruction. A lion has gone up from his thicket, and a destroyer of nations; he is on his way, he has gone forth from his place, to make the land desolate, that thy cities be laid waste, without inhabitant. For this gird you with sackcloth, lament and wail; for the fierce anger of Jehovah is not turned back from us. And it shall come to pass at that day, saith Jehovah, that the heart of the king shall perish, and the heart of the princes; and priests shall be astonished, and the prophets shall wonder."
These verses are a prophecy of the Babylonian destruction of Jerusalem and the captivity of Judah. That terrible judgment against Judah, like many other judgments of God throughout history against cities and/or nations whose wickedness had reached a point of no return, is also typical of the ultimate overthrow of Adam's rebellious race in the Final Judgment. This is indicated by the words "at that day" in Jeremiah 4:9.

"Blow ye the trumpet in the land ..." (Jeremiah 4:5). This was an all-out war alarm, a signal for Judah and Jerusalem to brace themselves for the conflict.

"Set up a standard toward Zion ..." (Jeremiah 4:6). This meant that road signs should be set up pointing the way to the nearest fortified cities to which the people might flee for safety. It should not be thought, however, that any true safety was available. Of course, there was yet time, IF, only IF Judah repented and turned to the Lord, "There would then have been hope, that protected by their fortified cities, they might have waited till the tide of war had passed; but as long as their sins remained unrepented of, their punishment would continue."[8]
"I will bring evil from the north, and a great devastation ..." (Jeremiah 4:6). Quite a few of the scholars whose writings on this chapter we have consulted still believe they find the Scythians indicated here; but, as in our introduction, we cannot agree with that interpretation.

Taking all into consideration, we see that referring this prophecy to the Scythians is founded neither on exegetical results, nor upon historical evidence; but such a reference relies solely upon rationalistic prejudice that the prophecies of the Biblical prophets are nothing more than either disguised descriptions of historical events, or threatenings based upon forthcoming events that astute political observations could predict.[9]
That the prophecy here refers to the Babylonians is a certainty, as proved by the next verse.

"A lion has gone up from his thicket, and a destroyer of nations ..." (Jeremiah 4:7). This lion was no ordinary beast, but a destroyer of nations. While true enough that a lion "could represent either Assyria or Babylon," after the fall of Nineveh (612 B.C.) the metaphor could have applied only to Babylon.

Jamieson identified the lion as, "Nebuchadnezzar and the Chaldeans ... his `thicket' was Babylon."[10] Of course, the emphasis in Babylon upon the lion as their symbol is proved by the lion's den into which Daniel was cast, and also, as Harrison noted: "Archaeological discoveries have uncovered beautiful representations of lions in enamel from the Processional Street of ancient Babylon."[11]
"Gird you with sackcloth, lament and wail ..." (Jeremiah 4:8). There is nothing left for Judah except to weep and wail as the penalty of their sins is ruthlessly executed upon them by the savage lion of the Babylonians. Also note that the expression "at that day" also points forward to that day when "the weeping and the gnashing of teeth" shall mark the final punishment of our rebellious race of the sons of Adam.

This thought is developed more fully a little later in the chapter. "Jehovah's judgment of his people here is similar to that of Isaiah 24, where the judgment of the enemies of Israel is interwoven with the judgment upon the earth."[12]
Verse 10
"Then said I, Ah, Lord Jehovah! surely thou hast greatly deceived this people and Jerusalem, saying, Ye shall have peace; whereas the sword reacheth unto the life."
We have called this the most difficult verse in the chapter; because, as it is written, we find it very difficult either to believe or to interpret. As it stands, it would have to be based upon the oriental conception that everything that happens is actually accomplished by Jehovah; and some commentators take that view; but in English, this understanding is by no means evident. Another view, held by some, that this is really the way Jeremiah felt about it, and that the thought should be forgiven due to the discouragement of Jeremiah; but we cannot allow that a blasphemous view like this ever belonged to Jeremiah.

"One of the three most ancient MSS, namely, the Codex Alexandrinus, along with the Arabic Version and the LXX, give the first three verses here as `They will say.'"[13] Many scholars support this rendition, among whom are Wiseman and Ash, with Green in the Broadman Bible Commentary (Nashville: Broadman Press, 1971) accepting the meaning that "The leaders of Israel" are the ones who accused God of deceiving them, although he apparently retained the American Standard Version reading. To us, "They will say" is the only reading that makes any sense at all. Certainly it was the false prophets who, all along, were deceiving God's people with promises of peace and safety.

Verse 11
"At that time shall it be said to this people and to Jerusalem, A hot wind from the bare heights in the wilderness toward the daughter of my people, not to winnow, nor to clean; a full wind from these shall come for me: now will I utter judgments against them. Behold, he shall come up as clouds, and his chariots shall be as the whirlwind: his horses are swifter than eagles. Woe unto us, for we are ruined! O Jerusalem, wash thy heart from wickedness, that thou mayest be saved. How long shall thine evil thoughts lodge within thee? For a voice declareth from Dan, and publisheth evil from the hills of Ephraim. Make ye mention to the nations; behold, publish against Jerusalem, that watchers come from a far country, and give out their voice against the cities of Judah. As keepers of a field are they against her round about, because she hath been rebellious against me, saith Jehovah. Thy way and thy doings have procured these things unto thee; this is thy wickedness; for it is bitter, for it reacheth unto thy heart."
Here we have a further description of the coming of Babylon upon the apostate Judah. It shall be like a bank of threatening clouds, like the terrible sirocco, or simoon, a wind, not at all helpful like the one used for winnowing, but a violent and destructive wind. The swift chariots shall descend upon the helpless people swifter than an eagle descends upon the prey. There will be no recourse for Judah; she must drink the bitter cup, because it came upon her solely as the result of her terrible wickedness, represented here as "procuring" the terrible disaster that befell her.

"From Dan ... from the hills of Ephraim ..." (Jeremiah 4:15). Dan was at the northern extremity of Palestine, and Ephraim was quite near Jerusalem. The rapid advance of the enemy upon Jerusalem is indicated:

"Make ye mention to the nations ..." (Jeremiah 4:16). The pagan nations are called to witness God's punishment of Judah. "The tents or booths of the besiegers are compared to the stations of the farmers who guarded their crops in more prosperous times."[14]
"This thy wickedness ..." (Jeremiah 4:18). The meaning of this verse was given thus by the Dean of Canterbury:

"This word signifies both evil done and evil suffered by anyone. It means, `this is thy wretchedness, this army, and thy approaching ruin is thy misery, thy wretched lot.'"[15]
Verse 19
"My anguish, my anguish! I am pained at my very heart; my heart is disquieted in me; I cannot hold my peace; because thou hast heard, O my soul, the sound of the trumpet, the alarm of war. Destruction upon destruction is cried; for the whole land is laid waste: suddenly are my tents destroyed, and my curtains in a moment. How long shall I see the standard, and hear the sound of the trumpet? For my people are foolish, they know me not; they are sottish children, and they have no understanding; they are wise to do evil, but to do good they have no knowledge."
Jeremiah was evidently not the owner of the many tents suggested in Jeremiah 4:20; and therefore it seems better to accept this paragraph as did Jamieson: "The prophet suddenly assumes the language of the Jewish state personified lamenting its affliction."[16] "Jeremiah 4:19-22 are best understood as a series of ejaculations, in which the people express their grief at the ravages committed by the enemy."[17]
God did not, however, leave the cries of his people unanswered but promptly supplied the reason that lay behind their dreadful suffering.

"My people are foolish ... sottish ... know me not... no understanding ... wise to do evil ... etc., ..." (Jeremiah 4:22). `Sottish' means `stupefied with drink,' thus adding drunkenness to the list of the debaucheries of the people.

The Anchor Bible has an interesting rendition of Jeremiah 4:22 as follows:

"Ah, my people are fools!

Me they know not.

Stupid sons are they,

Senseless - they.

Clever are they to do wrong,

To do right, they don't know how!"[18]
Verse 23
"I beheld the earth, and, lo, it was waste and void; and the heavens, and they had no light. And I beheld the mountains, and, lo, they trembled, and all the hills moved to and fro. I beheld, and, lo, there was no man, and all the birds of the heavens were fled. And I beheld, and, lo, the fruitful field was a wilderness, and all the cities thereof were broken down at the presence of Jehovah, and before his fierce anger."
The terminology here clearly points to the final judgment. See Zephaniah 1:1-4; Revelation 6:12-17, etc. The lesson would appear to be that the judgment of God repeatedly executed throughout history upon rebellious cities and nations are all typical of the ultimate Judgment of the Final Day.

Verse 27
"For thus saith Jehovah, The whole land shall be a desolation; yet will I not make a full end. For this shall the earth mourn, and the heavens above be black; because I have spoken it, I have purposed it, and I have not repented, neither will I turn back from it. Every city fleeth for the noise of the horsemen and the bowmen; they go into the thickets, and climb up upon the rocks: every city is forsaken, and not a man dwelleth therein. And thou, when thou art made desolate, what wilt thou do? Though thou clothest thyself with scarlet, though thou deckest thee with ornaments of gold, thou enlargest thine eyes with paint, in vain dost thou make thyself fair; thy lovers despise thee, they seek thy life. For I have heard a voice as of a woman in travail, the anguish as of her that bringeth forth her first child, the voice of the daughter of Zion, that gaspeth for breath, that spreadeth her hands, saying, Woe is me now! for my soul fainteth before the murderers."
Of very great interest is the promise of God in Jeremiah 4:27 that he will not make a full end of Judah. Not so for Nineveh. God promised to make a "Full end of her place" (Nahum 1:8); and that was surely her fate, because when Alexander the Great encamped his army near the ancient ruins of Nineveh, he did not even know that a city had ever been there!

Ash complained that the optimistic note of Jeremiah 4:27 "seems out of place, and some scholars suggest omitting the not. This would seem more harmonious with Jeremiah 4:28!"[19] All such scholar objections are founded upon the rationalistic prejudice that the same author could not prophecy both doom and deliverance at the same time. We reject that whole prejudice out of hand. It is just another one of the false rules followed by radical critics. Did not Jesus Christ himself prophecy heaven and hell in the same breath? Of course he did.

It was absolutely necessary that Jeremiah should have mentioned this hope in Jeremiah 4:27 that Judah would not be completely destroyed. Isaiah, who preceded Jeremiah, had named one of his sons Shear-Jashub, meaning, "A remnant shall return" (Isaiah 7:3; 10:21);[20] and therefore at the very moment of his announcing the end of Judah was by all considerations exactly the right time for Jeremiah to have reiterated the promise that a remnant would return. This alone was the device by which God would at last fulfill all of the glorious promises to the patriarchs. It would have been criminal to have left it out of this context in which we find it.

Cook called Jeremiah 4:27b "One of the most striking points of the prophecy."[21]
"And when thou art made desolate ..." (Jeremiah 4:30). The extremity of Judah's punishment is depicted in these last verses.

Through her behavior in courting lovers Judah has become tainted with mortal disease, and by using the figure of a fatal miscarriage, the prophet depicts the nation moribund and gasping spasmodically with arms outstretched, crying `The murderers have killed me!' Like the wanton she had become, Judah is here shown paying the price of her iniquity.[22]
Robinson has an interesting comment on the contrasting figures employed here by Jeremiah to describe the helplessness of Judah before the invading Babylonians:

"Jeremiah 4:30 and Jeremiah 4:31 there is an effective contrast between the gaily decked prostitute and the travailing woman, though both figures are used to express the same fact, Jerusalem's helplessness before the invader, either to allure or to withstand."[23]
"I heard a voice ..." (Jeremiah 4:31). "The cry is of one whose agony is unbearable. Jerusalem is in her death throes."[24] The tragic picture developed in this chapter of the conquest of Judah is not merely a masterpiece; but it is the most tragic picture ever presented of the pitiful end of rebellion against the Creator, whether of an individual, or of a nation. The extremely sorrowful emotions of the great prophet himself seem to wrap every line of the revelation here in tears. Something of this same deep emotion also belonged to Jesus Christ when he wept over the city of Jerusalem upon the occasion of his sentencing her to death, "Because thou knewest not the time of thy visitation!"

05 Chapter 5 

Verse 1
JEREMIAH 5

A SAD PORTRAYAL OF UNRELIEVED APOSTASY OF JUDAH
One would find it difficult to exaggerate the extent of Judah's wickedness. Halley gave a summary of the chapter thus: Not a single righteous person was found in the whole kingdom; there was promiscuous sexual indulgence of all the people whose behavior was compared to that of animals; the people openly scoffed at the prophetic warnings; they were continually engaged in deceit, oppression, and robbery; they were contented with wholesale corruption in both their religion and their government.[1]
Cheyne divided the chapter into only four major divisions; but we shall break it down into smaller units.

Jeremiah 5:1-3
THE SEARCH FOR AN HONEST MAN
"Run ye to and fro through the streets of Jerusalem, and see now, and know, and seek in the broad places thereof, if ye can find a man, if there be any that doeth justly, that seeketh truth; and I will pardon her. And though they say, As Jehovah liveth; surely they swear falsely. O Jehovah, do not thine eyes look upon truth? thou hast stricken them, but they were not grieved; thou hast consumed them, but they have refused to receive correction: they have made their faces harder than a rock; they have refused to return."
We may exclaim with horror over Jeremiah's inability to find an honest man in Jerusalem; but as McGee said, "Today you would probably have the same difficulty in Los Angeles or your own town!"[2]
Henderson proposed a solution to this difficulty, pointing out that:

"It is beyond dispute that there did live in Jerusalem at the time of the prophet such good men as Josiah, Baruch, and Zephaniah ... therefore we may suppose (1) either that the search was confined to certain classes of people (the magistrates, for example), or (2) that the pious had withdrawn into hiding or retirement."[3]
We do not believe any such explanation is necessary. The language here is evidently hyperbole, a figure of speech in which there is a deliberate exaggeration for the purpose of emphasis. Such figures abound throughout the Bible. A New Testament example is Matthew 3:5, "Then went out Jerusalem and all Judaea, and all the region round about Jordan; and they were baptized of him in Jordan!" This is hyperbole, because Luke 7:30 declares that the Pharisees and lawyers were not baptized. Making full allowance for this, however, cannot conceal the terrible state of Jewish morals at that time, shortly before the fall of the nation to Babylon.

Some have suggested that the words here are the words of Jeremiah and not the words of Jehovah, "But such a distinction is merely academic; because Jeremiah was not preaching his own thoughts, but the word of Jehovah."[4]
The purpose of these verses has been described as "a theodicy,"[5] that being, of course, an explanation of why the just and merciful God must, on occasion, severely punish and destroy sinful men. These verses fully explain why it was necessary to bring suffering and death upon God's people. It was all because of the terrible wickedness of the people.

It is of interest that the search for an honest man, recounted here, came centuries before the behavior of Diogenes, the fourth century cynic, who is supposed to have gone about with a lantern in broad open daylight, "looking for an honest man!"[6]
"I will pardon her ..." (Jeremiah 5:1). God promised Abraham to spare Sodom and Gomorrah if ten righteous persons could be found; but here he even went beyond that, showing his great love and affection for the Chosen People.

"Run to and fro through the streets ..." (Jeremiah 5:1). "The verb here is plural; and this direction is addressed to the whole city."[7]
"They swear falsely ..." (Jeremiah 5:2). "This does not refer to a judicial oath, but means that their professions of faith in Jehovah were insincere."[8]
In spite of repeated punishments by the Lord and his constant pleading with them to return to him, the people continued in stubborn rebellion.

Verse 4
"Then I said, Surely these are poor; they are foolish; for they know not the way of Jehovah, nor the law of their God: I will get me unto the great men, and will speak unto them; for they know the way of Jehovah, and the justice of their God. But these with one accord have broken the yoke, and burst the bonds. Wherefore a lion out of the forest shall slay them, a wolf of the evenings shall destroy them, a leopard shall watch against their cities; everyone that goeth out thence shall be torn in pieces; because their transgressions are many, and their backslidings are increased."
Among other things, these verses suggest that the initial search for the honest man had not indeed included a search of the whole population, but that it was somewhat partial, hence the decision here to search among the higher echelons of society; but the results were no better.

"Once Judah had abandoned Jehovah and acknowledged some other sovereignty, it was inevitable that the curses of the covenant would follow. It was natural, therefore, that Jeremiah in this passage should have mentioned their failure to worship the Lord sincerely. As Thompson accurately noted, `Moral and religious evils are finally inseparable since they stem from a common cause.'"[9]
"They have broken the yoke ... burst the bonds ..." (Jeremiah 5:5). "The bonds were the fastenings by which the yoke was securely fixed upon the neck of the animal."[10] The meaning of the verse is simply that the well educated, "great men" were just as wicked as the remainder of the population.

"The lion, the wolf, the leopard ..." (Jeremiah 5:6). These wild and dangerous animals metaphorically represent the Babylonians whom the Lord was shortly to bring against Judah. Following the fall of the Northern Israel, such wild animals became a great threat to the safety of the people living in the depopulated area (See 2 Kings 17:25ff).

Although not stressed here, the message is clear enough. The ox that throws off the yoke and flees from its owner will be devoured by wild beasts. Henderson's comment stressed the aptness of choosing these three wild animals to represent the terror coming upon God's people. "The lion is the strongest, the wolf the most ravenous, and the leopard the swiftest of the wild animals."[11]
Verse 7
"How can I pardon thee? thy children have forsaken me, and sworn by them that are no gods. When I had fed them to the full, they committed adultery, and assembled themselves in troops at the harlot's houses; they were as fed horses roaming at large; everyone neighed after his neighbor's wife. Shall I not visit for these things? saith Jehovah; and shall not my soul be avenged on such a nation as this?"
The sentiment voiced in Jeremiah 5:9 here surfaces again in Jeremiah 5:29, forming a kind of recurring refrain in the prophecy.

"Committed adultery and assembled ... in harlot's houses ..." (Jeremiah 5:7). "The reference here is both to the worship of the `no-gods,' and to the literal immorality which resulted."[12]
"Immorality always accompanied idolatry. Apostasy and adultery are a horrendous pair. Publicly and unashamedly the people thronged to the prostitute's house, that is, the idol temple (the noun here in the Hebrew is singular!). Jeremiah 5:8 proves that their sins included physical immorality."[13]
"Only stern retribution and burning judgment were in store for such a generation, notwithstanding the word of the false prophets whose words would prove to be nothing but wind."[14]
Verse 10
"Go ye up upon her walls, and destroy; but make not a full end: take away her branches; for they are not Jehovah's."
Due to its importance, we shall take a careful look at this verse. Note the figure of pruning the grapevine, "Take away her branches," the ones that do not pertain to Jehovah. The figure here is not that of destroying the vine completely, but that of pruning it severely. This is important in refuting the speculations that would delete the pledge here that God would not allow the complete destruction of Judah. Not only here, but in Jeremiah 5:18 below, and in Jeremiah 4:27 above, this pledge is given no less than three times. It is one of the most important things in Jeremiah. It meant that all of the glorious promises to the patriarchs would yet be fulfilled in that "righteous remnant" announced by Isaiah, which would indeed return from Babylon and form the nucleus of the New Israel in Jesus Christ.

We shall note together what the critics have said about this pledge of "no full end" in both Jeremiah 5:10 and Jeremiah 5:18. Robinson stated that, "Like many similar remarks, this seems to be a later insertion meant to qualify the rigor of the destruction in Jeremiah 5:17."[15] On this expression in Jeremiah 5:10, Hyatt declaimed, "The word `not' is probably a mitigating gloss."[16] Notice the absolute lack of evidence cited in support of these presumptuous and arrogant denials of what the Word of God says. Fortunately, this type of blatant denial has been tempered significantly by current critics, who still mention the old prejudice against these pledges, but point out reasons for rejecting them.

Feinberg, for example, mentioned the old canard about those pledges in Jeremiah 5:10,18. being "later additions or glosses"; but immediately added that, "That view lacks MS authority; furthermore the immediate context speaks of pruning not of destroying the vine." (This comment, written in 1965, shows how far we have come from the arrogant denial of Robinson in 1924). Why do not the critics ever tell us that no MS authority whatever backs up their devices against these verses but that the, "Syriac, Septuagint, and Arabic versions all agree with the words, `Destroy, but make not a full end'? (See Adam Clarke's Commentary on the Bible (London: T. Mason and G. Lane, 1837), p. 369). We learned long ago that the strict fairness of radical critics cannot be counted upon. We also appreciate what Ash said about this: "Some suggest that the word `not' be deleted from Jeremiah 5:10; but since the vine was not uprooted, the idea of its continued existence can be supported from the rest of the verse."[17]
We shall be happier when Christian scholars no longer feel it is necessary to pay lip service to those old shibboleths of the radical critics. They have already been long discredited and rejected by believers.

Verse 11
"For the house of Israel and the house of Judah have dealt very treacherously against me, saith Jehovah, They have denied Jehovah, and said, It is not he; neither shall evil come upon us; neither shall we see sword nor famine: and the prophets shall become wind, and the word is not in them."
"It is not he ..." (Jeremiah 5:12). Ash tells us that the Hebrew expression, "It is not he," simply means that, "God will do no such thing as punish us, regardless of what any prophet says."[18] Zephaniah accused the people of exactly that same attitude (Zephaniah 1:12).

It is strange indeed that, despite all of the specific warnings God gave to his people through Moses in such specific terms as those of the last three or four chapters of Deuteronomy, the Jewish people should have decided that, as God's Chosen People, they were blessed forever no matter what they did! Green gave an explanation of that thus:

"The people perverted the doctrine of election. Instead of regarding it as a moral act subject to moral criticism and control, they came to look upon it as an unconditional relationship, guaranteeing them national victory and glory. They made it the basis of grandiose dreams and; `It can't happen here ... not to us... God's elect!'"[19]
Verse 14
"Wherefore thus saith Jehovah, the God of hosts, Because ye speak this word, behold, I will make my words in thy mouth fire, and this people wood, and it shall devour them. Lo, I will bring a nation upon you from far, O house of Israel, saith Jehovah: it is a mighty nation, it is an ancient nation, a nation whose language thou knowest not, neither understandest what they say. Their quiver is an open sepulchre, they are all mighty men. And they shall eat up thy harvest, and thy bread, which thy sons and thy daughters should eat; they shall eat up thy flocks and thy herds; they shall eat up thy vines and thy fig-trees; they shall beat down thy fortified cities, wherein thou trustest, with the sword. But even in those days, saith Jehovah, I will not make a full end with you."
In regard to the identity of that terrible nation God would bring against Judah, two clues are given here. (1) It is an ancient nation, which excludes the Scythians and points squarely at Babylon. Ash, quoting Herodotus, called the Scythians, "The youngest of the nations."[20] (2) The other clue comes from the words "mighty nation," rendered "enduring nation" by Ash. "These words describe Babylon, not the Scythians."[21]
Feinberg listed the earmarks of Babylonian identity here as: (1) distant, (2) ancient, (3) enduring, (4) unintelligible in speech, and (5) deadly in war, all of these being evident in this passage.[22]
"Their quiver is an open sepulchre ..." (Jeremiah 5:16). This is an unusual metaphor indicating the deadliness of the Babylonians in waging war.

"I will not make a full end with you ..." (Jeremiah 5:18). See a full discussion of this promise under Jeremiah 5:10. This is one of the great phases of Jeremiah's prophecy, reiterating God's pledge to spare a remnant of the rebellious nation. It is a remarkable contrast with God's promise to make "a full end" of Nineveh (Nahum 8), ranking it among the most remarkable predictive prophecies of the Bible. Anyone familiar with critical writing against the scriptures has no difficulty at all of pinpointing right here the reason behind critical hostility toward this and similar passages throughout Jeremiah. "If it is undeniably a predictive prophecy," according to critical bias, "Get rid of it by any means whatsoever: (1) call it gloss; (2) ascribe it to another writer; (3) late-date it; (4) refer it to some unrelated subject; (5) delete it from the text; (6) mis-translate it; or (7) simply declare, "Of course, we must not make too much of this!"

Verse 19
"And it shall come to pass, when ye shall say, Wherefore hath Jehovah our God done all these things unto us? then shalt thou say unto them, Like as ye have forsaken me, and served foreign gods in your land, so shall ye serve strangers in a land that is not yours."
Here is a definite prophecy of the captivity.

"So shall ye serve strangers ..." (Jeremiah 5:19). "Serving strangers is a detail that would not fit the Scythians, who sold their prisoners as slaves."[23] Thus we should add this to the details mentioned under Jeremiah 5:18, above.

Verse 20
"Declare ye this in the house of Jacob, and publish it in Judah, saying, Hear now this, O foolish people, and without understanding; that have eyes, and see not; that have ears, and hear not; Fear ye not me? saith Jehovah: will ye not tremble at my presence, who have placed the sand for the bound of the sea, by a perpetual decree, that it cannot pass it? and though the waves thereof toss themselves, yet they cannot prevail; though they roar, yet can they not pass over it. But this people hath a revolting and a rebellious heart; they are revolted and gone. Neither say they in their heart, Let us now fear Jehovah our God, that giveth rain, both the former and the latter, in its season; that preserveth unto us the appointed weeks of the harvest. Your iniquities have turned away these things, and your sins have withholden good from you."
"Eyes, and see not, and have ears, and hear not ..." (Jeremiah 5:21). This, of course, is a reference to the judicial hardening that had already been divinely inflicted upon the unfaithful people, as is clear enough from the following verse.

"Will ye not tremble at my presence ..." (Jeremiah 5:22)? What an incredible marvel is it when intelligent people will not fear God, the great and Almighty God who hurled the suns in space, who set the planets in their orbits, who lifted the continents above the rolling seas, and whose tenderness and concern for human beings sends the former and the latter rains! Now wonder, God Himself exclaimed, "Will ye not fear me? will ye not tremble at my presence?"

Since the sun, moon, and stars obey God's will, what incredible folly it was for Israel or for any one who ever lived, to rebel against the will of God!

Verse 26
"For among my people are found wicked men: they watch as fowlers lie in wait; they set a trap, they catch men. As a cage is full of birds, so are their houses full of deceit: therefore they are become great, and waxed rich. They are waxed fat, they shine; yea, they overpass in deeds of wickedness; they plead not the cause, the cause of the fatherless, that they may prosper; and the right of the needy do they not judge. Shall I not visit for these things? saith Jehovah; shall not my soul be avenged on such a nation as this?"
In this paragraph goes a step beyond the religious failure of the nation and cites the social oppression and injustice that inevitably follow unfaithfulness in the worship of God.

"Waxed rich ... waxed fat ..." (Jeremiah 5:27,28). The intransitive verb "wax" is now obsolete; but it is an Old English word that means, "to grow, to increase" or "to become." It contrasts with its opposite, "to wane," which means "to decrease" or "to diminish."

"Shall I not visit for these things ..." (Jeremiah 5:19)? By such statements as this, Jehovah strives to convince the rebellious nation of the justice of the judgment and punishment about to fail upon them.

The whole paragraph pertains, "To three classes of people: the rich who oppress the poor, the false prophets who deceive, and the priests who also misbehave."[24]
Verse 30
"A wonderful and horrible thing has come to pass in the land: the prophets prophesy falsely, and the priests bear rule by their means; and my people love to have it so: and what will ye do in the end?"
This, in fact is an eloquent summary of the prevailing conditions in Judah in the times of Jeremiah, preceding the fall of Jerusalem and the captivity of God's people.

The cause of the trouble is the failure of the nation to honor their religious duty of praising and worshipping God. This made way for the false prophets and the reprobate priests who deceived and encouraged the people in their wickedness. With all religious restraint out of the way, the whole people at once fell into the pursuit of selfish and lustful goals. With no adequate guidance, they quickly degenerated into a nation of idolaters, oppressors, and debauchees; and "the people just loved it!" There was no genuine hope whatever of such a condition ever healing itself.

As it was in the days of the flood when every thought and imagination of men's hearts was evil, and only evil, continually, the mission of Abraham and his posterity to keep alive the knowledge and love of the true God had, at last, totally failed (except for the righteous remnant).

"What will ye do at the end thereof ..." (Jeremiah 5:31)? This was the question that not only concerned Israel, but God Himself. What would God do, now that the Chosen People had failed in one of their principal purposes?

No disaster ever took God by surprise; and we can read God's answer to the disastrous situation that surfaces here in the first two chapters of Paul's Book of Romans.

GOD'S ANSWER
The judicial hardening of mankind was at this point complete, it was the third such emergency in God's dealings with humanity. (1) There was the condition before the flood; and God's answer then was the Great Deluge. (2) Then there was the organized wickedness that culminated in the Tower of Babel; and God's answer then was the confounding of the languages of humanity and the introduction of the device of the Chosen People; (3) Now that the whole race of Adam, Jews and Gentiles alike, had given themselves to Satan for the third time, what would God do? He sent the Blessed Saviour in his FIRST ADVENT. That is the reason God has been so careful to announce three times in the last two chapters that "this is not the end of Israel." This will be a mission of mercy. Is this hardening of all mankind ever going to happen again? The answer is yes. And what will God do then? (4) The Final Judgment will come upon Adam's rebellious race.

06 Chapter 6 

Verse 1
JEREMIAH 6

DESTRUCTION FROM THE NORTH;

THE SIEGE OF JERUSALEM;

DESTRUCTION OF JERUSALEM
A number of such titles as the ones cited here are assigned to this chapter by various authors. There is very little in the chapter that requires any extensive research; and we shall depart from our usual procedure by giving our own paraphrase of this tragic prophecy.

True to the pattern throughout Jeremiah, the three subjects treated here, namely, (1) a description of the tragic fate of the city, (2) the character and identification of the instrument (the destroyer) God would use in the execution of his judgment against the city, and (3) a summary of the reasons why God judged Jerusalem and Judah to be worthy of the penalty about to fall upon them, Jeremiah jumbled all of these topics together. In our paraphrase, we shall reorganize them topically.

THE AWFUL FATE TO BEFALL JUDAH AND JERUSALEM
The daughter of Zion (a poetic name for Jerusalem) shall be cut off (Jeremiah 6:2); she shall be encircled with tents (Jeremiah 6:3); the lengthening shadows mark the closing of the Day of God's Favor upon racial Israel (Jeremiah 6:4); her palaces shall be destroyed (Jeremiah 6:5); the military shall cast up a mound against her (Jeremiah 6:6); she shall be uninhabited, a desolation (Jeremiah 6:8); the vine of Israel shall be stripped and gleaned (Jeremiah 6:9); the wrath of God shall be poured out upon her children, the young men, the husbands and wives, and even upon all the old people (Jeremiah 6:11); the houses, fields, and wives of the people shall be taken away from them and given to the invaders (Jeremiah 6:12); the nation shall fall; it shall be cast down (Jeremiah 6:25); God will bring evil upon her people (Jeremiah 6:19); God will place stumblingblocks in their way; fathers and sons, friends and neighbors shall perish (Jeremiah 6:21); the power of the defenders shall be feeble, and anguish shall overwhelm them (Jeremiah 6:24); the people will fear to go outside, for the sword of the enemy will be everywhere (Jeremiah 6:25); they shall clothe themselves in sackcloth and ashes, mourning as for an only son; destruction shall descend suddenly upon them (Jeremiah 6:26).

CHARACTER AND IDENTITY OF INVADERS
This had been accomplished already by the specifics Jeremiah gave in the preceding chapter, which made it certain that God's instrument in the fall of Jerusalem and the deportation of the people was to be Babylon; but some of the same clues are mentioned again.

It will be a military destruction from the north with tents, military equipment, trumpets, etc. (Jeremiah 6:1,4,17, and Jeremiah 6:22); the result shall be accomplished by a siege, as indicated by the tents and the mound against the city, earmarks of an all-out war (Jeremiah 6:4); the great nation from the north will have skilled bowmen, cruel, merciless horsemen who shall bring death to thousands (Jeremiah 6:23); their approach to Jerusalem shall be like the roaring sea-surge of a mighty hurricane (Jeremiah 6:23); the merciless swords of the enemy, lurking everywhere, shall spare no one (Jeremiah 6:25); they will strike suddenly (Jeremiah 6:16), as already indicated in Jeremiah 5 by the comparison with the leopard, the swiftest of animals; they shall burn Israel as a refiner burns metal to remove the dross; only Israel is all dross (Jeremiah 6:31).

WHY PUNISHMENT OF ISRAEL WAS REQUIRED
God made it perfectly clear why it was required by the Divine justice that punishment and destruction were to be meted out to racial Israel. Jerusalem was producing nothing but wickedness, violence, and oppression (Jeremiah 6:7); they would not hear the Word of God (Jeremiah 6:10); they hated the word of God (Jeremiah 6:10); all of them were covetous and dealt falsely (Jeremiah 6:13); they loved their false prophets who cried, Peace, peace, when there was no peace (Jeremiah 6:14); they refused to be ashamed of their sins (Jeremiah 6:15); they declared, "We will not listen to God" (Jeremiah 6:17); their thoughts were evil, and as for God's Law, they rejected it (Jeremiah 6:19); their hypocritical and insincere offerings were not acceptable to God (Jeremiah 6:21); Israel had become a nation of grievous revolters, all of them habitual slanderers, and dealing falsely (Jeremiah 6:28); after God had repeatedly pleaded with and corrected his people, and after the exercise of near-infinite patience, and after it was perfectly clear that Israel had no intention of returning to God or in any sense mending their ways, God finally summarily rejected them and consigned their nation to destruction and captivity (Jeremiah 6:30).

Jeremiah 6:1-2
We shall now examine the text of this chapter.

"Flee for safety, ye children of Benjamin, out of the midst of Jerusalem. and blow the trumpet in Tekoa, and raise up a signal on Beth-haccherem; for evil looketh forth from the north, and a great destruction. The comely and the delicate one, the daughter of Zion, will I cut off."
"Ye children of Benjamin ..." (Jeremiah 6:1). "The reason that Benjamin is mentioned here is that Jerusalem geographically belonged to the territory of Benjamin."[1]
"Out of the midst of Jerusalem ..." (Jeremiah 6:1). In Jeremiah 4:6, the people were warned to flee "to Jerusalem"; but here, they are warned to get out of Jerusalem. The capital of Judah is doomed to destruction. "The capital being doomed, and the destruction coming from the north, the only safety would have been toward the south."[2] Also, it may be supposed that some sought the safety of the rugged mountains toward the Dead Sea.

"Tekoa... and Beth-haccherem ..." (Jeremiah 6:1) These towns in the vicinity of Jerusalem were mentioned to indicate the near approach of the enemy, Tekoa being "only ten or twelve miles south of Jerusalem,"[3] and Beth-haccherem being only "four and a half miles west of Jerusalem."[4]
Verse 3
"Shepherds with their flocks shall come unto her; they shall pitch their tents against her round about; they shall feed everyone in his place. Prepare ye war against her; arise, and let us go up at noon. Woe unto us! for the day declineth, for the shadows of the evening are stretched out."
"Shepherds shall pitch their tents against Jerusalem... shall feed every one in his place ..." (Jeremiah 6:3). The armies of Babylon are here compared to the large numbers of shepherds that once pastured the area around Jerusalem; but this verse, "Describes the soldiers, eager to feed upon the richness of the area."[5]
"Prepare ye war against her ..." (Jeremiah 6:4). "This expression derives from the ancient institution of Holy War."[6] In ancient times, one nation making war against another always undertook the venture by extensive preparations, making sacrifices to their gods, consulting so-called oracles, and making all of the preparations that in later years came to be associated with a formal declaration of war.

Verse 5
"Arise, and let us go up by night, and let us destroy her palaces. For thus hath Jehovah of hosts said, Hew ye down her trees, and cast up a mound against Jerusalem: this is the city to be visited; she is wholly oppression in the midst of her."
"Hew ye down her trees ..." (Jeremiah 6:6). This does not refer to fruit trees, which would be utilized for feeding a besieging army, but to all the other trees, which according to Clarke, would have been utilized "to build towers, for overlooking the city, and for the mounting of their machines."[7]
The siege which is certainly prophesied here, "means that this description cannot fit the Scythians, who did not have engines for besieging cities; but it is appropriate in describing the Babylonians."[8]
Verse 7
"As a well casteth forth its waters, so she casteth forth her wickedness: violence and destruction are found in her; before me continually is sickness and wounds. Be thou instructed, O Jerusalem, lest my soul be alienated from thee; lest I make thee a desolation, a land not inhabited."
The meaning of Jeremiah 6:7 is that, "just as a water well maintained its waters at a constant level, no matter how much was taken out of it; in the same way Jerusalem maintained its full level of producing wickedness, violence, and destruction, continually.

"Be thou instructed, O Jerusalem ..." (Jeremiah 6:8) "This seems to indicate that the tragedy might be averted if the people would repent."[9] Maybe the passage does indicate such a thing; but, even if it does, it was purely a theoretical premise suggested by the prophet. Not only did Israel not repent, they despised and rejected God's law.

Verse 9
"Thus saith Jehovah of hosts, they shall thoroughly glean the remnant of Israel as a vine: turn again thy hand as a grape-gatherer into the baskets. To whom shall I speak and testify, that they may hear? behold, their ear is uncircumcised, and they cannot hearken: behold, the word of Jehovah is become unto them a reproach, they have no delight in it. Therefore I am full of the wrath of Jehovah; I am weary with holding in: pour it out upon the children in the street, and upon the assembly of the young men together; for even the husband with the wife shall be taken, the aged with him that is full of days. And their houses shall be turned unto others, their fields, and their wives together; for I will stretch out my hand upon the inhabitants of the land, saith Jehovah. For from the least of them even unto the greatest of them everyone is given to covetousness; and from the prophet even unto the priest everyone dealeth falsely."
"Glean the remnant of Israel... turn again ... as a grape-gatherer ..." (Jeremiah 6:9). "God here authorized the enemy to search out even the remnant of Israel and take them captive ... The enemy will not be satisfied with one invasion, but will repeat it."[10]
Not even this gleaning of Israel, however, could nullify God's promise of there remaining a "righteous remnant" who would return to Jerusalem from Babylon (Jeremiah 4:27; 5:10,18).

This is a terrible paragraph. The judgment of God will fall upon all segments of human life, from children playing in the streets to aged men, five different categories being cited.

Notice also that houses, fields, wives, etc. in fact, everything shall be stripped away and become booty for the invaders. What a horrible destruction of the people!

Verse 14
"They have healed also the hurt of my people slightly, saying Peace, peace; when there is no peace. Were they ashamed when they had committed abominations? nay, they were not at all ashamed, neither could they blush: therefore they shall fall among them that fall; at the time that I visit them they shall be cast down, saith Jehovah."
"They have healed the hurt of my people slightly ..." (Jeremiah 6:14) This appears to be a reference to the reforms so vigorously pressed by king Josiah, but they were reforms that did not at all reach the hearts of the people. The false prophets were the ones who cried, "Peace, peace, when there was no peace."

"They were not at all ashamed ..." (Jeremiah 6:15). The hardened sinners of Israel had lost all sense of shame and had no feelings either of regret or remorse for their transgressions. There remained absolutely nothing else for God to do except to visit the people with divine punishment.

Verse 16
"Thus saith Jehovah, Stand ye in the ways and see, and ask for the old paths, where is the good way; and walk therein, and ye shall find rest for your souls: but they said, We will not walk therein."
James Hastings made this verse the text of one of his sermons on "Great Texts of the Bible."[11] This is indeed a great text.

SEEK YE THE OLD PATHS
The title is a little misleading. One of the oldest paths is that of rebellion and licentiousness; thus a better title would be "Ask for the good way!"

I. There is a challenge for serious thought. "Stand ye in the ways, and see, and ask." What a stupid folly it is for men to proceed through life without a thoughtful, careful examination of "the way" they have chosen.

II. In this text, the ancient ways were the ways of faith, devotion, and honor of the One True God of Israel, as revealed and certified unto the people in the Pentateuch. In our own times the "good way" is the way of the Gospel of Christ.

III. There is the call for action. It is not enough to know about the good way; let men "Walk in it!"

IV. Those who walk in the good way, "Shall find rest unto your souls." Jesus Christ surely identified himself with this good way in the glorying words of the Great Invitation (Matthew 11:28-30).

V. Today, no less than in the times of Jeremiah, the people are vainly searching for "something new" in religion. "Give us anything except the way our father's did it!" is the motto adopted by some. A church in our community recently appointed a committee with instructions to come up every week with a novel way of structuring the Lord's Day services! Why not try jumping out the windows after church, some Sunday, instead of using the normal exits? "Idolatry and apostasy are the `modern way'; the worship of God is the old way."[12]
It is a remarkable fact that Geoffrey Chaucer, in his Canterbury Tales, has one that is called Chaucer's Tale, the same being a sermon on this very text, a sermon which Adam Clarke called, "an excellent sermon."[13]
Verse 17
"And I set watchmen over you saying, Hearken to the sound of the trumpet; but they said, We will not hearken. Therefore hear, ye nations, and know, O congregation, what is among them. Hear, O earth; behold, I will bring evil upon this people, even the fruit of their thoughts, because they have not hearkened unto my words; and as for my law, they have rejected it."
"We will not hearken ..." (Jeremiah 6:17). One needs to read this with the similar response in the preceding verse, where Israel rejected God's invitation to walk in the good way, saying, "We will not walk therein." The meaning is simply that the Chosen People had lost all desire to continue in the favor of God.

"Hear, ye nations, Hear O earth ..." (Jeremiah 6:18-19). This solemn invitation to the whole Gentile world, as well as the whole earth itself to hear what God will do is such an introduction that requires a special understanding of God's promise here to "bring evil upon this people." The Dean of Canterbury, quoting Cyprian, stated that: "A decree so solemnly proclaimed can be of no light importance; and therefore the Fathers (the Ante-Nicenes) not without reason understood it as referring to the rejection of the Jews from being God's Church."[14] This is a profoundly true observation, provided only that it should be understood as a removal only of the racial angle of God's favor to Israel. After the captivity of the Jews, the racial Israel never again enjoyed the status of being the wife of God. All of the promises to Abraham would afterward be fulfilled in the New Israel, which is Christ; but no Jew was ever rejected because of his race; but at the same time, he would never again be automatically a member of the true Israel on account of his race.

Verse 20
"For what purpose cometh there to me frankincense from Sheba, and the sweet cane from a far country? your burnt-offerings are not acceptable, nor your sacrifices pleasing unto me. Therefore thus saith Jehovah, Behold, I will lay stumbling-blocks before this people; and the fathers and the sons together shall stumble against them; the neighbor and his friend shall perish."
"Your burnt-offerings are not acceptable ..." (Jeremiah 6:20). "This does not mean that Jehovah was against sacrifices per se; he was only against unethical sacrifices."[15] When habitual sinners, insincere, hypocritical, and rebellious against God brought sacrifices to God, they were not merely unacceptable but were an abomination to the Holy God.

There was nothing capricious or vindictive on God's part who is represented here as placing "stumbling blocks" in the way of Israel. "The stumbling blocks confronting the people were of their own making,"[16] when they had deliberately refused to walk in the good way (v. 17). Yes God had placed the stumblingblocks in the way of evil which Judah elected to take with such disastrous consequences. It is, as if God had said, "Take your choice; choose your way, either (1) the ancient paths, the good way, or (2) the way with the stumbling-blocks."[17]
Verse 22
"Thus saith Jehovah, Behold, a people cometh from the north country; and a great nation shall be stirred up from the uttermost parts of the earth. They lay hold on the bow and the spear, they are cruel, and have no mercy; their voice roareth like the sea, and they ride upon horses, every one set in array, as a man to the battle, against thee, O daughter of Zion. We have heard the report thereof; our hands wax feeble: anguish hath taken hold of us; and pangs, as of a woman in travail."
"Everyone set in array, as a man for the battle ..." (Jeremiah 6:23). This reference to an army marching in closed ranks "could not apply to the barbaric Scythians."[18]
The Babylonians indeed were a merciless and cruel invader, but perhaps not so terrible as the Assyrians; and some have found an element of mercy in God's deliverance of Judah to Babylon instead of Assyria; but either nation was more than terrible enough.

Feinberg noted that the use of cavalry in a military charge, as contrasted with the use of horses in drawing the chariots such as those used in Egypt, was apparently a new thing here.[19]
Verse 25
"Go not forth into the field, nor walk by the way: for the sword of the enemy and terror, are on every side. O daughter of my people, gird thee with sackcloth, and wallow thyself in ashes: make thee mourning, as for an only son, most bitter lamentation; for the destroyer shall suddenly come upon us."
"O daughter of my people ..." (Jeremiah 6:26). The pathos in the heart of the prophet with such a tragic message shows in this pathetic remark; the very words seem to drip with tears. Note in the final clause the pronoun "us." Jeremiah surely identified himself with the miseries coming upon the beloved city.

"Wallow thyself in ashes ..." (Jeremiah 6:26). "It was the custom of Jewish mourners to cast ashes only upon their heads; wallowing in them therefore refers to something far more than ordinary grief."[20] Actually, there was no adequate manner for symbolizing the horrible grief that overcame the people of God in their capture and captivity.

Verse 27
"I have made thee a trier and a fortress among my people; that thou mayest know and try their way. They are all grievous revolters, going about with slanders; they are brass and iron: they all of them deal corruptly."
"Going about with slanders ..." (Jeremiah 6:28) "This means going about with the intention of spreading slanders."[21]
Verse 29
"The bellows blow fiercely; the lead is consumed of the fire; in vain do they go on refining; for the wicked are not plucked away. Refuse silver shall men call them, because Jehovah hath rejected them."
Scholars admit the difficulty of these verses, suggesting that the text might have been damaged; but the general meaning is clear enough. The figure is that of a refiner of silver; and the admonition here is that, "The silver (a metaphor for Judah) is so full of alloy as to be utterly worthless."[22]
07 Chapter 7 

Verse 1
JEREMIAH 7

JEREMIAH'S TEMPLE SERMON
Another title of this chapter would be, "Repentance the Only Hope of Israel." God commanded Jeremiah to stand in the gate, or entrance, to the Temple and to denounce the grievous sins and debaucheries of the people, probably upon one of the great festive occasions when the crowds were thronging to the temple.

How strange it is that the people denounced by this address were the very people of whom it might be supposed that they were the true worshippers of God. The symbolism is dramatic. The temple itself was a stronghold of false priests, "a den of thieves and robbers," even as Christ referred to it at a far later date. The picture is startling. Jeremiah, the true preacher of God's Word, cannot get into the temple at all. He must stand in the gate, on the steps, at the entrance!

We shall observe the following chapter divisions. First, there is a statement of the case against Judah, coupled with a reiteration of the Law of God and a ringing command for the people of God to repent of their apostasy (Jeremiah 7:1-7). Then there is a further description of the people's apostasy and of their rejection of God's Word (Jeremiah 7:8-12). This is followed by the announcement of God's judgment against them (Jeremiah 7:13-15). There follows an attack against the false worship of the Queen of Heaven (Jeremiah 7:16-20). The prophet denounced their supposition that sacrifices could be substituted for true obedience to God's Word (Jeremiah 7:21-28). The chapter concludes with a vehement condemnation of the sacrifice of children to Molech in the Valley of Hinnom, and other evil practices (Jeremiah 7:29-34).

Jeremiah 7:1-3
"The word that came to Jeremiah from Jehovah, saying, Stand in the gate of Jehovah's house, and proclaim there this word, and say, Hear the word of Jehovah, all ye of Judah that enter in at these gates to worship Jehovah. Thus saith Jehovah of hosts, the God of Israel, Amend your ways and your doings, and I will cause you to dwell in this place."
Cook spoke of the date of this appeal as follows:

"This prophecy was spoken in the first year of Jehoiachim, when the probation of Judah was virtually over, and it constitutes the final solemn appeal to the conscience of the people, and a protest while the new king was still young upon his throne, against the ruinous course upon which he so immediately entered."[1]
Why did Judah so desperately need the stern admonition of the prophet here which, in short, demanded that they immediately and completely change their behavior! Why? They were a nation of evil doers, violating every commandment in the Deca1ogue, and yet frequenting the temple services and making the customary sacrifices, supposing that these external activities would assure their safety and protection from God, no matter what evil deeds they were guilty of.

There was also a wide-spread opinion among the people that as long as the Temple stood the whole nation was guaranteed by God Himself of their safety and security. Ash noted that, "The reforms of Josiah (superficial as they were) had focused attention on the temple, and had apparently created the illusion that God would never let it be destroyed."[2] Also as Robinson observed, "The remarkable deliverance of the city from Sennacherib in 701 B.C. had contributed to the belief that Jerusalem was inviolable."[3]
The correction of such erroneous opinions on the part of the populace was surely one of the purposes of Jeremiah's address.

Verse 4
"Trust ye not in lying words, saying, The temple of Jehovah, the temple of Jehovah, the temple of Jehovah, are these. For if ye thoroughly amend your ways and your doings; if ye thoroughly execute justice between a man and his neighbor; if ye oppress not the sojourner, the fatherless, and the widow, and shed not innocent blood, neither walk after other gods to your own hurt: then will I cause you to dwell in this place, in the land that I gave to your fathers, from of old, even forevermore."
Note the triple repetition of "The temple of Jehovah." It appears that the people were using these words as a kind of charm or talisman to protect and bless them even in the pursuit of their wicked ways. As Matthew Henry stated it, "It was the cant of the times; it was in their mouths upon all occasions. If they received bad news, they lulled themselves to sleep again, saying, `We cannot but do well, we have the temple of the Lord among us.'"[4]
Jeremiah's breaking in upon that crowd of arrogant, overconfident, hypocrites with the stinging words of Jehovah, commanding them either to repent or perish must have been resented like a plague of smallpox. "Is it any wonder that this `temple sermon' caused a terrific uproar and almost cost Jeremiah his life (Jeremiah 26:7ff)?" [5]
"Shed not innocent blood in this place ..." (Jeremiah 7:6). Cook and other scholars believe that the reference here is to, "The innocent blood shed there judicially. Of one such judicial murder, Jehoiachim had already been guilty (Jeremiah 26:23)."[6] There were probably many other such crimes.

The particular sins mentioned here, which God through Jeremiah commanded the Jews to cease from committing, were merely a representative list; and the list will be greatly expanded in later verses. All of these sins of lustful selfishness were the result of Judah's having first rejected their primary obligation to Jehovah as spelled out in the Mosaic covenant at Sinai. "All of their sins were the consequence of their breach of the covenant and their rejection of God's sovereignty."[7] We consider this statement from Thompson as a profoundly accurate declaration. Many people seem to be unaware that once man's primary obligation to Almighty God is either neglected or forsaken, all of the other sins may be expected to follow immediately. They are merely the consequences of man's violation of that higher obligation to his Creator.

"The land that I gave to your fathers forever and ever ..." (Jeremiah 7:7). "This is the very strongest formula in the Hebrew tongue for a perpetual gift, meaning, `from forever unto forever.' Why then do not the Jews still possess the land eternally given to them? Because God never bestows anything unconditionally."[8]
The Jews received the land of Canaan under the terms of a covenant, itself called a covenant of eternity (Genesis 17:7); but that covenant had conditions which the Jews were obligated to observe, as spelled out in the closing chapters of Deuteronomy, with the divine warning that if they rebelled against the covenant God would indeed "pluck them off the land" (Deuteronomy 28:63). In this connection, be sure to read Jeremiah 18:5-10.

Verse 8
"Behold, ye trust in lying words that cannot profit. Will ye steal, murder, and commit adultery, and swear falsely, and burn incense unto Baal, and walk after other gods that ye have not known, and come and stand before me in this house, which is called by my name, and say, We are delivered; that ye may do all these abominations? Is this house, which is called by my name, become a den of robbers in your eyes? Behold, I, even I, have seen it, saith Jehovah."
The sins enumerated here constituted violations of the Decalogue as given in Exodus and Deuteronomy. The specific commandments broken were the 1st, 2nd, 6th, 7th, 8th, and 9th, with the necessary inference that the 10th also was broken, stealing and adultery both being a direct result of the covetousness forbidden in the last commandment. As Green noted, "This amounted to a near-total breach of the covenant stipulations." [9]
"Here is further and conclusive evidence of Jeremiah's deep anchorage in the Mosaic faith."[10]
"We are delivered ..." (Jeremiah 7:10). The Jews actually believed that merely because they frequented the temple and brought their sacrifices as usual, that, they were fully protected in the commission of every crime in the catalogue, "all of this on the mere grounds of their external presentation of themselves before God at the place called by his name."[11] They deluded themselves into thinking they were safe no matter what they did.

"Behold, I, even I have seen it, saith Jehovah ..." (Jeremiah 7:11). Anchor Bible suggests a paraphrase here: "God says, Look! I'm not blind! Of course, I've seen it!"[12]
"Is this house ... become a den of robbers ..." (Jeremiah 7:11)? These very words were spoken by Christ himself as a solemn indictment of the temple during his personal ministry, "Ye made it (the temple) a den of robbers" (Matthew 21:13). This is a reference to the blasphemous manner in which the Jews used that temple. The Hebrew word here "actually means a robber's `cave,' "[13] The figure is that of a den, or cave, or some other supposedly safe and secure place to which robbers retired after each of their crimes. What a terrible misuse of holy religion was this abuse by the Jews.

Verse 12
"But go ye now to my place which was in Shiloh, where I caused my name to dwell at first, and see what I did to it for the wickedness of my people Israel. And now, because ye have done all these works, saith Jehovah, and I spake unto you, rising up early and speaking, but ye heard not; and I called you, but ye answered not, therefore will I do unto the house which is called by name, wherein ye trust, and unto the place which I gave to you and to your fathers, as I did to Shiloh. And I will cast you out of my sight, as I have cast out all your brethren, even the whole seed of Ephraim."
"My place which was in Shiloh ..." (Jeremiah 7:12). God's challenge to the Jews because they were trusting in the physical existence of God's temple in their midst, was blunt and dramatic. Go to Shiloh! My name was once there; but it did not protect Israel in their wickedness; and neither will the current temple protect you. God here prophesied both (1) the destruction of the temple, just like he had destroyed Shiloh, and (2) the carrying away of Judah just as he had already deported the whole seed of Ephraim.

After the conquest of Canaan, the ancient tabernacle was set up at Shiloh, "some eighteen miles north of Jerusalem,"[14] where it remained throughout practically the whole period of the Judges. In the days of Eli and Samuel, when Eli's reprobate sons were actually committing adultery in the temple itself (Yes, there were buildings there also), God permitted the Philistines to ravage and destroy the place and capture the ark of the covenant itself. (See Joshua 18:l; 22:12; Judges 21:19; 1 Samuel 1:9,24; 4:1-11).

The Bible has no description of the destruction of Shiloh; but archaeological discoveries during this century (1929) have concluded that it did indeed take place, "After the Battle of Ebenezer by the Philistines about 1050 B.C."[15] Since, after its destruction, "Shiloh was not rebuilt until about 300 B.C.,"[16] the ruins of the place were surely evident in Jeremiah's day witnessing the destruction that took place about a half millennium earlier.

Albright, Thompson, and Unger all make mention of the excavations that have disclosed the destruction of Shiloh. This destruction of Shiloh, where once God's name was recorded, proved the wretched error of the people in their foolish faith that God was irrevocably committed to the preservation of any place regardless of the moral state of the Chosen People.

"There not only existed the ancient tabernacle at Shiloh, but also substantial buildings as proved by excavations, so it is called `the temple of Jehovah' (1 Samuel 1:9)."[17] Evidently, therefore, the Philistines who destroyed Shiloh did not consider the tabernacle valuable enough to be carried away, for it still existed in the days of David, who, when he contemplated building the temple, said, "I dwell in a house of cedar, but the ark of God dwelleth in curtains" (2 Samuel 7:2).

The terrible lesson from Shiloh applies to all generations. No church, however careful to observe the outward forms of holy religion, can be acceptable to God unless the moral character of the people corresponds to their holy profession. No mere formal observances of worship and devotion can take the place of true repentance and sincere worship of God.

Verse 16
"Therefore pray thou not for this people, neither lift up cry nor prayer for them, neither make intercession to me; for I will not hear thee. Seest thou not what they do in the cities of Judah and in the streets of Jerusalem? The children gather wood, and the fathers kindle the fire, and the women knead the dough, to make cakes to the queen of heaven, and to pour out drink-offerings unto other gods, that they may provoke me to anger. Do they provoke me to anger? saith Jehovah; do they not provoke themselves, to the confusion of their own faces? Therefore thus saith the Lord Jehovah: Behold, mine anger and my wrath shall be poured out upon this place, upon man, and upon beast, and upon the trees of the field, and upon the fruit of the ground; and it shall burn, and shall not be quenched."
The repeated prohibition of Jeremiah's praying any more for Judah is also repeated again in Jeremiah 11:14,14:11ff; and from these repetitions, Ash concluded that. "In spite of their iniquity, Jeremiah had been praying for the people."[18] As many a heartbroken parent has discovered, it is nearly impossible to stop praying for a wayward son or daughter, no matter how wicked they might have become.

The meaning of this is simply that, "Persistent idolatry of Judah could only bring upon her as a consequence the curses of the covenant; and that time had now arrived."[19]
"To make cakes to the queen of heaven ..." (Jeremiah 7:17-18). This pagan goddess originally was worshipped in Canaan.

"The Phoenicians, called the moon Ashtoreth or Astarte, the wife of Baal or Moloch, the king of heaven. This male and female pair of deities symbolized the generative powers of nature; and, from this, came the introduction of so-called sacred prostitution into their worship."

It is impossible, nor is it necessary, to describe the shameful, licentious worship which characterized the idolatry associated with the queen of heaven. Stephen's mention of Israel's worshipping "the host of heaven" (Acts 7:42) is a reference to this very goddess, who was also said to be represented by the planet Venus. She was also identified as Ishtar (in Babylon) and the moon-goddess. The attractiveness of this idolatry to Israel was due primarily to the gratification of the lust of the flesh which it abundantly supplied.

"Do they provoke me to anger ..." (Jeremiah 7:19)? God's answer is, "No, they were only provoking themselves." So it still is. Men fancy that they are "breaking God's commandments"; but in reality, they are only "breaking themselves!" As Dummelow stated it, "Their sin did not provoke God to a mere helpless anger, but to a wrath that was quick to punish and destroy them."[20]
Verse 21
"Thus saith Jehovah of hosts, the God of Israel: add your burnt-offerings unto your sacrifices, and eat ye flesh. For I spake not unto your fathers nor commanded them, in the day that I brought them out of the land of Egypt, concerning burnt-offerings or sacrifices: but this thing I commanded them, saying, Hearken unto my voice, and I will be your God, and ye shall be my people; and walk ye in all the way that I command you, that it may be well with you. But they hearkened not, nor inclined their ear, but walked in their own counsels and in the stubbornness of their evil heart, and went backward, and not forward. Since the day that your fathers came forth out of the land of Egypt unto this day, I have sent unto you all my servants the prophets, daily rising up early and sending them: yet they hearkened not unto me, nor inclined their ear, but made their neck stiff: they did worse than their fathers."
"Add your burnt-offerings to your sacrifices, and eat flesh ..." (Jeremiah 7:21).

"These words express God's indignation at the sacrifices of those who were so wicked and alienated from God. God had so little pleasure in their sacrifices, that they might as well eat of the very burnt-offerings themselves."[21]
Of course, the Law of Moses had forbidden the worshipper to eat of the burnt-offerings which were to be burned upon the altar; but God placed so little value upon their insincere and hypocritical sacrifices, that he here said, "Why don't you just go ahead and eat the burnt-offerings also; they are doing you no good anyway!"

We reject all of the critical assertions that God here was declaring that the commanded sacrifices were not necessary, or that it was God's will to be worshipped with genuine purity of life instead of through offering any kind of sacrifices. What God truly desires is both (1) purity of life and (2) the offering of the sacrifices which he commanded. The effort to eliminate either originates with Satan. "The idea here is that there is no sanctity in offerings brought by unrepentant men."[22]
"This thing I commanded them ..." (Jeremiah 7:23). The thing stressed here is that "hearkening unto God," and obeying his commands, were the very first things God commanded to Israel when he undertook to adopt them as his people. This was required even before the institution of the forms and sacrifices of the Mosaic covenant, and were therefore more important even than the sacrifices; but both were required. Israel's great failure was that of substituting the lesser of two commandments instead of the greater.

"They hearkened not ... but walked in their own counsels ... and went backward and not forward ..." (Jeremiah 7:24). This rebellion had begun almost simultaneously with the crossing of the Red Sea, and also after Sinai. "Such behavior after Sinai was incredible! It stresses the prolonged rebellion of Israel, the infinite patience and longsuffering of God, and showing that disobedience was as old as the Exodus itself."[23]
Verse 27
"And thou shalt speak all these words unto them; but they will not hearken to thee; thou shalt also call them, but they will not answer thee. And thou shalt say unto them, This is the nation that hath not hearkened unto the voice of Jehovah their God; nor received instruction: truth is perished, and is cut off from their mouth."
The Jews believed in salvation "by faith only"; but as Feinberg stated it, "That faith must be joined by works was lost to them; so the time of Jeremiah was a sad epilogue in Judah's history."[24] God's warning in these verses alerted Jeremiah to the truth that he would not have any success whatever in turning Israel into the path of righteousness.

Verse 29
"Cut off thy hair, O Jerusalem, and cast it away, and take up a lamentation on the bare heights; for Jehovah hath rejected and forsaken the generation of his wrath."
Jerusalem is commanded here to go into mourning for herself. When a Nazarite was defiled by touching a corpse, he was required to cut off his hair and to re-consecrate himself; and thus the figure here is that Jerusalem is defiled, God finds no excuse for her; he announces his rejection and forsaking of the Once Chosen race.

God did not execute such a terrible sentence upon Judah without grave and sufficient reasons; some of which were just cited in the matter of their worship of the queen of heaven; but there were additional reasons also.

Verse 30
"For the children of Judah have done that which was evil in my sight, saith Jehovah: they have set their abominations in the house which is called by my name, to defile it. And they have built the high places of Tophet, which is in the valley of the son of Hinnom, to burn their sons and their daughters in the fire; which I commanded not, neither came it into my mind."
In the New Testament, the word Gehenna, a synonym for "hell" is derived from the "valley of the son of Hinnom," that infamous ravine south of Jerusalem where the brazen statue of Molech was situated, and which was the scene of Judah's child-sacrifices to that pagan deity. Josiah had defiled it; but apparently Jehoiachim had rededicated it; and, as Feinberg stated it, "This passage reveals that their children were actually burned."[25]
"Which I commanded not ..." (Jeremiah 7:31). Of course, God disclaimed any such thing as the sacrifice of children as having any connection whatever with what he had ordained. Let it be noted here that "going beyond" what God has commanded for his worship proved a great disaster for Judah; and we do not believe that modern Protestantism in "going beyond" what God has commanded in such things as the worship of God with man-made instruments of music can possibly be pleasing to God. (See Revelation 22:18; Acts 17:25; and 2 John 1:1:9).

"The have set their abominations in the house which is called by my name ..." (Jeremiah 7:30). 2 Kings 21:5 records the acts of Manasseh in this desecration; but it leaves us wondering if the vulgar immorality of the pagan worship was actually perpetrated in the temple itself in connection with the pagan deities thus installed. The strong inference would appear to favor the actual practice of licentiousness in the temple itself.

"Thus Israel revealed her deep degradation by introducing into the house of her God such unspeakable practices as ritual prostitution and other fertility rites."[26]
The horrible practices just mentioned, along with the incredible sacrifices of their sons and daughters to Molech, shouted to high heaven for the vengeance of God against such practices. Matthew Henry commented that Judah, "Burned their children alive, killed them, killed them in the most cruel manner imaginable, to honor and appease those idols that were devils and not gods."[27]
Verse 32
"Therefore the days come, saith Jehovah, it shall no more be called Tophet, nor the Valley of the son of Hinnom, but the valley of Slaughter: for they shall bury in Tophet till there be no place to bury. And the dead bodies of this people shall be food for the birds of the heavens, and for the beasts of the earth; and none shall frighten them away. Then will I cause to cease from the cries of Judah, and from the streets of Jerusalem the voice of mirth and the voice of gladness, the voice of the bridegroom and the voice of the bride; for the land shall become a waste."
The horrible slaughter in the valley of Hinnom doubtless took place when Jerusalem fell to Babylon. "Where once the people had butchered their children, they themselves would be butchered and exposed to the birds of prey, left unburied and exposed."[28]
There are overtones here that suggest the cataclysmic Judgment of the Last Day that shall terminate the probation of Adam's race (Revelation 18:23-24).

08 Chapter 8 

Verse 1
JEREMIAH 8

THE HARVEST IS ENDED; AND THE SUMMER IS PAST.
The title given here comes from Jeremiah 8:20; and it symbolizes the approach of the Chaldean invasion and the hopelessness of any deliverance of the people. All opportunities for repentance and return to God hav been spurned; and the nation is rushing headlong into destruction.

Divisions of the chapter, as made by Feinberg,[1] are as follows; the invaders desecrate the graves (Jeremiah 8:1-3); Israel stubbornly continues in idolatry (Jeremiah 8:4-7); God describes the penalty of their apostasy (Jeremiah 8:8-13); the invaders approach (Jeremiah 8:14-17); the sorrow of the prophet is recorded (Jeremiah 8:18-22).

Jeremiah 8:1-3
"At that time, saith Jehovah, they shall bring out the bones of the kings of Judah, and the bones of his princes, and the bones of the priests, and the bones of the prophets, and the bones of the inhabitants of Jerusalem, out of their graves; and they shall spread them before the sun, and the moon, and all the host of heaven, which they have loved, and which they have served, and after which they have walked, and which they have sought, and which they have worshipped; they shall not be gathered, nor be buried, they shall be for dung upon the face of the earth. And death shall be chosen rather than life by all the residents that remain of this evil family, that remain in all the places whither I have driven them, saith Jehovah of hosts."
These verses are actually a continuation of the previous chapter and are so treated by some writers. The desecration of the graves of defeated peoples was widely practiced in antiquity; and there were excellent reasons for it in the case of Judah.

Josephus tells us that: "Solomon buried David with great wealth; ... and 1,300 years afterward, Hyrcanus the high priest, when besieged by Antiochus, opened one of the rooms of David's sepulchre and took out 3,000 talents of gold with which he bribed Antiochus to lift the siege... Also, Herod the king opened another room and took out a great deal of money... But neither of them came near the coffins of the kings themselves, for their bodies were buried under the earth so artfully, that they did not appear even to those entering their monuments.[2]
Dummelow expressed doubts as to the genuine motivation for such wholesale desecration of the Jewish graves, supposing that it might have been, "either from pure wantonness, or in the hope of finding treasures or ornaments of value."[3] There was more than enough motivation either way. Since the bones of the dead were held in such reverence by the Hebrew people, the Chaldeans would have delighted in the desecration, even if merely for spite to a despised enemy.

The great thing in this paragraph, however, appears in Jeremiah 8:2, where the five-fold engagement of the Jews with "the hosts of heaven," in their (1) loving them, (2) serving them, (3) walking after them, (4) seeking them, and (5) worshipping them is stressed. Very well, the people through their false leaders have been betrayed into paganism in this worship of the sun, moon, and stars; therefore, the bones of those worshippers are exposed to the sun, moon, and stars, which were utterly helpless to afford any prevention or assistance. Indeed, the sun would only hasten the disintegration and decay of the bones. What an exposition is this of the futility of worshipping the hosts of heaven.

Henderson's comment on this is: "The objects of idolatrous worship are here introduced as the unconcerned spectators of the indignities offered to the bones of their worshippers!"[4] The five-fold repetition of the word "bones" helps to add a funeral impression to the whole passage.

"Death shall be chosen rather than life ..." (Jeremiah 8:3). Thompson believed that, "This refers (1) either to the unbearable conditions endured in the captivity, or (2) to the memory of the last days in Judah which were too much to bear."[5]
"All the residue that remain of this evil family ..." (Jeremiah 8:3). "Jeremiah here uses the word `family' for the whole Jewish race."[6]
Verse 4
"Moreover thou shalt say unto them, Thus saith Jehovah: Shall men fall, and not rise up again? shall one turn away, and not return? Why then is this people of Jerusalem slidden back by a perpetual backsliding? they hold fast deceit, they refuse to return. I hearkened and heard, but they spake not aright: no man repenteth him of his wickedness, saying, What have I done? everyone turneth to his course, as a horse that rushes headlong in the battle. Yea, the stork in the heavens knoweth her appointed times; and the turtle-dove and the swallow and the crane observe the time of their coming; but my people know not the law of Jehovah."
"Turn away ... and not return ..." (Jeremiah 8:4). "Five times in this and the following verse the text uses variations of the Hebrew term [~shuwb]: `turn away, return' in Jeremiah 8:4, `turned away, backsliding, and return' in Jeremiah 8:5."[7]
"Perpetual backsliding ..." (Jeremiah 8:5) The meaning here is that, "It is too late for Israel to repent. The nation is incorrigible in her apostasy. Judah shows no desire to repent but holds tenaciously to her deceitful idolatry."[8]
"The stork ... the turtle-dove ... crane ... etc. ..." (Jeremiah 8:7). In these lines, the prophet appeals to the example afforded by the birds of the heavens. They know their appointed times. All migratory birds are strict observers of times and seasons, when to fly north, or south, when to leave an area, and when to return again; but Israel seemed to know nothing of the times and seasons God appointed for them, thus showing a stupidity that could not be matched, even among the sub-human creations. As Jesus expressed it, "O, if thou hadst known the time of thy visitation!"

"They spake not aright ..." (Jeremiah 8:6). "Not only did the people refuse to do right; they would not even so much as speak right. God could not get a single good word out of them, not a thing upon which to ground any favor to them or any hope of recovering them."[9]
"My people know not the Law of Jehovah ..." (Jeremiah 8:7). This is one of the most important statements in Jeremiah. The complaint is not that God's people did not possess the Law of Jehovah. They had possessed that from the days of Moses and Joshua. The critical myth that there was no Law of Jehovah until the high priest discovered that book during the renovation of the temple is merely a clever, convenient falsehood which only the gullible could believe.

The problem was not the Jewish People's lack of the Law of Jehovah, but it was their failure to know it, study it, meditate upon it, or obey it. We shall return in the next verse for a more thorough exploration of this very important revelation in Jeremiah.

Verse 8
"How do ye say, We are wise, and the law of Jehovah is with us? But, behold, the false pen of the scribes hath wrought falsely."
The existence of the order of The Scribes in the days of Jeremiah proves conclusively that the Law of Jehovah, not a single book, such as Deuteronomy, but all of it, Genesis, Exodus, Leviticus, Numbers and Deuteronomy, commonly referred to as the Pentateuch, did exist in those days, else there could not possibly have been such an order as that of the Scribes whose duty it was to copy, study, distribute, and expound the teachings of that very law.

Any person with ordinary intelligence needs no scholar to explain this to him. In addition to the incontrovertible evidence we have in this very chapter, there are countless references throughout Jeremiah to every single one of the man-made divisions in the Law of Moses, that law, from the beginning, not being five books but only one, the Book of Moses.

We consider the meaning of this verse to be so important that we would like to support the position which we have taken with the opinion of a number of dependable, able scholars, who are honest enough and conservative enough to point out what is really said here.

"The Torah (Genesis, Exodus, Leviticus, Numbers and Deuteronomy) must have existed in writing before there could have been an order of men whose special business it was to study it.[10] ... The presence of scribes demands that there must have been a law by this time, contrary to the view of some Old Testament scholars.[11] ... Behold the false pen of the scribes ... (Jeremiah 8:8) The scribes studied and copied the Law; this is the first mention of them in the Bible. Already, they were beginning to make the Law of God void by their tradition (Matthew 15:6).[12] ... These verses are a strong argument in favor of the belief that the Book of the Law even at that time had well-grounded claims to antiquity.[13] ... These verses teach that "The written law is with us," This is the Law of Jahweh recorded in the Pentateuch; and this is not to be understood as merely the outward possession of it, but also as the inwardly appropriated knowledge and mastery of it.[14] ... Jeremiah's whole argument here depends upon the fact that there existed in his day men who claimed to be wise on account of their study of the Pentateuch; and this is utterly inconsistent with assumptions that Jeremiah wrote Deuteronomy.[15] ... Ash identified the "law" mentioned in Jeremiah 8:7 as "the Torah."[16] ... Kuist noted that, "The scribes interpreting the Law (Torah or `instructions') found sanctions for their actions in false interpretations."[17] ... Even Wheeler Robinson in Peake's Commentary, while accepting the usual critical view, which he asserted "might be correct," he also stated that, "A strong case can be made out," for the view which we take here.[18] ... This teaches that in the seventh century B.C. Israel possessed a written Torah which it was the ostensible duty of the scribes to study and expound."[19]
Verse 9
"The wise men are put to shame, they are dismayed and taken: lo, they have rejected the word of Jehovah; and what manner of wisdom is in them? Therefore will I give their wives to others, and their fields to them that shall possess them: for everyone from the least even unto the greatest is given to covetousness; from the prophet, even unto the priest everyone dealeth falsely. And they have healed the hurt of the daughter of my people slightly, saying, Peace, peace, when there is no peace. Were they ashamed when they had committed abominations? nay, they were not at all ashamed, neither could they blush: therefore shall they fall among them that fall; in the time of their visitation they shall be cast down, saith Jehovah. I will utterly consume them, saith Jehovah,: there shall be no grapes on the vine, nor figs on the fig-tree, and the leaf shall fade; and the things that I have given them shall pass away from them."
"The word of Jehovah ..." (Jeremiah 8:9). This is a reference to the Torah, which is the subject of Jeremiah 8:7 and Jeremiah 8:8. The scribes, self-styled "wise men," as they claimed to be, had rejected the Word of God, namely, the Law of Moses, by their false interpretations of it.

"Jeremiah 8:10-12 are a repetition of what Jeremiah wrote in Jeremiah 6:12-15."[20] See my comment under those verses, above.

"No grapes ... nor figs ..." (Jeremiah 8:13) The failure of all crops and agricultural benefits were common metaphors in the Old Testament, used to express God's judgment upon sinful people. Christ himself took up the figure of the barren fig-tree, which he made a figure of apostate Israel in his cursing of the barren fig-tree (Matthew 21:19).

Verse 14
"Why do we sit still? assemble yourselves, and let us enter into the fortified cities, and let us be silent there; for Jehovah our God hath put us to silence, and given us water of gall to drink, because we have sinned against Jehovah. We looked for peace, but no good came; and for a time of healing, and behold, dismay! The snorting of the horses is heard from Dan; and the sound of the neighing of his strong ones the whole land trembleth; for they are come, and have devoured the land and all that is in it; the city and those that dwell therein. For, behold, I will send serpents, adders, among you, which will not be charmed; and they shall bite you, saith Jehovah."
Note that in Jeremiah 8:14, the outlying communities surrounding Jerusalem have decided to flee to the fortified cities, realizing that all hope is lost and thinking, perhaps, to survive a little longer there; but even there they expect only to be "put to silence," a euphemism for "put to death." Note too that in this verse the betrayal of the people by their false prophets was at last recognized by the people. What has opened the eyes of the people?

"The war horses of the Chaldeans can be heard snorting already in Dan!"[21]
"I will send serpents, adders among you ..." (Jeremiah 8:17). Jeremiah loved to change his metaphors; and here we have another example of it. The invading Babylonians are symbolized by poisonous serpents that could not be charmed. "The invading army, sent to execute God's sentence, is now compared to snakes, which no charming can soothe, and the bite of which is fatal."[22]
Verse 18
"Oh that I could comfort myself against sorrow! my heart is faint within me. Behold, the voice of the cry of the daughter of my people from a land that is very far off: Is not Jehovah in Zion? is not her King in her? Why have they provoked me to anger with their graven images, and with foreign vanities?"
"The daughter of my people ..." (Jeremiah 8:19). Note the triple repetition of these pathetic words in these last verses of Jeremiah 8. These verses represent the people as asking why they must suffer. What has become of God? Is not their Davidic King in the city? How can they be defeated and carried away? God's answer comes in Jeremiah 8:19b, "Why have ye provoked me to anger ..."?

Verse 20
"The harvest is past, and the summer is ended, and we are not saved."
We selected this verse as the title of the whole chapter. It simply means that the last opportunity for Israel to repent and turn to the Lord has already slipped away. The harvest mentioned here is the one that came in the early summer in the months of April through June. The summer's being ended is a reference to the approach of autumn and the end of the final harvest of the year. There will be nothing more for another year. This stands as a metaphor for the termination of all of Israel's lost opportunities. In the meanwhile, the winter of God's judgment was coming swiftly upon them.

Verse 21
"For the hurt of the daughter of my people am I hurt: I mourn; dismay hath taken hold on me. Is there no balm in Gilead? is there no physician there? Why then is not the health of the daughter of my people recovered?"
From these verses, and especially from the very next verse as it appears in the KJV (Jeremiah 9:1), "A tragic misrepresentation of Jeremiah is based."[23] Green defended this observation as follows:

"Jeremiah has been termed "the weeping prophet." This is one of ironies of Biblical interpretation; and one should avoid this gross error. We may call him the reluctant prophet, or the praying prophet, or the suffering prophet, or the preaching prophet, but not the weeping prophet. He never wasted time weeping when there was work to be done. He loved greatly and suffered deeply; and he was one of the greatest minds and spirits of all time."

Jeremiah 8:22 in our American Standard Version does not reveal the meaning as does the KJV, which indicates that the Hebrew text merely has, "No balm in Gilead; no physician there!" And, the interpretation of Matthew Henry fits such a rendition. "There is no balm in Gilead that can cure the disease of sin; and there is no physician there who can heal a nation in rebellion against the Lord."[24] However, Matthew Henry pointed out that it is also possible to understand the verse as rendered in our version (American Standard Version), with the meaning: certainly, there is balm in Gilead, and yes, there is a true physician there; but all of the blame for Israel's sorrows must rest upon themselves for not applying the wonderful remedy which God has provided.

It is of great interest that the "balm in Gilead" has come to stand as a metaphor of the salvation in Jesus Christ, as memorialized in many hymns and anthems. "There is a balm in Gilead, that heals the sin-sick soul. There is a balm in Gilead that makes the sinner whole"!

09 Chapter 9 

Verse 1
JEREMIAH 9

SORROWFUL LAMENT FOR FALLEN ISRAEL
The theme of this whole chapter is given here in Jeremiah 9:1, which in the Hebrew Bible concludes Jeremiah 8, to which it also is appropriate.

The pitifully wicked and immoral behavior of God's Once Chosen People had at last reached its terminal extent; and the horrible punishment which their apostasy so richly deserved was soon to be executed upon the degenerate, reprobate nation. The lament expressed here was not only applicable to the fallen condition of ancient Israel; but the words are just as appropriate today for the millions of people who have forsaken their first love, and have chosen to wallow in the sensuous pleasures of sin for a season, rather than to live by the true standards of God's Word.

Halley's thumbnail summary of this chapter is as good as any we have seen.

"Jeremiah, a man of sorrows, in the midst of a people abandoned to everything vile (Jeremiah 9:2-9), weeping day and night at the thought of impending retribution, moved about among them, begging, pleading, persuading, threatening, entreating, imploring that they turn from their wickedness. But in vain."

Jeremiah 9:1
"Oh that my head were waters, and mine eyes a fountain of tears, that I might weep day and night for the slain of the daughter of my people."
Jeremiah had already wept over the condition of Israel as much as it was possible for him to weep; and here he expressed a wish for the ability to weep even more. Henry pointed out that in Hebrew the same word signifies "both the eye and a fountain, as if in this land of sorrows our eyes were designed rather for weeping than for seeing. And while we find our hearts such fountains of sin, it is fit that our eyes should be fountains of tears."[2]
Verse 2
"Oh that I had in the wilderness a lodging place of wayfaring men; that I might leave my people and go from them! for they are all adulterers, an assembly of treacherous men. And they bend their tongue, as it were their bow, for falsehood; and they are grown strong in the land, but not for truth: for they proceed from evil to evil, and they know not me, saith Jehovah."
"The blatant sins Jeremiah described here are literal; society was shot through and through with wickedness. The first sin mentioned in this indictment was universal adultery. This is called `spiritual adultery,' or the worshipping of idols; but in that worship gross immoralities were practiced."[3]
The speech of the people was loaded with falsehood, slander, and every evil; and Jeremiah here used the metaphor of a bow with arrows to describe it. The bow and arrow, of course, were weapons of warfare in that age. As Keil noted, "It was neither the tongue nor the bow which was lying, but that false speech which they shot with their tongue, as with a bow."[4]
There existed in that society at that time, "An utter want of upright dealing between man and man."[5]
Verse 4
"Take ye heed everyone of his neighbor, and trust ye not in any brother; for every brother will utterly supplant, and every neighbor will go about with slanders. And they will deceive everyone his neighbor, and will not speak the truth: they have taught their tongue to speak lies; they weary themselves to commit iniquity. Thy habitation is in the midst of deceit; through deceit they refuse to know me, saith Jehovah."
"Trust ye not in any brother ..." (Jeremiah 9:4). Some have been critical of advice such as this, pointing out such passages as 1 Corinthians 13:7, where the true man of God is represented as one who "believeth all things!" However, as Haley pointed out, There is no `command' here regarding the trust of a brother, but `advice,' equivalent to saying, "Such is the state of public morals that if you trust any man you shall be deceived and betrayed."[6] The explanation of this advice is given in Jeremiah 9:6, where the whole society is referred to as "a habitation in the midst of deceit."

"Every brother will utterly supplant ..." (Jeremiah 9:4). "The Hebrew here is a punning reference to Jacob (Genesis 27:36). God had transformed Jacob into Israel; but his descendants insisted on living the life of the unregenerate."[7] Cheyne did not accept this interpretation, affirming that, "There is nothing in the context so suggest an allusion to Genesis 27:36, or to Jacob";[8] but, in our view, the only thing needed to suggest that connection is the word "supplanter."

"They weary themselves to commit iniquity ..." (Jeremiah 9:5). "Lying, deceit, treachery, adultery, and idolatry were everyday sins in Judah, and the people had literally worn themselves out with perversions."[9] The gross indulgence of physical passions can and does result in the debilitation and weakening of the body.

Verse 7
"Therefore thus saith Jehovah of hosts, Behold, I will melt them, and try them; for how else should I do, because of the daughter of my people? Their tongue is a deadly arrow; it speaketh deceit: one speaketh peaceably to his neighbor, but in his heart he layeth wait for him. Shall I not visit them for these things? saith Jehovah; shall not my soul be avenged on such a nation as this?"
"Shall I not ... shall not my soul ..." (Jeremiah 9:9)? The very raising of such questions, "Points up the legal aspects of breach of covenant."[10] The Jews of that period were just like the rest of humanity, no better, and no worse. Why, then, was God so outraged and disgusted with Judah? It all hinged upon the privileges of their covenant relationship with God! God had given them the Law of Moses; he had taught them the principles of truth and morality as carefully expounded in that Law; and God had every right to have expected a far better response to the privileges and blessings already conferred upon the nation than the indifference and disobedience which he actually received. It is impossible to understand anything in this prophecy without the perception of the "breach of the holy covenant" that was accomplished in the behavior of the Chosen People. Without that conception, God's severe punishment of Israel amounted to no more than a capricious punishment of an unfortunate nation that was no worse than a dozen other peoples living in all directions from Israel!

Back in Jeremiah 9:6, the prophet had revealed that "through deceit, the people refused to know the Lord"; and as Matthew Henry stated it, "Those who would not know the Lord as their lawgiver, would be compelled to know him as their judge!"[11]
Verse 10
"For the mountains will I take up a weeping and wailing, and for the pastures of the wilderness a lamentation, because they are burned up, so that none passeth through; neither can men hear the voice of the cattle; both the birds of the heavens and the beasts are fled, they are gone. And I will make Jerusalem heaps, a dwelling place of jackals; and I will make the cities of Judah a desolation, without inhabitant."
The weeping and the wailing here are because of the forthcoming desolation upon Jerusalem and Judaea. The mountains, which once teemed with life, and the pasture lands (here called `wilderness') which once supported numerous herds of sheep and cattle, all of this is to be destroyed; even the Holy City itself shall be without inhabitant, deserted, a den of jackals! The answer as to why it is necessary for God to bring such destruction against the land of his people is in the following verses.

Verse 12
"Who is the wise man, that may understand this? and who is he to whom the mouth of Jehovah hath spoken, that he may declare it? wherefore is the land perished and burned up like a wilderness? And Jehovah saith, because they have forsaken my law which I set before them, and have not obeyed my voice, neither walked therein, but have walked after the stubbornness of their own heart, and after the Baalim which their fathers taught them; therefore thus saith Jehovah of hosts, Behold, I will feed them, even this people, with wormwood, and give them water of gall to drink. I will scatter them also among the nations, whom neither they nor their fathers have known; and I will send the sword after them, till I have consumed them."
These verses "are often referred to as the work of Deuteronomic editors";[12] but this critical fembu is unworthy of any attention. All of the redactors and editors of the radical critics are shadowy creatures of imagination, for whom there exists no dependable evidence whatever. They are the self-made crutches upon which unbelievers lean in their vain efforts to cast doubt upon the Word of God.

The purpose of this paragraph is clearly that of giving God's reasons that required his severe punitive action against the remainder of Israel. The answer is specific and sufficient: (1) they had revolted against their legitimate sovereign, a great truth that denies the non-existence of the Mosaic Law at that time; (2) they had not only withdrawn their obedience from God, but they had also taken up arms against him; (3) they were worshipping the idols which their own hands had manufactured; (4) they were worshipping the fertility cults of the various Baalim, wallowing in the vulgar, sensuous rites of that orgiastic religion. It was for all of these things that God would destroy the nation and send the remnant of it into captivity, from which the vast majority would never return.

"The King of Kings never made war against his own subjects except when they had treacherously rebelled against him and had made such punishment necessary."[13]
"Who is the wise man, that may understand this ..." (Jeremiah 9:12)? Keil tells us that this question is given in the negative form, indicating that "There is no wise man"[14] who was either able or willing to tell them the Word of God; and that the word `wherefore' in this same verse makes that the fundamental reason behind God's punishment of his people.

"They have forsaken my law which I set before them ..." (Jeremiah 9:13). The law mentioned here is the complete Law of Moses, not some small fragment of it found in the temple. Note also that God had set this law before the people, not Hilkiah who found that copy of it. It was the basic constitution of the nation of Israel; and their rebellion against the Covenant of God which was built into and around that law was the reason for the punishment coming upon them.

"Ye have ... walked after the Baalim ..." (Jeremiah 9:14). "Many of the Ugaritic texts regarded the fertility god Baal as the actual head of the Canaanite pantheon,"[15] and so is he regarded in this commentary. There is absolutely nothing in the Holy Bible that supports the notion advocated by some that a certain "[~'El]" was that head. It was Baal. This is proved by the fact that Baal's name is linked with dozens of lesser gods, often associated with various local areas as in, "Baal-hazor, Baal-peor, Baal-sidon, Baal-lebanon, Baal-haram, Baal-berith; it is clear from the Ugaritic texts that many of the cultic practices associated with the Baal fertility cults were heavily oriented toward sexual immorality."[16] This shameful worship was exceedingly attractive to the Jewish people, beginning with the tragic conduct of the whole nation at Baal-peor (Numbers 24-26).

"Wormwood... water of gall ..." (Jeremiah 9:15). "Wormwood is a plant having a very bitter juice, and gall was a poisonous bitter herb. The terms were often used together to indicate bitter afflictions."[17]
"I will scatter them also among the nations ..." (Jeremiah 9:16). "This verse comes from Leviticus 26:33."[18] If, as some critics assert, the Pentateuch as we know it did not then exist, where on earth does one suppose that Jeremiah came up with this? Remember that our chapter here has already stated that God had given Israel his Law (the whole Pentateuch), a fact proved by this verse.

The Dean of Canterbury's comment on this is, "The captivity of Israel and the scattering of them among the heathen (the nations) was a fulfillment of this passage in Leviticus as the appointed determinate penalty for the violation of God's covenant; and this is one of the most remarkable facts in proof that prophecy was something more than human foresight."[19]
Verse 17
"Thus saith Jehovah of hosts, Consider ye, and call for the mourning women, that they may come; and send for the skillful women, that they may come: and let them make haste, and take up a wailing for us, that our eye may run down with tears, and our eyelids gush out with waters. For a voice of wailing is heard out of Zion, How are we ruined! we are greatly confounded, because we have forsaken the land, because they have cast down our dwellings. Yet hear the word of Jehovah, O ye women, and let your ear receive the word of his mouth; and teach your daughters wailing, and every one her neighbor lamentation."
This is a dramatic picture of the horrible destruction coming upon Jerusalem at the hands of the invaders. It is represented to readers of the Holy Bible as a destruction yet future at the time Jeremiah penned this prophecy; and we have no respect at all for the "scholars" who would like to make it a description " after the event." Like many another prophecy, this one carries its own imprimature of truth. The thought here is that the people should enlist the aid of the weeping women, not just any weeping women, but "the skilled women," that is, the women who were experts in providing the type of weeping and wailing which the Jews customarily employed upon the occasion of funerals. This custom prevailed down until the times of Christ, as indicated by the hired mourners who were bewailing the death of the daughter of Jairus (Luke 8:40-56). The thought in this paragraph is (1) that a terrible calamity of death and destruction is approaching for Israel, and (2) that the supply of skilled mourners will be insufficient properly to bewail the tragedy; therefore, enlist the skilled mourners and let everyone teach her neighbor in order to help supply the mourners that would be needed!

Now was this an event that had already happened, or was it something Jeremiah prophesied for the future? Suppose, as some of the critics would have us believe, that he was talking about an event that had already happened. Can any intelligent person believe for a moment that, if it had already happened, God's prophet would have been crying so vehemently for the people to train mourners to mourn it? To ask that question is to know the answer! We learned in the minor prophets, especially in Micah, that these great predictive prophecies of the Old Testament carry their own built-in proof of authenticity; and this is another example of the same thing.

Green, quoting Skinner, in the Broadman Commentary, identified this passage as, "Perhaps the most brilliant example of a prophetic elegy which the Old Testament contains!"[20]
Verse 21
"For death is come up into our windows, it is entered into our palaces; to cut off the children from without, and the young men from the streets. Speak, thus saith Jehovah, The dead bodies of men shall fall as dung upon the open field, and as the handful after the harvestman; and none shall gather them."
This is a continuation of the prophetic elegy, the saddest element of it being the wanton destruction of the children. This was the usual thing to be expected in the ancient conquest of a city as indicated in Nahum 3:10; Luke 19:44, etc. There also seems to be an echo here of Eve's acceptance of Satan's lie that, "Ye shall not surely die!" Death comes inexorably upon old men, young men, all men, little children, cities, cultures, generations and races of men. Men may bar their doors, but it comes in the windows; none can escape it. What a block-buster of a lie Satan persuaded Eve to believe!

This tragic truth of the ravages of death upon the entire race of Adam seems to have triggered the next paragraph in which the sacred author attempted to turn men's thoughts to eternal values instead of trusting in the things men generally love to trust.

Verse 23
"Thus saith Jehovah, Let not the wise man . glory in his wisdom, neither let the mighty man glory in his might, let not the rich man glory in his riches; But let him glory in this, that he hath understanding, and knoweth me, that I am Jehovah who exerciseth loving-kindness, justice, and righteousness, in the earth: for in those things I delight, saith Jehovah."
The knowledge of God and his way of salvation is greatly to be preferred above all the honors, power, riches, and achievements of mankind.

"Loving-kindness, justice, and righteousness ..." (Jeremiah 9:24). As Green noted, "These are covenant words." As we have repeatedly emphasized, it is impossible to understand God's punishment of the Jews apart from its relation to the Mosaic covenant which the Jews had possessed for many generations, and which they had so wantonly violated.

The only proper ground for anyone's glorying is in the right relationship with God; this is the thing that supremely matters.

Verse 25
"Behold, the days come, saith Jehovah, that I will punish all them that are circumcised in their uncircumcision: Egypt, and Judah, and Edom, and the children of Ammon and Moab, and all that have the corners of their hair cut off, that dwell in the wilderness; for all the nations are uncircumcised, and all the house of Israel are uncircumcised in heart."
Due to certain ambiguities in the Hebrew text, some have challenged the implication here that all of the nations mentioned actually practiced circumcision. "The KJV asserts that circumcision was not practiced by any of these nations; whereas, all we can affirm is, that, except for a small class (of priests) in Egypt, there is no proof of the general acceptance of circumcision by the list of nations mentioned here."[21] We prefer the KJV rendition, because, generally, the translators who gave us that version of the scriptures believed they were translating the "Word of God," whereas, it is evident that some more recent translators prefer to give us what they believe the prophet meant, or what they think he should have said, instead of what is written. With this view of the text, we agree with Robinson that, "Israel is here degraded to the level of other uncircumcised nations."[22] "The passage also teaches the glory of Israel's religion, and the futility of physical without spiritual circumcision."[23]
"Uncircumcised in heart ..." (Jeremiah 9:26). This meant that physical circumcision alone, without the devoted and obedient heart that was supposed to accompany such a sign of the covenant, was worthless.

10 Chapter 10 

Verse 1
JEREMIAH 10

THE TRUE GOD CONTRASTED WITH IDOLS
In this chapter, we encounter a barrage of critical bias to the effect that, "This chapter presupposes a situation in which the people addressed are living among the heathen and need to be warned against idolatry."[1] "There is an interruption of thought ... Most scholars question the authenticity of a major section of this chapter."[2] "Most scholars wish to date this passage during the exile and consider it post-Jeremiahic."[3] "Jeremiah 10:1-16 here interrupt the connection between Jeremiah 9:22 and Jeremiah 10:17."[4] None of these allegations has any foundation whatever.

This whole chapter was written shortly before the Babylonian capture of Jerusalem the first time. At that time the Jews were a thoroughly idolatrous people. The horrible idolatries under Manasseh were still adored and secretly worshipped by the Jews; and the superficial reforms under Josiah had not really changed the hearts of the people. Idolatry was rampant in Judaea in the closing days of their apostasy and just before their deportation to Babylon. Any notion, therefore that the warning here regarding the "nothingness of idols" was not needed must be classified as ridiculous. Of course, the Jews desperately needed this warning; and, since this chapter mentions the near approach of the Babylonian invasion, it was especially appropriate that Jeremiah should have given the Jews another dramatic warning of the idolatry which they were sure to encounter in Babylon, as well as citing again their own idolatry which was a major cause of their divine punishment.

Of all the critical attacks upon the authenticity of Biblical books which we have encountered, the one here appears as the very weakest and unbelievable of all of them.

Green also agreed that this disputed passage, "could have been Jeremiah's warning to Judah against falling under the spell of the Babylonian brand of idolatry."[5] How blind are the interpreters who do not see such an obvious truth.

There is no interruption of the sequence of thought; there is no break in the intimate connection evident in every line of these chapters. How natural it was that, in the same breath, where Jeremiah hailed the advance of the destroyers (Jeremiah 10:17ff), God's great prophet should have warned the Jews of the Babylonian idolatry.

Another fact of the utmost importance that surfaces in this chapter is the fact that Jeremiah took this description of idols and their worthlessness almost verbatim from Isaiah's description of the same things in chapters 40-44.

"The correspondence between Jeremiah's description and that of Isaiah, is so manifest that no one can doubt that one is modeled upon the other. If Jeremiah, then, took the thoughts and phrases from Isaiah (which he most obviously did do), it is plain that the last twenty-seven chapters of Isaiah were prior in date to the times of Jeremiah, and that they were not written at the close of the Babylonian exile. This passage is a crucial one to the pseudo-Isaiah theory."[6]
The critics, of course, realize that they must reply to this, or lose their case for a Deutero-Isaiah altogether; but R. Payne Smith has effectively refuted their attempted answers.

(1) There is the claim that the pseudo-Isaiah copied from Jeremiah. "This is refuted by the style," which is Isaiah's, not Jeremiah's."[7] (2) An alternative answer would make an interpolation out of the whole passage (Jeremiah 10:1-16). "This is contradicted by the appearance of the passage in LXX."[8] Even some writers who half-heartedly cling to the out-dated critical allegations, such as Dummelow, are impressed with these answers. Dummelow, after mentioning the theories about this chapter, stated that, "It should, however, be said, on the other hand, that the LXX, although omitting much that is in the Hebrew, yet contains this chapter![9]
In our view, such facts as these, coupled with many others cited throughout this series of commentaries, effectively dispose of the whole multiple-Isaiah nonsense.

Jeremiah 10:1-5
THE NOTHINGNESS OF THE FALSE GODS
"Hear ye the word which Jehovah speaketh unto you, O house of Israel: Thus saith Jehovah, learn not the way of the nations, and be not dismayed at the signs of heaven; for the nations are dismayed at them. For the customs of the peoples are vanity; for one cutteth a tree out of the forest, the work of the hands of the workman with the axe. They deck it with silver and with gold; they fasten it with nails and with hammers, that it move not. They are like a palm-tree, of turned work, and speak not: they must be borne, because they cannot go. Be not afraid of them; for they cannot do evil, neither is it in them to do good."
"Learn not the way of the nations ... the nations are dismayed ... the customs of the peoples are vanity ..." (Jeremiah 10:2-3). There is absolutely no way that Jeremiah could have made it any plainer that the admonition of this chapter was designed to aid the Jews in rejecting the idolatry of the Gentiles, such as that they would encounter in Babylon.

Furthermore, this scathing denunciation of idolatry came right out of the experience of Jeremiah who was an eye-witness of the gross conduct of the Jews in that sector throughout his lifetime. "He had known it (the idolatry) first-hand, himself being held in awe only by the monotheistic faith cherished by the best of the people."[10]
The special need for Jeremiah's warning against idolatry was mentioned by Halley. "It seems that the threat of Babylonian invasion had spurred the people of Judah into great activity in manufacturing idols, as if idols could save them. This gave Jeremiah the occasion for these verses."[11]
"Be not dismayed at the signs of heaven ..." (Jeremiah 10:2). "This does not refer to the sun, moon, and stars, or signs of the zodiac, meant by God to be signs (Genesis 1:14), but to unusual phenomena like eclipses, meteorites, comets, etc. which were supposed by the ancients to portend extraordinary events. Such things struck terror into the hearts of ancient pagans. Egypt and Babylon were both addicted to this very thing."[12]
Thus, Jeremiah could not have made it any plainer if he had cited Babylon by name as being the very people against whom the Israelites were here warned against taking up their false gods and customs.

To declare that these verses do not fit is to betray a total lack of understanding of Jeremiah's purpose.

"They cannot do evil ... or do good ..." (Jeremiah 10:5). Harrison paraphrased this verse as follows: "The false gods are like a scarecrow in a patch of cucumbers!"[13]
Verse 6
"There is none like unto thee, O Jehovah; thou art great, and thy name is great in might. Who should not fear thee, O King of the nations? for to thee doth it appertain; forasmuch as among all the wise men of the nations, and in all their royal estate, there is none like unto thee. But they are together brutish and foolish: in instruction of idols! it is but a stock. There is silver beaten into plates, which is brought from Tarshish, and gold from Uphaz, the work of the artificer and of the hands of the goldsmith; blue and purple for their clothing; they are all the work of skillful men. But Jehovah is the true God; he is the living God, and an everlasting King; at his wrath the earth trembleth, and the nations are not able to abide his indignation."
This is a contemptuous description of idols as contrasted with the eternal and almighty God. Tarshish is thought to have been in Spain. Uphaz is unknown; and Harrison thought that it might even be, "a metallurgical term meaning `refined gold.' "[14] No matter how expensive were the decorations applied to idols, they were nevertheless "essentially nothing," unable either to harm or to benefit their worshippers.

Although he missed the truth about Jeremiah 10:11, calling it "a gloss,"[15] Thompson nevertheless made a significant contribution to the proper understanding of this passage. He wrote:

"In view of many attempts to rearrange Jeremiah 10:1-66, we might ask if such is really the right procedure. It may be far better to try to make sense out of what lies before us in the text ("Amen," J.B.C.). We discern a reasonable pattern in which alternating assertions are made about idols and Yahweh."

Jeremiah 10:1, introductory statement.

Jeremiah 10:2-5, a warning against idols.

Jeremiah 10:6-7, the supremacy of Yahweh.

Jeremiah 10:8-9, the futility of idols.

Jeremiah 10:10-13, the creative power of Jehovah.

Jeremiah 10:14-15, idols and their makers judged.

Jeremiah 10:16, final acknowledgment of Yahweh's supremacy.

Seen in this way, the whole passage has coherence and order.[16]
This is a perfect demonstration that the passage does not need any rearrangement at all. It is perfectly logical and appropriate right where it is.

Verse 11
"Thus shall ye say unto them, The gods that have not made the heavens and the earth, these shall perish from the earth, and from under the heavens."
We have noted that Thompson mistakenly called this a gloss. It is no such thing. "It must not be regarded as a gloss, because it provides an immediate connection between Jeremiah 10:10,12."[17]
"Thus shall ye say unto them ..." (Jeremiah 10:11). This refers to a popular saying in those times in the Chaldee tongue (to which the Jews would soon travel); and, in effect, it gives God's people a ready-made answer in the tongue of their captors by which they would be able to resist the inducements to participate in Babylonian idolatry. This is one of the master-strokes of the whole prophecy.

"Because this verse is in Chaldee (Aramaic) some expositors reject it as a gloss; but all versions have it. It fits the context perfectly."[18] Furthermore, "No copyist would have interpolated a Chaldee verse into a Hebrew text!"[19]
In the attention we have paid to the authenticity of the chapter, we should not overlook the extremely important theological teachings of these important verses: "There is none like God (Jeremiah 10:6); He is the true and living God (Jeremiah 10:10); He is the Creator of heaven and earth (Jeremiah 10:12); He is the controller of the clouds and of the rain (Jeremiah 10:13); he alone is worthy of the respect and adoration of all men (Jeremiah 10:7); He is especially the God of Israel (Jeremiah 10:16).

Before leaving Jeremiah 10:11, we shall note that many recent commentators love to parrot the old critical shibboleth that "This verse, being in Chaldee (Aramaic) is out of place."[20] But such a remark is nothing but an eighteenth century error. As R. Payne Smith, Dean of Canterbury, stated in 1929, "The appearance of this verse, as is, in the Septuagint (LXX) version is decisive. That this verse is in Aramaic is accounted for by the supposition that the exiles (soon to be in Babylon) were to use these very words (in the Chaldean tongue) as a retort when asked by the Chaldeans to join in their idol-worship. It was probably a proverbial saying."[21] What an advantage for the exiles that they were thus armed with a popular proverb in the very language of their captors, enabling them to resist appeals to join in Babylonian idolatry!

Verse 12
"He hath made the earth by his power, he hath established the world by his wisdom, and by his understanding hath he stretched out the heavens. When he uttereth his voice, there is a tumult of waters in the heavens, and he causeth the vapors to ascend from the ends of the earth; he maketh lightnings for the rain, and bringeth forth the wind out of his treasuries. Every man is become brutish and is without knowledge; every goldsmith is put to shame by his graven image; for his molten image is falsehood, and there is no breath in them. They are vanity, a work of delusion: in the time of their visitation they shall perish. The portion of Jacob is not like these; for he is the former of all things; and Israel is the tribe of his inheritance: Jehovah of hosts is his name."
"Who made ... established ... stretched out ..." (Jeremiah 10:12) The three things that entered into the Creator's preparing a home for his human creation are listed here: (1) he made the earth; (2) he prepared and fitted it to be a human dwelling place; and (3) he protected it from cosmic damage by such things as excessive radiation and falling meteorites, stretching out the heavens (the atmospheric shield) as a protection.

"He maketh lightnings for the rain ..." (Jeremiah 10:13). "Every thunderstorm bears witness to the wise and almighty government of God."[22]
"Every goldsmith is put to shame by his graven image ..." (Jeremiah 10:14) Any person who can see the violent strength of a tropical thunderstorm and then bow down and worship a lifeless image, a production of his own hands, as god (!) has simply forsaken all intelligence.

Such images (notice the change from the singular "image" to the plural "them" in Jeremiah 10:14, as frequently in the Bible) are worthless, having "no breath" in them.

Jeremiah 10:15-16 stress the fact that graven images are entitled to no respect at all but are worthy only of contempt. The glorious God of Jacob, the true and almighty living God who created the heavens and the earth is contrasted with the idols in Jeremiah 10:16.

The parenthetical admonition concerning idols (Jeremiah 10:1-16) ends here; and Jeremiah returns to the approaching captivity.

Verse 17
"Gather up thy wares out of the land, O thou that abidest in the siege. For thus saith Jehovah, Behold, I will sling out the inhabitants of the land at this time, and will distress them, that they may feel it."
Here Judah is commanded to pick up her bundle of belongings and begin the long trek to Babylon, on which journey they will be retained by a cord of some kind passed through the ear, the lip, or the nose. One may see such lines of captives upon the old murals and monuments from that era of the world's brutal history. The near approach of the disaster is forcefully indicated in these verses.

"That they may feel it ..." (Jeremiah 10:18). "In the Syriac version, this reads, `That they may find me' (God)."[23]
"I will sling out the inhabitants ..." (Jeremiah 10:18). There is a similar thought in Isaiah 22:18; and in both places the reference is to the violence of the expulsion. The metaphor comes from the habit of whirling a stone round and round in a sling and then releasing it.

Verse 19
"Woe is me because of my hurt! my wound is grievous: but I said, Truly this is my grief, and I must bear it. My tent is destroyed, and all my cords are broken: there is none to spread my tent any more, and to set up my curtains. For the shepherds are become brutish, and have not inquired of Jehovah: therefore they have not prospered, and all their flocks are scattered. The voice of tidings, behold, it cometh, and a great commotion out of the north country, to make the cities of Judah a desolation, a dwelling place of jackals."
In the sad picture that emerges here, Jerusalem is compared to a tent-dwelling mother whose tent has been destroyed and her children carried away. Nobody is left to help her repair the tent. The blame belongs to the ignorant leaders who neglected to ask guidance from the Lord. Then the scene changes a bit. Destruction is already approaching from the north country, which was the usual entry into Palestine by invading nations. The Jewish Targum gives the general sense here, thus: "My land is desolate, and all my cities plundered: my people are gone into captivity, and are not."[24]
Jeremiah's sorrow over the fate of his people is so great, and he is identified with them so completely, that the lament of the plundered and destroyed nation seems to be adopted as his own.

"The shepherds ..." (Jeremiah 10:21). These were all of the people's leaders, including kings, priests, scribes, false prophets, and all the rest. They had wantonly and willfully forsaken God with the inevitable consequences about to be executed upon Judah.

"The voice ... behold, it cometh ..." (Jeremiah 10:22). "These words indicate that the captivity is still, at this time, in the future."[25]
Verse 23
"O Jehovah, I know that the way of man is not in himself; it is not in man that walketh to direct his steps. O Jehovah, correct me, but in measure; not in thine anger, lest thou bring me to nothing. Pour out thy wrath upon the nations that know thee not, and upon the families that call not on thy name; for they have devoured Jacob, yea they have devoured him and consumed him, and laid waste his habitation."
"It is not in man that walketh to direct his steps ..." (Jeremiah 10:23). This is one of the most profound statements in the Scriptures and one that needs continually to be heeded by sinful men. As long as men seek to be guided by their own counsels, and by what seems good to them, they are destined to frustration and defeat.

"O Jehovah, correct me, but in measure" (Jeremiah 10:24). Jeremiah's payer here recognized the need of Judah for correction, but he prays for God's mercy as the blow falls.

In the Jewish view, only the Gentiles deserved divine wrath and punishment. The Jews were God's chosen people. Thus there found a way into Jeremiah's prayer for a plea for God to pour out his wrath and indignation upon the Gentile instruments of Judah's chastisement. This prayer was just, "Because the heathen were devouring Jacob, not as obedient ministers of divine chastisement, but as wild beasts, gratifying their lusts, and their hatred of true religion."[26] In the eventual history of the Chosen People, Jeremiah's prayer was answered. In mercy, God concluded their captivity and made it possible for all who wished to do so to return to Judah; but Babylon was ruthlessly destroyed by the Medo-Persians.
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THE SINAI COVENANT BROKEN BY ISRAEL
This and the next two chapters are thought to have been written about the same time, coming in the early part of the reign of Jehoiachim, during that four or five year period while Israel was still feeling a false sense of security by reason of their friendship for Egypt.[1] This would have been about 620. B.C.

The great theme here is the breaking of the Sinaitic covenant by the Chosen People. That sacred covenant made by God with the Children of Israel at the time when he brought them up out of Egypt had been neglected and nearly forgotten for ages, until the copy of the Law of Moses was discovered by Hilkiah during the renovation of the temple during the days of Josiah the king (2 Kings 22-23).

Along with Feinberg, we are surprised that, "So much discussion has gone on among expositors as to `which' covenant is meant in Jeremiah 11:1-3, the one made with the nation at Sinai, or the one promulgated by Josiah."[2] There is no doubt whatever that the Sinaitic covenant, all of it, as set forth in the Pentateuch, is the covenant in view here.

THE SINAITIC COVENANT IN VIEW HERE
We are fully aware that the radical critics have exhausted themselves in efforts to prove that the covenant mentioned here was only some small part of the Sinaitic covenant, limited to the Book of Deuteronomy, or even to some very small portion of Deuteronomy. That eighteenth century falsehood of Satan needs to be exploded.

God's Word tells us what book was discovered. It was designated by Hilkiah as The Book of the Law (properly capitalized here, as should be the case in every mention of it) (See 2 Kings 22:3,8). The king referred to it as The Book of the Covenant (2 Kings 23:21), as did also the inspired author of 2Kings, who called it The Book of the Covenant (2 Kings 23:2). These references absolutely disprove the falsehood that anything less than the whole Pentateuch constituted that Book of the Law, or Book of the Covenant, which led to the extensive reforms under king Josiah. "Surely 2 Kings 22-23 makes it clear that Josiah was not introducing a new covenant but only calling for a reaffirmation of the old Mosaic Covenant."[3]
Absolutely everything connected with the reforms of Josiah indicated the restoration in Israel of the entire Mosaic covenant. The whole Mosaic covenant is structured after the pattern of the old suzerainty treaties; and the invocation of the "list of curses" always attached to such treaties, as Henderson pointed out, "is indicated in the phraseology of Jeremiah 11:5 which is borrowed from Deuteronomy 27:26."[4]
Furthermore, there is not even any difference between the covenant as it appears in Deuteronomy from the one in Exodus; for it is expressly declared in Deuteronomy that:

"When Moses made an end of writing the words of this law in a book ... Moses commanded that it be placed by the ark of the covenant." (Deuteronomy 31:24) And upon that same occasion, Moses entrusted that Law to the custodianship of the Levites.

More and more scholars of the present era are accepting the proposition that no fragmentary or incomplete document ever invented by evil men can be substituted for that whole Book of the Law written by Moses. Note the following:

"This covenant refers to the covenant made at Sinai, as related in Exodus 24, with its strong emphasis upon the moral law.[5] The covenant (Jeremiah 11:1-8) is a reference to the covenant that Yahweh made at the time of the national deliverance of Israel from Egypt, as the condition of God's continued blessing.[6] It is a reasonable conjecture that `this covenant' refers to the Mosaic covenant of Sinai.[7] The covenant was the historic agreement sealed centuries earlier at Sinai.[8] "The words of this covenant" are, as is clear from the succeeding context, the words of the covenant recorded in the Pentateuch, known from the reading of the Torah.[9]
Jeremiah 11:1-5
"The word that came to Jeremiah from Jehovah, saying, Hear ye the words of this covenant, and speak unto the men of Judah, and to the inhabitants of Jerusalem; and say thou unto them, Thus saith Jehovah, the God of Israel: Cursed be the man that heareth not the words of this covenant, which I commanded your fathers in the day that I brought them forth out of the land of Egypt, out of the iron furnace, saying, Obey my voice, and do them, according to all which I command you: so shall ye be my people, and I will be your God; that I may establish the oath which I sware unto your fathers, to give them a land flowing with milk and honey, as at this day. Then answered I and said, Amen, O Jehovah."
This paragraph fully corroborates all that we stated above concerning what covenant is here under consideration. Jeremiah at the time indicated here possessed the whole Pentateuch at least, and he probably also had available to him a great many of the prophets, certainly including Isaiah. Nothing is any more unbelievable than the allegation of radical critics that there were no scriptures at that time except, maybe, some fragment of Deuteronomy. How could God have commanded Jeremiah to teach the people "the words of this covenant" if, indeed, he did not have them in his possession?

Besides that, it was not the whole people of Israel who had lost the Book of the Law; it was that gang of reprobate priests and scribes in the temple that had lost it! That there was, indeed, at this time, throughout Israel, a residual knowledge of the whole Law of Moses is evident. "The righteous remnant" would indeed have preserved countless portions of it. The proof of this is in 2 Chronicles 34, which reveals that, "The centralization of worship in Jerusalem preceded the discovery of the Book of the Covenant in the temple by Hilkiah."[10]
In the light of all these things, how can we understand a remark like that of Cheyne, who substituted for "the words of this covenant" the totally inadequate expression, "the words of this ordinance!?"[11] In the same breath, he admitted that "the words of this covenant" is a correct rendition of the text; but he declared it to be "unsuitable." Of course, it is "unsuitable" for all of the erroneous allegations the radical critics have thrown at the passages here.

The great significance of God's appeal through Jeremiah to the Israelites at this juncture in their affairs, calling upon them to hear and obey the commandments of the covenant, derived from the fact that, "Whether the promised land would remain in the possession of Israel or not depended upon their observance, or non-observance, of the covenant."[12]
"Amen ..." (Jeremiah 11:5). "This is the standard response to a covenant; and it is Jeremiah's pledge to recall Israel to the historic Sinai event when God promised to supply the material and spiritual needs of his people in their infancy as a nation, in return for their undivided worship and obedience."[13]
Verse 6
"And Jehovah said unto me, Proclaim all these words in the cities of Judah, and in the streets of Jerusalem, saying, Hear ye the words of the covenant, and do them. For I earnestly protested unto your fathers in the day that I brought them up out of the land of Egypt, even unto this day, rising early and protesting, saying, Obey my voice. Yet they obeyed not, nor inclined their ear, but walked everyone in the stubbornness of their evil heart: therefore I brought upon them all the words of this covenant, which I commanded them to do, but they did them not."
"Proclaim all these words in the cities of Judah ..." (Jeremiah 11:6) These words indicate that, for a period of time, at least, Jeremiah went about the various cities of Judah urging the people to renew their love and adherence to the ancient covenant, which also was their charter for remaining in Palestine. The Bible gives us no further information about such a traveling ministry by Jeremiah.

It has never been true that obedience to God's commands in any sense, earns, merits, or deserves the promised rewards; but it is also true that disobedience of God's commands can most certainly result in the forfeiture of the promised rewards and benefits. This principle was valid in the days of ancient Israel; and it is valid today under the grace of the Gospel of Christ. Just like many today, the ancient Jews did not believe it.

Verse 9
"And Jehovah said unto me, A conspiracy is found among the men of Judah, and among the inhabitants of Jerusalem. They are turned back to the iniquities of their forefathers, who refused to hear my words; and they are gone after other gods to serve them: the house of Israel and the house of Judah have broken my covenant which I made with their fathers. Therefore thus saith Jehovah, Behold, I will bring evil upon them, which they shall not be able to escape; and they shall cry unto me, but I will not hearken unto them. Then shall the cities of Judah and the inhabitants of Jerusalem go and cry unto the gods unto which they offer incense; but they will not save them at all in the time of their trouble. For according to the number of thy cities are thy gods, O Judah; and according to the number of the streets of Jerusalem have ye set up altars to the shameful thing, even altars to burn incense unto Baal."
"Conspiracy ... among the men of Judah ..." (Jeremiah 11:9). There are two views of when this conspiracy occurred. Dummelow thought it happened during the reign of Josiah[14] but Henderson placed it in the times of Jehoiachim's first four years, "When those who were hostile to Josiah's reforms bound themselves to introduce again all of the idolatrous practices (popularized by Manasseh) which had been abolished by Josiah."[15] A common denominator in both positions is that the whole population (except the righteous remnant) of the Chosen People (Israel and Judah alike) had given themselves completely to idolatry. This is the background of the crucial announcement in the following verse that all Israel had "broken the covenant."

"The house of Israel and the house of Judah have broken the covenant ..." (Jeremiah 11:10). Graybill observed that, "God was now in the act of terminating the covenant and bringing the punishment";[16] but, a better view appears to be that this declaration from God Himself then and there terminated the racial covenant with Abraham finally and irrevocably, except as it should be renewed in the New Israel without any racial overtones whatever.

Hosea's unhappy marriage with Gomer was terminated exactly in the same manner at the time when he bought back his adulterous wife from slavery and returned her to his home, not as his wife, but as his slave. Prior to the terminal action registered here, the whole racial Israel had been judicially hardened (always with the exception of the righteous remnant), as repeatedly mentioned by both Isaiah and Jeremiah.

The pressing question that always surfaces in the consideration of such things is "Why did God continue to preserve Israel?" In the case of judicial hardening, except for Israel, it always meant the summary and final end of the person or cities hardened; why then was it to be different in the case of Israel? The answer lies squarely in the truth that the Messiah had not yet been born. Until that glorious event should come to pass, it was absolutely necessary for fleshly Israel to be preserved and continued as an identifiable entity upon the earth, because that only could make the identification of the Son of God absolutely indisputable for all time to come!

"According to the number of the cities of Judah; and according to the number of the streets of Jerusalem ..." (Jeremiah 11:13) Such a proliferation of altars erected to Baal indicates that the rampant idolatry of the times of Manasseh had indeed come back full force, At this point the "conspiracy" which God revealed to Jeremiah had achieved one of its purposes. However, there was another purpose of it; and that included the destruction of the prophet himself, which would be revealed later in the chapter.

Verse 14
"Therefore pray not thou for this people, neither lift up cry nor prayer for them; for I will not hear them in the time that they cry to me because of their trouble. What hath my beloved to do in my house, seeing she hath wrought lewdness with many, and the holy flesh is passed from thee? when thou doest evil, then thou rejoicest. Jehovah called thy name, A green olive tree, fair with goodly fruit: with the noise of a great tumult he hath kindled fire upon it, and the branches of it are broken. For Jehovah of hosts, who planted thee, hath pronounced evil against thee, because of the evil of the house of Israel and of the house of Judah, which they have wrought for themselves in provoking me to anger by offering incense unto Baal."
"Pray not for this people ..." (Jeremiah 11:14). "There is a climax of guilt which admits of no further intercessory prayer. Our minds should be at one with God in all that he is doing, even in the rejection of the reprobate."[17] That this is really true appears in God's command to Moses (Exodus 32:10), also in God's forbidding Samuel to grieve any longer for Saul (1 Samuel 16:1). This is now the second time that God has forbidden Jeremiah to pray any more for the apostate nation (Jeremiah 7:16); and this admonition is still applicable to God's people as in 1 John 5:16.

"A goodly olive-tree, fair and goodly fruit ..." (Jeremiah 11:15). This figure of Israel as the olive-tree was adopted by the apostle Paul in Romans 11:17-24.

"What hath my beloved to do in my house, seeing she hath wrought lewdness with many? and the holy flesh is passed from thee ..." (Jeremiah 11:15) This refers "to the hypocrisy of cloaking their apostasy by offering sacrifices in the temple and passing themselves off as worshippers of God."[18]
"The holy flesh is passed from thee ..." (Jeremiah 11:15). This is not a reference to the sacrifices and their lack of efficacy, because the sacrifices of hypocrites has no efficacy, or holiness. What is meant is that the lewd and immoral practices of the people have robbed them (the people) of that "holiness, without which no man shall see God."

"The evil of the house of Israel and of the house of Judah ..." (Jeremiah 11:10,17). The reason for the double reference repeatedly to both Israel and Judah is to show that the whole Chosen People are meant. In context, Israel means the northern kingdom; and Judah means the southern kingdom, the whole nation. The licentious worship of the Baalim had finally destroyed the whole nation of the Chosen People, morally, nationally, politically, and religiously, the "righteous remnant" alone being excepted.

JEREMIAH'S PERSONAL LAMENT (JER. 11:18-12:6)
Ash identified the six passages in this prophecy which are classified as personal laments of Jeremiah thus: (1) Jeremiah 11:18-12:6; (2) Jeremiah 15:12-21; (3) Jeremiah 17:14-18; (4) Jeremiah 18:18-23; (5) Jeremiah 20:7-13; and (6) Jeremiah 20:14-18. He added that, "This is a form of writing unique to Jeremiah in the prophetic books."[19]
Verse 18
"And Jehovah gave me knowledge of it, and I knew it: then thou showedst me their doings."
We have already observed that Jeremiah's long life was most certainly a miracle. God preserved and protected him in a most unusual manner. The conspiracy (Jeremiah 11:9) recognized that Jeremiah was an obstacle in the way of their purpose completely to restore total idolatry in Israel; and they doubtless could have killed the unsuspecting Jeremiah if God had not warned and protected him.

Verse 19
"But I was like a gentle lamb that was led to the slaughter; and I knew not that they had devised devices against me, saying, Let us destroy the tree with the fruit thereof, and let us cut him off from the land of the living, that his name be no more remembered."
Just as Christ was rejected in his home town of Nazareth, Jeremiah's home town of Anathoth was a party to this plot to kill him, reminding us of what the Lord said, "A prophet is not without honor, save in his own country." Another similarity in the lives of Jeremiah and of our Lord is seen in this mention of his being like "a lamb led to the slaughter." It was such similarities that caused some of the people to think that perhaps Christ himself was Jeremiah risen from the dead (Matthew 16:14).

Verse 20
"But O Jehovah of hosts, who judgest righteously, who triest the heart and the mind, I shall see thy vengeance on them; for unto thee have I revealed my cause. Therefore thus saith Jehovah concerning the men of Anathoth, that seek thy life, saying, Thou shalt not prophesy in the name of Jehovah, that thou die not by our hand. therefore thus saith Jehovah of hosts, Behold, I will punish them; the young men shall die by the sword; their sons and their daughters shall die by famine; and there shall be no remnant unto them: for I will bring evil upon the men of Anathoth, even the year of their visitation."
"There shall be no remnant unto them ..." (Jeremiah 11:23). In Ezra 2:23, the Scriptures mention among those returning to Jerusalem after the captivity certain "men of Anathoth"; and for that reason we must suppose that the denial of any remnant to be left to Anathoth was evidently limited to the actual conspirators against the life of Jeremiah and did not apply to the whole community.

"Thou shalt not prophesy in the name of Jehovah, lest thou die by our hand ..." (Jeremiah 11:21). At some point in the conspiracy, but after God had revealed it to Jeremiah, the men of Anathoth attempted to silence the prophecies of Jeremiah by threatening to kill him. Only the providence and protection of God could have preserved the prophet's life through the dreadful dangers to which he was exposed. The bitter and implacable hatred of Satan and his followers is here revealed in its stark reality.
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JEREMIAH'S COMPLAINT
There are three divisions in this chapter: (Jeremiah 12:1-6) which register's Jeremiah's complaint, (Jeremiah 12:7-13) which recounts God's judgment upon Judah and her enemies, and (Jeremiah 12:14-17) that promises the return of Israel from captivity and the conversion of Gentiles, both of which events are conditional.

Jeremiah 12:1-4
"Righteous art thou, O Jehovah, when I contend with thee; yet would I reason the cause with thee: wherefore doth the way of the wicked prosper? wherefore are they all at ease that deal very treacherously? Thou hast planted them, yea, they have taken root; they grow, yea, they bring forth fruit: thou art near in their mouth, and far from their heart. But thou, O Jehovah, knowest me; thou seest me, and triest my heart toward thee: pull them out like sheep for the slaughter, and prepare them for the day of slaughter. How long shall the land mourn, and the herbs of the whole country wither? for the wickedness of them that dwell therein, the beasts are consumed, and the birds; because they said, He shall not see our latter end."
"Wherefore... doth the wicked prosper ..." (Jeremiah 12:1)? Jeremiah got to the point at once; and the problem here presented before the Lord in faith and humility was indeed an old one. Habakkuk had struggled with it; the patriarch Job (Job 21:7) was perplexed by it; and the Book of Psalms devotes at least two chapters to a discussion of it (Psalms 37 and Psalms 73).

Men of every generation, even the most devoted and faithful of Christians, have found this same question to be a perplexing and difficult problem. As Dummelow noted, however, "It was a question that especially exercised men of the pre-Christian dispensations; because they had no clear understanding of the eternal and spiritual rewards promised to Christians, thinking principally of physical and material rewards to be received in the service of God."[1]
The Christian religion does indeed give complete and satisfactory answers to this question; and the reason that many in the current era have difficulty with the problem derives from a failure to study the Scriptures. We shall explore the answer a little later; but, first, we shall note the answer that God made available to Jeremiah.

"Wherefore are they at ease who deal treacherously ..." (Jeremiah 12:1)? Evidently, Jeremiah here had in mind the treacherous plans of his fellow-countrymen to murder him. On the other hand, Jeremiah, as God certainly knew, was an honorable and faithful believer.

"Thou hast planted them ..." (Jeremiah 12:2). A complicating factor in the problem for Jeremiah was the fact that God's blessings were evidently being enjoyed by those evil men. They were flourishing and prospering, as the Psalmist put it, "like the green bay tree!"

"Pull them out ..." (Jeremiah 12:3). Pleading their wickedness and his own faithfulness, as reasons for his request, Jeremiah pleaded with God to "Pull them out ..." "The original here is very strong; it is, literally, `tear them out.'"[2] Smith paraphrased Jeremiah's words thus, "Lord, drag these fat scoundrels out of the flock and sacrifice them, and make examples of them."[3]
The indignation of Jeremiah is evident in his words here. Green has a paraphrase, thus:

"Why do the wicked prosper? Why is crookedness a prime prerequisite for success in this world? Lord, you plant these scoundrels, and they grow. Why? They are pious frauds who mouth words of religion but have no real love for you in their hearts."[4]
"He shall not see our latter end ..." (Jeremiah 12:4). This is a disputed text, but we believe it refers to the attitude of wicked men who were flaunting their rebellion against God in the boast that God would have nothing to do with their end, or taunting Jeremiah with the brag that they would last longer than Jeremiah would, or that Jeremiah would die before they did.

Verse 5
GOD'S ANSWER TO JEREMIAH
"If thou hast run with the footmen, and they have wearied thee, how canst thou contend with horses? and though in a land of peace thou art secure, yet how wilt thou do in the pride of the Jordan? For even thy brethren, and the house of thy father, even they have dealt treacherously with thee; even they have cried aloud after thee; believe them not, though they speak fair words unto thee."
God's answer to Jeremiah is somewhat shocking. The Lord rebuked him, and we might paraphrase the meaning of this paragraph in this manner:

Look, Jeremiah, why should you be bothered about the prosperity of wicked men? If, in your race for me, you have been worn out by men, what are you going to do when you have to run against horses? If you have trouble feeling secure on level ground, what is going to happen to you when you have to pass through the "pride of the Jordan?" You have hardly seen anything at all yet. Buckle your seat belt, the worst is yet to come!

This might not be all that God said to Jeremiah, because, in Jeremiah 12:4, it appears that God also might have mentioned the "latter end" of the wicked. Certainly, in the Old Testament, this was the inspired answer to the problem Jeremiah was having with the prosperity of the wicked. The Psalmist was tempted to stumble on the problem that troubled Jeremiah; but he confessed that the truth appeared to him, "When I went into the sanctuary of God, and considered their latter end." (Psalms 73:17). The ultimate fate of the wicked nullifies and cancels out all of the earthly joys and prosperities of evil men; and that sublime truth was surely available to all of God's children living in that dispensation.

"The pride of Jordan ..." (Jeremiah 12:5). "The `pride of Jordan' referred to the rank growth of trees, shrubs and vegetation that grew on both sides of the Jordan river, especially between the Sea of Tiberias and Lake Merom, and which afforded a shelter for wild boars, lions, bears and tigers."[5]
These two verses stress the fact that, after all, prosperous wickedness is a very ordinary problem that should not discourage any one.

Today, lions are almost never seen west of the Euphrates river, having disappeared from the `pride of Jordan'; but, "The bones of lions have been found in the gravel of the bed of the Jordan."[6] It is always a mistake to understand conditions as they exit now as an indication of what the conditions were thousands of years ago. The critics did when they questioned the account in Acts that relates Paul's shaking off a poisonous snake into the fire. Of course, the snakes have indeed disappeared from Malta; but they have also disappeared from Manhattan Island, and for exactly the same reason, namely, the vast increase in the population.

THE CHRISTIAN ANSWER
We have already noted that much more satisfactory answers to the problem of the prosperity of evil men which somewhat perplexed Jeremiah are available in the teaching of Christianity in addition to the answers available under the Old Covenant.

A. The values focused upon in Christianity are not temporal and physical at all, but eternal. People who suffer persecution, defeat, frustration, hardship, or even physical suffering and death are commanded to remember, "Great is your reward in heaven!" (Matthew 5:12).

B. The favor and prosperity enjoyed by wicked men are not marks of God's approval but an indication of his mercy; for God "Is longsuffering ... not willing that any should perish, but that all should come to the knowledge of the truth" (2 Peter 3:9).

C. God's world is an orderly world; and there are certain rewards and penalties that derive from that order. It happens that in many instances wicked men are more skilled in adjusting to God's order than are righteous persons. Jesus noted that, "The sons of this world are for their own generation wiser than the sons of the light." (Luke 16:8). No doubt this fact sometimes contributes to the prosperity of evil men.

D. The great fact is that the rewards of eternal life are so great, surpassing even the utmost limits of human imagination, that whatever the sufferings, sorrows, and limitations may fall upon our earth-life, all such things shall be canceled and nullified by the glories of eternal life. As Paul put it: "For I reckon that the sufferings of this present time are not worthy to be compared with the glory that shall be revealed" (Romans 8:18).

E. It all turns on the difference in time and eternity. When the two are compared, an entire earthly life is less than a fraction of a second compared to a billion years. To win the great prize of Eternal Glory with Christ is more than worth bearing the burdens of whatever disasters our earth-life is capable of bringing upon us. No recipient of such a blessing should be troubled by whatever pleasures and prosperities may be enjoyed by the wicked for the brief season of earthly life.

Verse 7
GOD'S REJECTION OF THE CHOSEN PEOPLE
"I have forsaken my house, I have east off my heritage; I have given the dearly beloved of my soul into the hands of her enemies. My heritage is become unto me as a lion in the forest: she hath uttered her voice against me; therefore I have hated her. Is my heritage unto me as a speckled bird of prey? are the birds of prey against her round about? go ye, assemble all the beasts of the field, bring them to devour."
"I have forsaken my house ..." (Jeremiah 12:7). The word "house" in the Old Testament is almost invariably used of the temple; and we believe that is what it means here. R. Payne Smith declared the meaning here to be, "Not the temple, but Israel and Judah";[7] and since then, many scholars have followed his lead. Thompson attempted to justify the interpretation by pointing out that "it is parallel to `my heritage' in the next clause";[8] and while it is true enough that adjacent clauses are indeed often parallel in the Bible, they are not always so. "Sharpen the arrows, take up the shields" (Jeremiah 51:11) is one of many examples; and we believe the parallelism here is another. Matthew Henry agreed with this and gave the meaning of "forsaken my house" as, "A reference to the temple, which had been his palace; but they had polluted it and forced God out of it."[9]
It is certainly true that God did indeed forsake the temple; and God gives an account of his doing so in Ezekiel (Ezekiel 10:17). Furthermore, God never more returned to any earthly temple; but he did come with the rushing sound of a mighty wind on the day of Pentecost to dwell in his true temple, the Church of our Lord.

Thus the two teachings in Jeremiah 12:7 are (1) the Lord removed his presence, or Spirit, from the Jewish temple, and (2) he forsook the apostate nation, the "righteous remnant" alone being excepted.

"She hath uttered her voice against me ..." (Jeremiah 12:8). In context, this means that the Chosen People had roared like a lion against God Himself! "Judah had not merely become disobedient, but had become intractable and fierce like an untamed lion."[10] She had uttered vicious blasphemies against him and had preferred the reprobate worship of the Baalim to the way of the Lord.

"Is my heritage unto me as a speckled bird of prey? are the birds of prey against her round about ..." (Jeremiah 12:9)? "The Hebrew word here rendered `bird of prey' in both places means `a carrion bird,' ... probably some kind of vulture is meant."[11] "Birds attack other birds of unfamiliar plumage; so Israel, differing from other nations, is attacked by them."[12] At any rate, the total destruction of the Once Chosen nation is prophetically announced in the figure of the beasts of the field being called in to eat her remains.

Verse 10
"Many shepherds have destroyed my vineyard, they have trodden my portion under foot, they have made my pleasant portion a desolate wilderness. They have made it a desolation; it mourneth unto me, being desolate, because no man layeth it to heart. Destroyers are come upon all the bare heights in the wilderness; for the sword of Jehovah devoureth from one end of the land even to the other end of the land: no flesh hath peace. They have sown wheat, and have reaped thorns; they have put themselves to pain, and profit nothing: and ye shall be ashamed of your fruits, because of the fierce anger of Jehovah."; "Desolate... desolation... Desolate ..." (Jeremiah 12:10-11). This is the prophetic picture of the result of God's punishment of his Once Beloved Israel. The destruction is so thorough that the very land itself is depicted as mourning over it.

"Because no man layeth it to heart ..." (Jeremiah 12:11). This actually should be translated, "`Because no man laid it to heart'; had the people laid it to heart this sad state of things would have been averted."[13] It was the indifference and unconcern of the Chosen People that led to their ruin.

Verse 14
THE RETURN OF CAPTIVES; JUDGMENT OF NEIGHBORS
"Thus saith Jehovah against all mine evil neighbors, that touch the inheritance which I have caused my people Israel to inherit: Behold, I will pluck them up from off their land, and will pluck up the house of Judah from among them. And it shall come to pass, after that I have plucked them up, I will return and have compassion on them; and I will bring them again, every man to his heritage, and every man to his land. And it shall come to pass, if they will diligently learn the ways of my people, to swear by my name, as Jehovah liveth; even as they taught my people to swear by Baal; then shall they be built up in the midst of my people. But if they will not hear, then will I pluck up that nation, plucking up and destroying it, saith Jehovah."
God's neighbors mentioned in Jeremiah 12:1 were identified by Dummelow as "The Syrians, Edomites, and Moabites."[14] The promise that upon the condition of their repentance and conversion that they would be built up in the midst of God's people (Jeremiah 12:16) was, in fact, to be the privilege of all pagan nations under the reign of the Messiah, an event definitely foreshadowed here by this mention of Gentiles becoming God's children in the midst of his people, which under the New Israel would be composed of people of "every nation and tribe and tongue and people" (Revelation 14:6).

The promise of this last paragraph "is Messianic";[15] but it should be noted that all of the promised blessings of God, whether to the "righteous remnant" destined to return from Babylon, or to the Gentiles who in the future will be "in the midst of" God's people, are absolutely conditional.

"If they will diligently learn the ways of God's people... then shall they be built up in the midst of my people ... if they will not hear ... then will I pluck up, etc." (Jeremiah 12:16-17) Thus it is stated both negatively and positively. There is no such thing, nor has there ever been, nor shall there ever be any such as the blessing of God which does not meet the condition set forth here.

13 Chapter 13 

Verse 1
JEREMIAH 13

FIVE WARNINGS FOR ISRAEL
There are five warnings given to Israel in this chapter. The nation of the Chosen people, which should have been living in a happy and intimate relationship with the Creator, and also should have been busily engaged in teaching the benighted nations of mankind the wonderful facts regarding the true and Almighty God, had, contrary to all reason, itself succumbed to the sensual allurements of paganism. Their spiritual discernment had almost disappeared; and the whole nation was thoroughly overcome with abandoned wickedness. The dramatic warnings of this chapter were designed to stem the headlong rash of Israel to destruction; but the warnings were not heeded.

The warnings were: (1) the parable of the mined linen loin-cloth (Jeremiah 13:1-11), (2) the parable of the wine jars (Jeremiah 13:12-14), (3) the warning against pride and arrogance toward God (Jeremiah 13:15-17), (4) the warning to the king and the queen-mother (Jeremiah 13:18-19), (5) the warning that identified "friends" of Israel, such as Babylon, as their conquerors and exploiters.

Jeremiah 13:1-2
PARABLE OF THE RUINED LOINCLOTH
"Thus said Jehovah unto me, Go, and buy thee a linen girdle, and put it upon thy loins, and put it not in water. So I bought a girdle according to the word of Jehovah, and put it upon my loins."
"Linen girdle ..." (Jeremiah 13:1). Why linen? This was a mark of the priesthood; and because this garment was given as a representation of Israel, it had to be linen in order properly to symbolize that nation of "priests unto God" which Israel was intended to be.

"Put it upon thy loins ..." (Jeremiah 13:1). "This was not an outer girdle, but a covering worn next to the skin."[1] This very intimate and personal garment symbolized the intimate relationship between God and Israel during the long centuries of the nation's development.

"And put it not in water ..." (Jeremiah 13:1). This meant that Jeremiah was not to wash the garment either before or after he had worn it. This would illuminate the meaning of the linen loincloth in later portions of the parable.

Verse 3
"And the word of Jehovah came unto me the second time, saying, Take the girdle which thou hast bought, which is upon thy loins, and arise, go to the Euphrates, and hide it there in a cleft of the rock. So I went and hid it by the Euphrates, as Jehovah commanded me."
"The word of Jehovah came to me the second time ..." (Jeremiah 13:3). The implication, though not clearly stated, is that some considerable time-lapse had occurred, at least ample time for the loincloth to have required washing had not God forbidden it.

"Go to the Euphrates, and hide it ..." (Jeremiah 13:4). This statement has precipitated a whole barrage of quibbles and denials by commentators. The problem is that the Euphrates river was almost four hundred miles from Anathoth; and the two journeys to that river by Jeremiah would have required his traveling a distance of some sixteen hundred miles.

We have no problem at all with this, because Jeremiah 13:5 flatly declares that, Jeremiah went and hid it as Jehovah had commanded him. Where is there any problem? Rationalistic critics, however, believe that such an extended amount of traveling, while not impossible, was certainly not very practical in those times. Therefore, other solutions are proposed. They are interesting, and we include these alternative understandings on the premise that they might even be correct, although we cannot be sure.

(1) One alternative interpretation is that the Hebrew word rendered here as "Euphrates" may not be a reference to the "Euphrates River" at all but to a village three and one half miles north of Anathoth (where Jeremiah probably lived), which was also known locally as "Euphrates." This appears to be possible. It is principally upon the authority of the Septuagint (LXX) and the Vulgate that translators insist on making it refer to the Euphrates River. The Hebrew word is actually [~Phrath]; and there is no doubt that in many other Old Testament passages the word does refer to the Euphrates River. The word occurs fifteen times elsewhere in the Old Testament and four times in this chapter. Nevertheless, as Henderson noted: "In twelve of the other fifteen references another word is included with [~Phrath], a word that means river. It seems a little strange, therefore that the word [~Phrath] should occur no less than four times in this chapter without that qualifying term which means river.[2] This is certainly enough to suggest the possibility of the word's being in this instance a reference to a local village. If this was indeed the case, the close identity of the name with the Great River would have had the same symbolical meaning that accrued to the Euphrates itself. Thus the meaning of the parable is not affected, no matter which view of the meaning of [~Phrath] is accepted.

And what is that meaning? The meaning is that the apostate nation, symbolized by the dirty, unwashed loincloth will be "hidden," that is, in captivity in Babylon on the Euphrates River.

(2) Another interpretation suggested by Dummelow is also plausible, perhaps even more so, than No. 1, cited above. "Jeremiah appears to have been absent from Jerusalem during a major part of Jehoiachin's brief three-year reign; and he may very well be supposed to have been during that time in or near the city of Babylon. This would account for the kindly feeling toward him by Nebuchadnezzar after his capture of Jerusalem (Jeremiah 39:11).[3] There is nothing at all unreasonable about this understanding of the passage, in which [~Phrath] would be understood as actually a reference to the Euphrates River itself.

(3) Another school of commentators have suggested that, "We are here dealing with a visionary experience,"[4] an interpretation which does not appear to be in any manner reasonable to this writer. We believe that Jeremiah actually bought a clean, white, linen girdle, wore it until it became thoroughly dirty, then hid it in the earth until it was completely rotted, mined, and spoiled, that he also recovered it as God commanded him, and that he showed it to his fellow-Israelites, expounding the whole history of that girdle to them as a parable of what was going to happen to the apostate nation.

Verse 6
"And it came to pass after many days, that Jehovah said unto me, Arise, go to the Euphrates, and take the girdle from thence, which I commanded thee to hide there. Then I went to the Euphrates, and digged, and took the girdle from the place where I had hid it; and, behold, the girdle was marred, it was profitable for nothing."
"It came to pass after many days ..." (Jeremiah 13:6). The passing of many days was necessary in order to allow plenty of time for the linen girdle to be thoroughly rotted and spoiled. However, there was another reason: "By the `many days' are meant the seventy years of the captivity."[5]
It is a mistake to assume that it was the Babylonian captivity that mined Israel. That captivity was not the cause of Israel's apostasy; it was the result and consequence of it. Let it be remembered that the loincloth was `already dirty' when Jeremiah buried it by the Euphrates River. The complete ruination of the girdle, therefore, was not a symbol of Israel's apostasy, which was already complete, but a symbol of the complete spoiling of their pride, national institutions, and their general attitude of rebellion against God. After their return from Babylon, the "righteous remnant" never again resorted to the Baalim. It may be also that the symbolism of the rotten, mined girdle applied to the "vast majority" of the Once Chosen People who never returned to Judah, even after God commanded them to do so. They were lost forever as an identifiable race or nation.

Verse 8
"Then the word of Jehovah came to me, saying, Thus saith Jehovah, after this manner will I mar the pride of Judah, and the great pride of Jerusalem. This evil people, that refuse to hear my words, that walk in the stubbornness of their own heart, and are gone after other gods to serve them, and to worship them, shall even be as this girdle, which is profitable for nothing. For as the girdle cleaveth to the loins of a man, so have I caused to cleave unto me the whole house of Judah, saith Jehovah; that they may be unto me for a people, and for a name, and for a praise, and for a glory: but they would not hear."
From this paragraph it is evident that Jeremiah, after his recovery of the rotten girdle, showed it to the citizens of Judah and Jerusalem and explained the symbolism of it. This seems to imply also that the citizens were aware of the place (The Euphrates River) where the ruination of the nation would be executed by God's judgment upon them.

Verse 12
THE PARABLE OF THE WINE JARS
"Therefore thou shalt speak unto them this word: Thus saith Jehovah, the God of Israel, Every bottle shall be rifled with wine? and they shall say, Do we not certainly know that every bottle shall be filled with wine? Then shalt thou say unto them, Thus saith Jehovah, Behold, I will fill all the inhabitants of this land, even the kings that sit on David's throne, and the priests, and the prophets, and all the inhabitants of Jerusalem, with drunkenness. And I will dash them one against another, even the fathers and the sons together, saith Jehovah: I will not pity, nor spare, nor have compassion, that I should not destroy them."
The parable was brief enough: "Every bottle shall be filled with wine;" but when the prophet's critics heard him, they answered with a mocking, "Of course, everybody already knows that." What they then learned was that God was not talking of literal wine jars at all, but about the citizens of the land, all of them; and here God promised to bring drunkenness upon the total population, even including all of the upper echelons of their society, kings, priests, prophets, everyone; and Jeremiah 13:14 prophesied that the result of this alcoholic oblivion would be the total destruction of the nation.

In this parable, "The bottles represent all the people, and the wine represents the wrath of God."[6] The intoxication of all the people, rendering them helpless against all their enemies, indicated the certainty of God's impending punishment for the people's headstrong continuation in their licentious idolatry.

Verse 15
WARNING AGAINST THE PRIDE OF ISRAEL
"Hear ye, and give ear; be not proud; for Jehovah hath spoken. Give glory to Jehovah your God, before he causes darkness, and before your feet stumble upon the dark mountains, and, while ye look for light, he turns it into the shadow of death, and makes it gross darkness. But if ye will not hear it, my soul shall weep in secret for your pride; and mine eye shall weep sore, and run down with tears, because Jehovah's flock is taken captive."
"Be not proud ... my soul shall weep for your pride ..." (Jeremiah 13:15,17). These are the key words in the passage and show that the warning is directed primarily against the pride of Israel. Jeremiah is the one who promises to weep over Israel's condition, as indicated by his reference to Jehovah's flock in Jeremiah 13:17.

What is symbolized here is the gathering darkness of the wrath of God. "Only a sincere response to Jehovah's word could hold back the calamity and allow the light to shine over the land."[7]
The approaching gloom of darkness was a dual symbol of the invasion and of the captivity.

Verse 18
WARNING TO THE ROYAL FAMILY
"Say thou unto the king and to the queen mother, Humble yourselves, sit down; for your headtires are come down, even the crown of your glory. The cities of the South are shut up, and there is none to open them: Judah is carried away captive, all of it; it is wholly carried away captive."
The mention of the queen-mother indicates the importance of the king's mother among the kings of Judah. "They seem to have had some official status in Judah; indeed, 1 Kings 2:19 suggests that she even occupied a throne adjacent to that of the king." The passage before us also may indicate that she likewise wore a crown. "Because Jewish kings generally married subjects, and lived in polygamy, the king's mother took precedence over his wives."[8]
Dummelow also mentioned the importance of this verse in ascertaining the date when this chapter was written. "The date of this prophecy is shown pretty clearly by the word queen-mother, namely, Nehushta, mother of Jehoiachin. The queen-mother always had a high position; and, in Jehoiachin's case, this would have been especially so, owing to the king's young age."[9]
Verse 20
WARNING OF DEFEAT; CAPTIVITY AND HUMILIATION
"Lift up your eyes and behold them that come from the north: where is the flock that was given thee, thy beautiful flock? What wilt thou say, when he shall set over thee as head those whom thou hast thyself taught to be friends to thee? shall not sorrows take hold of thee, as of a woman in travail?"
"That come from the north ..." (Jeremiah 13:20). Practically all of the invaders of Judah came from the north, as that was the most feasible military entrance into the city of Jerusalem; but the particular invasion prophesied here was that of the Babylonians.

"Whom thou ... hast taught to be thy friends" (Jeremiah 13:21). The plural here indicates that both Egypt and Babylon are meant. Contrary to the warnings of Isaiah and Jeremiah, Judah's kings had cultivated the friendship of foreign powers, seeking to make alliances with them from time to time. It will be remembered that Hezekiah had embraced Merodach-baladan as his friend, showing him all of the treasures of the whole kingdom (Isaiah 39:1-2); and the question of this passage is, "What are you going to say when such a `friend' becomes your king?"

Verse 22
"And if thou say in thy heart, Wherefore are these things come upon me? for the greatness of thine iniquity are thy skirts uncovered and thy heels suffer violence. Can the Ethiopian change his skin, or the leopard his spots? then may ye also do good, that are accustomed to do evil. Therefore will I scatter them, as the stubble that passeth away, by the wind of the wilderness."
"For the greatness of thine iniquity ..." (Jeremiah 13:22). This is God's blunt answer to the question of why? all these things happened to Israel.

"Thy skirts uncovered ..." (Jeremiah 13:22). See under Jeremiah 13:26. below, for comment on this.

"Can the Ethiopian change his skin, or the leopard his spots ..." (Jeremiah 13:23)? A negative answer is required for both of these questions; and the meaning is simply that it is too late for Israel to change her ways. She has persistently wallowed in sin such a long time that there is no longer any hope of her changing. Such a condition came about because of (1) the deliberate rebellion of Israel against her God, and (2) the consequent judicial hardening of the apostate nation so frequently mentioned in Isaiah (See Isaiah 6:9,10, etc).

Verse 25
"This is thy lot, the portion measured unto thee from me, saith Jehovah; because thou hast forgotten me, and trusted in falsehood. Therefore will I uncover thy skirts upon thy face, and thy shame shall appear."
"Thou hast forgotten me, and trusted in falsehood" (Jeremiah 13:25). Trusting in falsehood means worshipping idols and believing in them. Such worship is also designated as "The Lie" in Jeremiah.

"Uncover thy skirts upon thy face ..." (Jeremiah 13:26). The shameful punishment of an adulterous woman in antiquity included lifting her skirts above her head, exposing her nakedness, smearing her with filth, and driving her through the city. The expression, "your heels shall suffer violence" (Jeremiah 13:23) could refer to "your body, or genitals."[10]
This drastic kind of punishment prescribed for Israel was justified and appropriate, because, the uncovering of her most intimate parts during her adulterous worship of the Baalim in their orgiastic ceremonies closely paralleled the punishment. For a more complete description of this awful punishment, see Nahum 3:5; Isaiah 47:2, and Ezekiel 16:37.

Verse 27
"I have seen thine abominations, even thine adulteries, and thy neighings, the lewdness of thy whoredom, on the hills, in the field. Woe unto thee, O Jerusalem! Thou wilt not be made clean; how long shall it be?"
This is a further elaboration of the reasons why the dreadful punishment prescribed for Israel in the above verses was justified and appropriate.

"Thy neighings ..." (Jeremiah 13:27). Jeremiah mentioned this same thing back in Jeremiah 5:8 where he compared the behavior of the people to well-fed stallions, "everyone neighing to his neighbor's wife," indicating that they wanted a sexual experience with every woman in sight. The use of such a metaphor as this, as Robinson pointed out, most certainly indicates, "actual sexual immorality,"[11] which was so prominent a feature of the cultic worship of the Baalim.

"The tragic thing was that these same people frequented the temple, mouthing formulas like, `the temple of Yahweh, the temple of Yahweh, the temple of Yahweh.' "[12]
"How long shall it yet be ..." (Jeremiah 13:27)? The actual meaning of these words is somewhat ambiguous. They may mean, "how long will it be before Jerusalem is cleansed?" or "how long will it be before the judgment of God falls upon her?" If Jeremiah still retained any hope of averting the terrible judgment which God through him had prophesied, the former meaning might be correct; but if he no longer supposed that Jerusalem would ever be cleansed, then the latter meaning is correct.

"Jeremiah lived to see the judgment fall; and after that, his hope rested upon the promise of a future day of restoration (Jeremiah 31:31-34),"[13] upon which occasion "all would know the Lord, from the least unto the greatest of the people," and when the sins of the people would be gloriously forgiven.

That occasion, of course, would be the coming of the Kingdom of Messiah; and we may not suppose that Jeremiah understood all the implications of the prophecies God gave to mankind through him.

This concludes the five warnings set forth in this chapter. If Israel ever made the slightest gesture toward heeding any of them, the sacred scriptures retain no record of such a thing.
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Verse 1
JEREMIAH 14

THE EVENTS OF THE GREAT DROUGHT
The efforts of scholars to date this prophecy are somewhat amusing. Cook placed it "in the early years of the reign of Jehoiachim";[1] Robinson placed it vaguely in "the reign of Jehoiachim";[2] still others have opted for the closing years of Jehoiachim's reign; and some have omitted dating it altogether! "Without chronological references it is difficult to date passages like this; even references to invasions and exile are not conclusive, because there were three invasions of Judah and as many deportations."[3] A great drought is featured in this chapter; but there were many droughts in that part of the world; and there is nothing here that distinguishes this particular drought from others.

Some have even tried to break up the chapter into various units, assigning a different date to each; but, as Keil noted, "Such efforts have proved to be a complete failure."[4]
As we have frequently noted, the "exact date" of any or all of these prophecies is of very little importance. The general facts are well known.

It is clear enough that the occasion of this chapter was a terrible drought that fell upon Judaea.

A practical outline of the chapter is: (1) a description of the drought (Jeremiah 14:1-6); (2) Jeremiah's prayers for God's help (Jeremiah 14:7-9); (3) God's refusal to aid the apostate nation (Jeremiah 14:10-12); (4) Jeremiah's plea that the false prophets are to blame (Jeremiah 14:13-15); (5) the doom of the false prophets and the people (Jeremiah 14:16-18); (6) Jeremiah's continual plea to God (Jeremiah 14:19-22).

Jeremiah 14:1-6
THE GREAT DROUGHT
"The word of Jehovah that came to Jeremiah concerning the drought. Judah mourneth, and the gates thereof languish, they all sit in black upon the ground; and the cry of Jerusalem is gone up. And their nobles send their little ones to the waters: they come to the cisterns, and find no water; they return with their vessels empty; they are put to shame and confounded, and cover their heads. Because of the ground which is cracked, for that no rain hath been in the land, the plowmen are put to shame, they cover their heads. Yea, the hind also in the field calveth, and forsaketh her young, because there is no grass. And the wild asses stand on the bare heights, they pant for air, like jackals; their eyes fail because there is no herbage."
"The word of Jehovah that came to Jeremiah ..." (Jeremiah 14:1). This is the title of the whole chapter and through Jeremiah 15:4, all of which deals with the same subject.

"They all sit in black upon the ground ..." (Jeremiah 14:2). The custom of wearing black as a token of grief or mourning was known then and might be even much older than those times. In addition to their dress and humble posture sitting upon the ground; the people are here represented as raising a mighty cry to God in heaven for relief. Throughout their history, the Jews had persistently called upon God when their troubles came upon them. "Their nobles send their little ones to the waters ..." (Jeremiah 14:3). The word rendered "little ones" here is peculiar to Jeremiah, a very rare word. Most modern scholars insist that it means "servants," "inferiors," or "employees," or "the common people."[5] However, some of the older commentators believed the reference is to little children, implying that, "Due to the drought, the servants no longer attended their lords; it was `everyone for himself'; and the lords of the society were required to employ their own children to fetch water."[6]
Either interpretation shows the seriousness of the water shortage.

"Cisterns ..." (Jeremiah 14:3).This word has the same meaning today; and for ages, such reservoirs have been used for storing water during the times of rain against anticipated shortages. The tragedy here was simply that the supply was exhausted.

"They cover their heads ..." (Jeremiah 14:3). "This was a sign of mourning,"[7] indicating the same thing as the black clothing did in Jeremiah 14:1.

"The plowmen are put to shame ..." (Jeremiah 14:4). Thompson rendered the word `plowmen' in this clause as `farmers';[8] but we fail to see any great advantage of the change. We have never known a plowman who was not a farmer. Robinson made it "tillers of the ground";[9] but that also falls short of being an improvement.

The devastating nature of this drought is seen in the fact that all living things were affected by it: (1) human beings of all classes, (2) nobles, (3) servants, (4) children, (5) farmers, (6) wild animals, (7) even the ground was cracked, (8) the grass had all died, and (9) there were not even any twigs upon which the wild ass could live.

"Yea, the hind calved, and forsook her offspring ..." (Jeremiah 14:5). The word `hind' is an Old English word for the female of the red deer; "And this animal was regarded by the ancients as tenderly caring for her young."[10] The reason why the calf was abandoned here was the inability of the mother to produce milk due to the shortage of grass.

"The glazed condition of the eyes of the wild ass gives us the picture of eyes that are practically motionless because the death of the animal is near."[11]
Verse 7
JEREMIAH'S PRAYER FOR ISRAEL
"Though our iniquities testify against us, work thou for thy name's sake, O Jehovah; for our backslidings are many; we have sinned against thee. O thou hope of Israel, the Saviour thereof in the time of troubles, why shouldest thou be as a sojourner in the land?, and as a way-faring man that turneth aside to tarry for a night? Why shouldest thou be as thou, O Jehovah, art in the midst of us, and we are called by thy name; leave us not."
Some have wondered if the people of Israel themselves or Jeremiah prayed this prayer; but it appears that Jeremiah here prayed on behalf of the people, using some of the phraseology that the people were using.

"Work thou for thy name's sake ..." (Jeremiah 14:7). Note that the prayer is not based upon any merit of Israel, but solely upon the character of God Himself. It was the Jewish conception, first enunciated by Moses, that if God did not bless Israel, it would cause the pagan nations to declare that God was not able to bless them. It would appear that the presumption of Israel in this matter was almost incredible.

"As a sojourner ... as a wayfaring man ..." (Jeremiah 14:8). There is apparently in this the echo of a complaint by the people to the effect that God, instead of dwelling with Israel all the time, was like a traveling man who merely spent a night in their midst now and then. Israel expected God to bless them continually no matter what they did. After all, were not they called "God's Chosen People?" Was not he enthroned among them in that magnificent temple? "Oh, don't forsake us now, Lord; we are in trouble, and we need you!"

Coupled with God's negative answer to this prayer (Jeremiah 14:10f), we have the fact that Israel admitted their sins and backsliding, all right; but they went right on sinning. Why did they call God the hope of Israel and go right on with their wickedness? They never stopped sinning for a minute. "Instead they lay the source of their troubles on God; they call him the hope of Israel, but at the same time charge him with indifference to their needs, and with impotence to help them ... Then they brazenly declare: `We are called by your name. Save us and thus redeem your reputation!' "[12]
Verse 10
GOD REFUSES TO HEAR THEM
"Thus saith Jehovah unto this people, Even so have they loved to wander; they have not refrained their feet: therefore Jehovah doth not accept them; now will he remember their iniquity, and visit their sins. And Jehovah said unto me, Pray not for this people for their good. When they fast, I will not hear their cry; and when they offer burnt-offering and meal-offering, I will not accept them; but I will consume them by the sword, and by famine, and by pestilence."
Clarke summarized God's reply to the prayer as follows: "The measure of Israel's iniquity being now full, they must be punished. The nation is ripe for destruction; intercede not for them."[13]
"They have loved to wander ..." (Jeremiah 14:10) There is nothing innocent about this "wandering." Cheyne rendered it, "roving lawlessly about."[14]
"Pray not for this people ..." (Jeremiah 14:11). Twice previously, God gave Jeremiah this same instruction (Jeremiah 7:15; 11:14); but Jeremiah had been unable to stop praying. No mother ever quit praying for a wayward son, no matter how hopeless his wickedness became. It could be that God was not really forbidding Jeremiah to pray but that he was merely pointing out the uselessness of any further prayers on behalf of apostate Israel.

"Jehovah doth not accept them ..." (Jeremiah 14:10). Keil's comment on the reason why God would not then hear Israel is thus:

The reason was that they turned to God only in their need, but while their hearts still clung to their idols. Their prayers were only lip-service, and their sacrifices a soulless formality.[15]
While it is certainly true that Keil's excellent comment here applied to the vast majority of the condemned people, we must also agree with Payne Smith who wrote:

"It is not necessary to say with Keil that Israel's fasts and sacrifices were `heartless formalities.' There would have been those whom the chastisement had brought to repentance (also, those of the "righteous remnant" J.B.C.); and for these the lesson was a sterner one. There is a time when the most genuine repentance avails nothing to avert the temporal consequences of sin."[16]
"Sword... famine ... pestilence ..." (Jeremiah 14:12) This dreadful trio throughout the ages has been the perpetual destroyers of human life. They are frequently mentioned in scripture, as here and in Jeremiah 5:12; 14:15; 27:8; 29:18; 2 Samuel 24:13; Isaiah 51:19, etc.

Verse 13
THE FALSE PROPHETS ARE TO BLAME
"Then said I, Ah, Lord Jehovah, the prophets say unto them, Ye shall not see the sword, neither shall ye have famine; but I will give you assured peace in this place. Then Jehovah said unto me; the prophets prophesy lies in my name; I sent them not, neither have I commanded them, neither spake I unto them: they prophesy unto you a lying vision, and divination, and a thing of naught, and the deceit of their own heart. Therefore thus saith Jehovah concerning the prophets that prophesy in my name, and I sent them not, yet they say, Sword and famine shall not be in this land: by sword and famine shall those prophets be consumed."
"The prophets say unto them ..." (Jeremiah 14:13). This is a reference to the false prophets; and this is an account of how Jeremiah, "tried to excuse the people by blaming the false prophets. That excuse was not acceptable to Jehovah, because blame must be attached to those who reject the covenant for whatever cause."[17]
Why were the people deceived by the false prophets? The only plausible answer is that they WANTED to be deceived. "The secret of the power of the false prophets was given by the Lord in Jeremiah 5:32, `My people love to have it so.'"[18] Adam Clarke pointed out the fact that the people accepted the allegation of false prophets without any proof, and without investigating their credentials.[19] The slightest attention to the question of "Who are these sons of the devil"? would have spared the people of any temptation to trust them. This is exactly what Christians today should do with regard to men who deny the Bible. Clarke also recounted the fulfillment of this prophecy that the false prophets would be consumed by the sword during Nebuchadnezzar's invasion. Jehoiachim had been warned by Jeremiah not to withhold tribute from Nebuchadnezzar but Jehoiachim heeded the words of the false prophets who advised him to withhold it. "Nebuchadnezzar was incensed, invaded the land and destroyed it, including the false prophets."[20]
"The deceit of their own heart ..." (Jeremiah 14:14). Jeremiah thus described the various methods of "prophesying" employed by the false prophets; but these words do not mean that the false prophets were deceived in their own hearts, being therefore sincere but misguided men; ah no! "This is a reference, not to self-deceit, but to willful and intentional fraud."[21] We also believe that the same thing applies to many false teachers today. They are not sincere, misguided men, but unbelievers, preaching that in which they have no confidence at all.

These verses reveal a profound misunderstanding of the covenant. Both the false prophets and the people, "imagined that continual and wanton violation of the terms of that covenant would not result in the operation of the curses of that covenant!"[22] What fools they were! However, we should reserve a little of our pity to the men of our own day who just as vainly imagine that, "We are justified by faith alone." These ancient protagonists of that same doctrine learned to their eternal sorrow how wrong they were.

Verse 16
BOTH PEOPLE AND FALSE PROPHETS ARE DOOMED
"And the people to whom they prophesy shall be cast out in the streets of Jerusalem because of the famine and the sword; and they shall have none to bury them - them, their wives, nor their sons, nor their daughters: for I will pour their wickedness upon them. And thou shalt say this word unto them, Let mine eyes run down with tears night and day, and let them not cease; for the virgin daughter of my people is broken with a great breach, with a very grievous wound. If I go forth into the field, then, behold, the slain with the sword! and if I enter into the city, then, behold, they that are sick with famine! for both the prophet and the priest go about in the land, and have no knowledge."
Following false teachers is no valid excuse for not obeying God's Word. These words prophesy the destruction of false prophets and their followers alike. As Jesus put it, "If the blind lead the blind, they shall both fall into the ditch."

Verse 19
JEREMIAH PLEADS WITH GOD NOT TO BREAK THE COVENANT
"Hast thou utterly rejected Judah? hath thy soul loathed Zion? why hast thou smitten us, and there is no healing for us? We looked for peace, but no good came; and for a time of healing, and, behold, dismay! We acknowledge, O Jehovah, our wickedness, and the iniquity of our fathers; for we have sinned against thee. Do not abhor us, for thy name's sake; do not disgrace the throne of thy glory: remember, break not thy covenant with us. Are there any among the vanities of the nations that can cause rain? or can the heavens give showers? art not thou he, O Jehovah our God? therefore we will wait for thee; for thou hast made all these things."
This is one of the saddest appeals in the Bible. Their day of grace almost over, their nation threatened and anticipating an absolute and irrevocable destruction, their false prophets facing exactly the same doom they faced, their acknowledgment, at last, of their consummate wickedness which was a long continuation of the unceasing wickedness of the whole nation for ages past, yet, with all of that, they were desperate, pleading with God not to abhor them, pleading for him not to break the covenant, the very covenant which they had not merely broken, but which they had shattered and rejected.

"The throne of they glory ..." (Jeremiah 14:21) "This is a reference to the temple (2 Kings 19:15; Psalms 99:1)."[23]
Feinberg noted that this prayer for the people was based upon three things: "(1) God's reputation, (2) his temple, and (3) his covenant with Israel"[24]
"Here were a group of people who had gone too far in sin, so far that they have become ignorant of God's character, that God is indeed a God of holiness and righteousness. How could they be such fools?"[25]
"Break not thy covenant with us ..." (Jeremiah 14:21). Despite the fact that they had already broken that covenant, yet they wished God to go ahead and fulfill his part of it.

They ceased to be God's people when they abandoned themselves to idolatry; yet they still wanted God to be their God, to defend, support and bless them. They appeared to be ignorant of the fact that when the conditions of a covenant are broken by one party, the other is no longer bound by it. The covenant is necessarily annulled.

"Are there any among the vanities ..." (Jeremiah 14:22)? This question suggests that of the apostle Peter who asked, "Lord, to whom shall we go? Thou only hast the words of eternal life" (John 6:68). "The vanities here are the artificial deities,"[26] that is, all of the idol gods.
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Verse 1
JEREMIAH 15

JEREMIAH'S SECOND PERSONAL LAMENT
Of course, the first nine verses of this chapter, especially the first four, continue the thought of the last chapter. Henderson suggested the following chapter divisions:[1] Judah had sinned beyond the possibility of God's averting their punishment (Jeremiah 15:1-4); continued prophecy of Judah's destruction (Jeremiah 15:5-9); beginning of Jeremiah's lament (Jeremiah 15:10-11); destruction of Judah inevitable (Jeremiah 15:12-14); Jeremiah's discouragement and denial of his commission (Jeremiah 15:15-18); God's command to Jeremiah with promises contingent upon his obedience (Jeremiah 15:19-21).

Jeremiah 15:1-4
GOD'S NEGATIVE ANSWER TO JUDAH'S PLEA
"Thus said Jehovah unto me, Though Moses and Samuel stood before me, yet my mind would not be toward this people: cast them out of my sight, and let them go forth. And it shall come to pass when they say unto thee, Whither shall we go forth? then thou shalt tell them, thus saith Jehovah: Such as are for death, to death; and such as are for the sword, to the sword; and such as are for the famine, to the famine; and such as are for captivity, to captivity. And I will appoint over them four kinds, saith Jehovah: the sword to slay, and the dogs to tear, and the birds of the heavens, and the beasts of the earth to destroy. And I will cause them to be tossed to and fro among all the kingdoms of the earth, because of Manasseh, the son of Hezekiah, king of Judah, for that which he did in Jerusalem."
"Moses and Samuel ..." (Jeremiah 15:1). These were historical heroes of the Jewish people, who, upon serious occasions of Israel's rebellion against the Lord, had interceded for them, praying for their forgiveness; and there were several examples of this in the Old Testament. (Exodus 32:11-14,30-34; Numbers 24:13-23; Deuteronomy 9:18-20,15-29; 1 Samuel 7:5-9; 12:19-25; and Psalms 99:6-8). However, the sad message here is that even the intercession of such intercessors as Moses and Samuel would be of no avail whatever in the present extremity of Judah's total apostasy and rebellion.

We find no agreement with Thompson who thought that Jeremiah might have mentioned Moses and Samuel here, "because he saw in those two men a pattern of his own ministry; for he was in that succession of prophets `like unto Moses' (Deuteronomy 18:9-33)."[2] However, the Bible has no mention of a succession of "prophets" (plural) like unto Moses, but speaks of "The Prophet Like unto Moses," a reference to Jesus Christ and to no other!

The perversion of this prophecy through Moses mentioned here is a favorite device of critics, but it stands upon no authority whatever.

"Let them go forth ..." (Jeremiah 15:1). The meaning of this was extensive: "Cast them out of my sight, and let them go forth. Do not bring them into my presence by your prayers; let them go forth into captivity."[3] The meaning is further elaborated in the next verse. Feinberg's rendition of Jeremiah 15:2-4 here is excellent:

"Those destined for death, to death;

those for the sword, to the sword;

those for starvation, to starvation;

those for captivity, to captivity.

I will send four kinds of destroyers against them, saith the Lord, The sword to kill, and the dogs to drag away, and the birds of the air and the beasts of the field to devour and destroy."[4]
"Because of Manasseh, the son of Hezekiah, king of Judah ..." (Jeremiah 15:4). "The name of the pious father intensifies the horror at the wickedness of the son."[5]
It might appear from this that the invasion and captivity of Judah were the consequences of Manasseh's wicked reign; but it was not that reign alone that resulted in such disasters. "It was because the people persevered in that wickedness."[6] They resented and disapproved of Josiah's reforms; as soon as Jehoiachim came to the throne, they heartily supported that wicked king's campaign to restore all of the idolatrous trappings of Manasseh's evil reign; and, when Jeremiah's magnificent prophecies appeared to be a hindrance to such a resurgence of paganism, they plotted to kill Jeremiah. It was all of that, plus the deliberate preference of the great majority of Israel for the licentious rites of idolatry far over above the righteous government of the Lord that led to their eventual destruction and the deportation of a remnant.

Verse 5
FURTHER PROPHECIES OF JUDAH'S RUIN
"For who will have pity upon thee, O Jerusalem? or who will bemoan thee? or who will turn aside to ask of thy welfare? Thou hast rejected Jehovah, thou art gone backward: therefore have I stretched out my hand against thee, and destroyed thee; I am weary with repenting. And I have winnowed them with a fan in the gates of the land; I have bereaved them of children, I have destroyed my people; they returned not from their ways. Their widows are increased to me above the sand of the seas; I have brought upon them against the mother of the young men a destroyer at noonday: I have caused anguish and terrors to fall upon her suddenly. She that hath borne seven languisheth; she hath given up the ghost; her sun has gone down while it was yet day; she hath been put to shame and confounded: and the residue of them will I deliver to the sword before their enemies, saith Jehovah."
The consistent use of the past tense in this paragraph should not be misunderstood. "The first few verbs here (Jeremiah 15:5) and the last verb (Jeremiah 15:9) are in the imperfect tense; and most of the rest are perfects. They portray that which has not yet happened as though it had already transpired, so certain is the prophet that it is going to come about."[7]
"Thou art gone backward ..." (Jeremiah 15:6). The whole nation had reverted to the gross paganism of the reign of Manasseh.

"I am weary of repenting ..." (Jeremiah 15:6). Judah was aware of the great truth that when they repented God would turn and bless them again, as fully expounded by Jeremiah a little later in this prophecy (Jeremiah 18:7-10); but this stresses another fact that Judah had either forgotten or had never even known, that being the fact that "there is a point of no return" in the persistent wickedness of any man or of any nation. It was evident in the classical account of Balaam, who set out on a rebellious course, contrary to God's instructions; and when the going became really rough, he said, "I will get me back again" (Numbers 22:34); but God commanded him, saying, "Go with the men" (Numbers 22:35). There always comes the time in the career of rebellion against God that an angel with a drawn sword stands in the way and says, "Go on in the way you have chosen; you have made your bed, now lie in it; you have preferred to rebel, now abide by the consequences!" Even the forgiveness metered out to the repentant sinner in many cases can never nullify the physical consequences of a sinful life.

"They returned not from their ways ..." (Jeremiah 15:7). "It was no different in the seventh century from what it was in the eighth (Amos 4:6-11)";[8] and from this is seen the fact that a full century of God's forbearance with the rebellious Israelites had made no significant difference whatever.

"The gates of the land ..." (Jeremiah 15:7). As Keil pointed out here, "`The gates of the land' is undoubtedly a reference to the land of Judah."[9]
"Mother of the young men" (Jeremiah 15:7) This is a metaphor in which Jerusalem, or Judah, is represented as seeing her sons sacrificed to the sword.

Verse 10
BEGINNING OF JEREMIAH'S SECOND LAMENT
"Woe is me, my mother, that thou has borne me a man of strife and a man of contention to the whole earth! I have not lent, neither have men lent to me; yet every one of them doth curse me. Jehovah said, Verily, I will strengthen thee for good; verily I will cause the enemy to make supplication unto thee in the time of evil and in the time of affliction."
These verses and through the end of the chapter constitute "the second personal lament of Jeremiah,"[10] according to Ash; and this one appears to be the most serious because it actually constituted a denial of Jeremiah's commission, as we shall see a moment later.

"I have not lent, neither have men lent to me ..." (Jeremiah 15:10). What a glimpse of human nature is this! Yes indeed, one of the surest ways to make bitter enemies is either to borrow money from them or to lend it to them! Jeremiah refers to his having refrained from doing either as a grounds of his being unable to understand why everybody hated him!

Cheyne believed that this lament "belongs to a later period of the history of Judah"[11] but there is nothing certain about such a speculation. Hyatt stated that, "We do not know the occasion of this lament."[12]
"Woe is me, my mother that thou hast borne me" (Jeremiah 15:10). Many commentators equate this with "cursing" the day of his birth. "To curse the day of his birth was tantamount to a rejection of his very mission."[13] This seems to be going a little too far with such implications, because certainly there is a vast difference in what is said here from the account of what was said when Job cursed the day of his birth (Job 3:1-6). Still, Jeremiah's error, whatever it was, required his repentance (Jeremiah 15:19).

"I will strengthen thee for good ..." (Jeremiah 15:11). As Dummelow pointed out, Jeremiah's enemies, of whom was Zedekiah, would not only spare his life, but invoke his aid. An example of this is given in Jeremiah 21:1-7.[14]
""I will cause the enemy to make supplication unto thee ..." (Jeremiah 15:11). "This was literally fulfilled in Jeremiah 39:11. Nebuchadnezzar gave strict orders to his commander-in-chief to look well to Jeremiah, to do him no harm, and to grant him all the privileges he was pleased to ask."[15]
Verse 12
THE DESTRUCTION OF JUDAH INEVITABLE
"Can one break iron, even iron from the north, and brass? Thy substance and thy treasure will I give for a spoil without price, and that for all thy sins, even in all thy borders. And I will make them to pass with thine enemies into a land which thou knowest not; for a fire is kindled in mine anger, which shall burn upon you."
The last two verses here simply state that all of the treasures and riches of Judah shall God cause to be taken away from them because of their sins. Those treasures shall not be paid for, but shall leave "without price," and be carried away by Judah's enemies into a country they do not know.

"Can one break iron ..." (Jeremiah 15:12)? There are several different views about what this means. Dummelow believed that it meant, "Judah is not tough enough to withstand the Chaldean power."[16] "The prophet is protesting that he is not strong enough to stand against the hardness and stubbornness of the people."[17] "Jeremiah's prayers are not strong enough to break the iron will of the divine purpose to destroy Judah."[18] Jellie also saw Jeremiah 15:12 as teaching that, "There is a limit to prayer,"[19] quoting also this passage from John Milton's "Paradise Lost":

"Prayer against God's absolute decree

No more avails than breath against the wind,

Blows stifling back on him that breatheth forth;

Therefore to His great bidding I submit."

The critical allegation that these verses do not fit is rejected. They clearly predict the exile, which prophecy surely emphasizes the negative answer God had already given in the first paragraph of the chapter to Judah's appeal for mercy; and if the application of Jeremiah 15:12 is to the inability of Jeremiah's prayers to break God's determination to destroy Judah, then this passage is indeed in context. There are no legitimate grounds here for moving these verses or for calling them a gloss. Such allegations are almost certainly incorrect.

Robinson called Jeremiah 15:13-14 "Irrelevant";[20] Cheyne called them "a digression";[21] but a much more discerning scholar declared that, "They can hardly be regarded as simply an intrusion into the text; but they may be seen as a significant part of the total picture."[22]
Verse 15
JEREMIAH RENOUNCES HIS COMMISSION
"O Jehovah, thou knowest; remember me, and visit me, and avenge me of my persecutors; take me not away in thy longsuffering: know that for thy sake I have suffered reproach. Thy words were found, and I did eat them; and thy words were to me a joy and the rejoicing of my heart: for I am called by thy name, O Jehovah, God of hosts. I sat not in the assembly of them that make merry, nor rejoiced; I sat alone because of thy hand; for thou hast filled me with indignation. Why is my pain perpetual? and my wound incurable, which refuseth to be healed? wilt thou indeed be unto me as a deceitful brook, as waters that fail?"
Jeremiah here fell into a distressing pit of self-pity. He had succumbed to the "me" virus, for he used the personal pronoun of himself no less than sixteen times in these four verses. It appears that the great prophet was almost totally discouraged about the seeming failure of his mission.

Green pointed out that Jeremiah's appeal to God has the following: (1) he appeals to God to remember him; he feels forsaken, and checkmated by his enemies; (2) he reminds God of his love and respect for the divine word; (3) he protests his loneliness and his being left out of the assemblies of the people; (4) and he even echoed the sentiments of Christ on Calvary, "My God, my God, why hast thou forsaken me?"; and (5) finally, in Jeremiah 15:18 he seemed to hit the very depths of despair, "The figure of the deceitful brook is devastating."[23] It appears that Jeremiah was even tempted to believe that God had become to him a lying water hole, that promised refreshment but failed to give it.

The so-called "weeping prophet" came near to deserving the title here. Halley noted that there is a grotto called Jeremiah's Grotto which is located at the foot of the very hill where the Cross of Jesus would be raised some 600 years later. "Jeremiah is said to have retired there to weep."[24]
"Jeremiah had expected that, called to a high office, there would be a perpetual interference upon his behalf; but instead everything seemed to be taking its natural course."[25]
Jeremiah 15:18, here "is certainly a cry of distrust and despair by Jeremiah."[26] God's dramatic answer came in the next verses.

Verse 19
GOD'S ANSWER TO JEREMIAH
"Therefore thus saith Jehovah, if thou return, then will I bring thee again, that thou mayest stand before me; and if thou take forth the precious from the vile, thou shalt be as my mouth: they shall return unto thee, but thou shalt not return unto them. And I will make thee unto this people a fortified brazen wall; and they shall fight against thee, but they shall not prevail against thee; for I am with thee to save thee and to deliver thee, saith Jehovah. And I will deliver thee out of the hand of the wicked, and I will redeem thee out of the hand of the terrible."
God made it clear in these verses that he did not approve of Jeremiah's conduct. If Jeremiah would win a place back in God's favor, he was commanded to do the following: (1) he must repent of his distrust and selfishness; (2) he must rid his message of all that is unworthy.

If Jeremiah will do these two things, four results will follow. (1) He will again be God's true messenger to the people; (2) He will not conform to the wishes of the people, but will cause the crowd to turn to him ultimately for the Word of God; (3) he will become what God promised him in his original call, "a fortified wall of bronze"; and (4) God will defend and deliver him from evil men.[27]
Of course, Jeremiah only bared his innermost thoughts before the Lord; and there's nothing wrong with that; "But, even so, one who has such thoughts as Jeremiah had must undergo a radical change if he would continue to be God's mouthpiece."[28]
"If thou wilt return ..." (Jeremiah 15:19). These words are invariably understood as God's commandment for Jeremiah to repent. The great prophet had permitted himself to drift into a critical attitude toward God; and it had begun to be reflected in some of the things that entered into his messages to the people. Therefore, God commanded him to separate the precious from the vile. This instruction is invaluable for anyone who preaches the gospel of Jesus Christ.

At any time, when human philosophy, or humanistic thoughts are permitted to share the emphasis along with the gospel of Christ, the precious has been mixed with the vile.
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Verse 1
JEREMIAH 16

FAMILY; FUNERALS; AND FESTIVITIES - FORBIDDEN TO JEREMIAH
The following chapter divisions were suggested by Henderson:[1] (1) Jeremiah forbidden to marry and have a family (Jeremiah 16:1-2); (2) God's explanation for this prohibition (Jeremiah 16:2-4); (3) funeral celebrations also forbidden (Jeremiah 16:5-7); (4) festival celebrations likewise prohibited (Jeremiah 16:8-9); (5) God's further elaboration of the reasons for such penalties (Jeremiah 16:10-13); (6) a prophecy of Israel's restoration (Jeremiah 16:14-15); (7) the metaphor of the hunters and the fishers (Jeremiah 16:16-18); (8) prophecy of the conversion of the Gentiles (Jeremiah 16:19-20); (9) a reiteration of the certainty of impending doom for Judah (Jeremiah 16:21).

First, we wish to notice a classical example of the critical fembu which radical critics offer instead of an exposition of this chapter.

John Philip Hyatt wrote:

"The Deuteronomic editor of this chapter lived about 550 B.C.; he could look back upon the events which culminated in the Babylonian exile and interpret the prophet's celibacy and austerity as a sign to the people of the coming destruction. It is doubtful if this was the prophet's own motive for his manner of living. The true explanation is perhaps Jeremiah's wholehearted devotion to his prophetic mission that did not leave him room for devotion to wife and family.[2]
"There is not a single word of truth in such a comment. There was no Deuteronomic editor of this chapter; the introduction of such a fictitious, imaginative character is merely a convenient manner the radical critics have of saying that Jeremiah never wrote a word of the chapter, but that it was written a whole generation after Jeremiah died! If a scholar does not believe this is God's Word, why does he bother us with any comments on it? If it is not God's Word, it deserves no comment whatever.

"Note also the arrogant conceit of any person who will tell us what "the true" reason for Jeremiah's not having a family actually was, thus denying what the scriptures flatly declare, namely, that he refrained from having a family because Jehovah had so commanded him. Now, who should believe such a comment as that of Mount Hyatt? The unequivocal answer which we wish to give to that question is: "Only those who prefer to accept that writer as God's spokesman, instead of the sacred writers of the Holy Scriptures. This writer is unwilling to accept the Interpreter's Bible as a substitute for Jeremiah; and we would have to know a lot more about Mount Hyatt than we know, before we could credit him with any credibility whatever in such extravagant and untruthful remarks."SIZE>

The date when Jeremiah wrote the chapter is not definitely known; but Payne Smith suggested that, "It probably was written near the end of the reign of Jehoiachim."[3]
Kuist mentioned the "patchwork construction of the chapter which puzzles readers and interpreters";[4] but this is no reflection whatever against the integrity and authenticity of what is written here. We have repeatedly noted that Biblical books are simply not organized after the patterns followed in our generation.

Jeremiah 16:1-2
GOD'S FORBIDDING MARRIAGE AND A FAMILY FOR JEREMIAH
"The word of Jehovah came also unto me, saying, Thou shalt not take thee a wife, neither shalt thou have sons or daughters in this place."
"Undoubtedly the Lord's command for Jeremiah not to marry was an emotional shock to him."[5] Note that this very recent scholar acknowledges the scriptural truth that the Lord did command Jeremiah to "Behave in an eccentric manner to illustrate his message."[6] This is exactly in keeping with God's orders for Hosea to take "a wife of whoredoms", and for Isaiah to name one of his sons, "a remnant shall return." Thus in all three instances, the prophet's life was enlisted as an additional proof of the truth of what he prophesied.

"Marriage was obligatory among the Jews; and the prohibition of it to Jeremiah was a sign that the impending calamity was so great as to override all ordinary duties."[7]
God at once gave the reasons for such an unusual order to Jeremiah.

Verse 3
GOD'S EXPLANATION OF THIS PROHIBITION
"For thus saith Jehovah concerning the sons and concerning the daughters that are born in this place, and concerning their mothers that bare them, and concerning the fathers that begat them in this land: They shall die grievous deaths: they shall not be lamented, neither shall they be buried; they shall be as dung upon the face of the ground; and they shall be consumed by the sword, and by famine; and their dead bodies shall be food for the birds of the heavens, and for the beasts of the earth."
A warning such as this would have been appropriate before the invasion and captivity; but can any intelligent person suggest why some "Deuteronomic editor" could possibly have written such a message a whole generation after the invasion and captivity had already happened? There could have been no point whatever in such an endeavor.

Notice also that the text plainly declares that God Himself gave these reasons for his forbidding Jeremiah to marry.

Halley paraphrased these verses thus: "What's the use of raising a family just to be butchered in the frightful carnage about to be loosed upon the inhabitants of Judah?"[8]
"In this place ... in this land ..." (Jeremiah 16:3). "This is not a reference to Anathoth nor to Jerusalem, but to the whole land of Judah."[9]
Verse 5
FUNERAL CELEBRATIONS ALSO FORBIDDEN
"For thus saith Jehovah, Enter not into the house of mourning, neither go to lament, neither bemoan them; for I have taken away my peace from this people, saith Jehovah, even loving kindness and tender mercies. Both great and small shall die in this land; they shall not be buried, neither shall men lament for them, nor cut themselves, nor make themselves bald for them; neither shall men break bread for them in mourning, to comfort them for the dead; neither shall men give them the cup of consolation to drink for their father or for their mother."
"I have taken away my peace ..." (Jeremiah 16:5). It is a serious and terrible thing indeed for God to remove his peace from any person or from any nation. Keil stated that, "The consequences of the withdrawal of this peace is the death of great and small in such multitudes that they could neither be buried nor mourned for."[10]
The natural emotion of pity and regret rises in the heart as one contemplates such terrible disasters in Judah; but, in this connection, one should recall the terrible manner in which God instructed Joshua to destroy in the most ruthless and complete manner the entire populations of ancient Canaan, which were thus displaced to make room for Israel. Now that Israel had become worse than Sodom and Gomorrah, the eternal justice required their removal also.

"Nor cut themselves ... nor make themselves bald ..." (Jeremiah 16:6). This is a reference to pagan customs which were strictly forbidden in Israel (Leviticus 19:28; 2:5; Deuteronomy 14:1). However, it appears that such practices were widely prevalent anyway (Jeremiah 41:5; 47:5; Ezekiel 7:18; Amos 8:10; and Micah 1:16). But there would be no time for such behavior in the approaching calamity; and the very numbers of the dead would simply forbid it.

"Neither... break bread for them ..." (Jeremiah 16:7). This is a reference to a very ancient custom that is still followed by Christian people, namely, that of providing food upon the occasion of a funeral. "Some commentators relate the custom of taking food to the bereaved after a funeral to the ritual uncleanness of a house after one died in it, making it improper to prepare food in such a house until it had been freed of the uncleanness."[11]
"The cup of consolation ..." (Jeremiah 16:7). The cup of consolation was given to the mourners on the completion of their fast; and the significance of the statement here is that not even for father or mother were such rituals to be observed. "In later Judaism, the consoling cup was a special cup of wine drank by the chief mourner."[12]
Verse 8
FESTIVAL CELEBRATIONS FORBIDDEN
"And thou shalt not go into the house of feasting, to sit with them, to eat and to drink. For thus saith Jehovah of hosts, the God of Israel: Behold, I will cause to cease out of this place, before your eyes, and in your days, the voice of mirth, and the voice of gladness, the voice of the bridegroom and the voice of the bride."
The significant thing about these prohibitions is that they removed practically all of the social duties that pertained to Jeremiah, emphatically denying Hyatt's foolish explanation (discussed at the head of this chapter) of Jeremiah's celibacy as being in any manner a result of his being "too busy" to marry and rear a family!

"The voice of the bridegroom and the voice of the bride ..." (Jeremiah 16:9). The cessation of such joyful sounds as these not only marked God's judgment of the First Israel, as indicated here; but the same thing shall also mark the termination of the day of probation for the Spiritual Israel (See Revelation 18:23).

""Before your eyes and in your days ..." (Jeremiah 16:9). The people were here warned to expect the termination of their nation in the near future, within their own times. As stated earlier, God was weary of repenting!

Verse 10
MORE REASONS FOR SUCH PENALTIES
"And it shall come to pass when thou shalt show this people all these words, and they shall say unto thee, Wherefore hath Jehovah pronounced all this great evil against us? or what is our iniquity? or what is our sin that we have committed against Jehovah our God? thou shalt say unto them, Because your fathers have forsaken me, saith Jehovah, and have walked after other gods, and have served them, and have worshipped them, and have forsaken me, and have not kept my law; and ye have done evil more than your fathers; for, behold, ye walk every one after the stubbornness of his evil heart, so that ye hearken not unto me: therefore will I cast you forth out of this land into the land that ye have not known, neither ye nor your fathers; and there shall ye serve other gods day and night; for I will show you no favor."
Ash noted that, "The verbs used here were part of the distinctive vocabulary used to describe the breach of the covenant."[13] Significantly, however, it was not merely the breach of that holy covenant by the forefathers of Israel that led to their deportation from Canaan; but that current generation also had sinned even beyond the outrageous behavior of their ancestors.

"There shall ye serve other gods day and night ..." (Jeremiah 16:13). "The form of the sentence here is ironical."[14] A number of writers have attempted to convey the irony as follows: "They will have the opportunity of indulging their desire for pagan worship day and night (continually), for God will ignore them."[15] "There you may serve those idols you are so mad about, even to satiety, and without intermission (day and night)."[16]
"I will cast you forth out of this land ..." (Jeremiah 16:13). Green pointed out that the word here for "cast out" is actually "hurl out," and thus a clever play upon the name of Jeremiah.[17] The kind of hurling mentioned here was that of placing a stone in a sling, releasing it after hurling it round and round. It was used here as a metaphor for the violent removal of God's Once Chosen People from Palestine.

Verse 14
ISRAEL'S RESTORATION PROPHESIED
"Therefore, behold, the days come, saith Jehovah, that it shall no more be said, As Jehovah liveth, that brought the children of Israel out of the land of Egypt; but, As Jehovah liveth, that brought up the children of Israel from the land of the north, and from all the countries whither he had driven them. And I will bring them again into their land that I gave unto their fathers."
This wonderful promise of the restoration of Israel belongs right here where it stands in the Bible. We reject Ash's statement that, "There is good reason to believe that this oracle was inserted by an editor."[18] The alleged reason for this opinion was given as follows, "It is intrusive in subject matter and flow of thought";[19] but this is no sufficient reason for denying the authorship of Jeremiah in the giving of this prophecy.

As Dummelow pointed out, this device of throwing in a bright and encouraging prophecy right in the middle of very discouraging and gloomy prophecies corresponds exactly with Jeremiah's pattern of writing throughout the prophecy. "See Jeremiah 3:14; 4:27; 5:10; 5:18; 37:22; 30:3; and 32:27."[20]
The thing that confuses some writers is the foolish critical rule that denies the authenticity of this sacred pattern; but the pattern is not only found throughout the Old Testament, but likewise in the New Testament, where Jesus prophesied heaven and hell in the same breath.

As the Dean of Canterbury put it, "There is no reason for regarding these verses as an interpolation."[21]
Harrison likewise declared that it is not necessary to regard these verses as displaced. "All of the pre-exilic prophets interspersed their denunciations with expectations of a brighter future. See Joel 3:18-21; Amos 9:11-15, etc."[22]
"That brought up the children of Israel from the land of the north ..." (Jeremiah 16:15). This implies that the second bringing up of Israel from captivity will outshine God's bringing them up from Egypt. "But just as this promised deliverance will excel the earlier one, so much greater will the affliction of Israel be in the projected second captivity."[23]
That something more than a mere return of captives from Babylon is meant here was discerned by Jamieson: "Although the return from Babylon is primarily meant, the `gathering from all lands' shows that the return from Babylon was the salvation of Israel in only a limited sense."[24] It appears to this writer that there are overtones in the passage of the conversion of the Gentiles. See under Jeremiah 16:20.

Verse 16
METAPHOR OF THE FISHERS AND THE HUNTERS
"Behold, I will send for many fishers, saith Jehovah, and they shall fish them up; and afterward I will send for many hunters, and they shall hunt them from every mountain, and from every hill, and out of the clefts of the rocks. For mine eyes are upon all their ways; they are not hid from my face, neither is there iniquity concealed from mine eyes. And first I will recompense their iniquity and their sin double, because they have polluted my land with the carcasses of their detestable things, and have filled mine inheritance with their abominations."
The fishers and hunters in this passage are metaphors used to describe the thoroughness and completeness of the Babylonian destruction of apostate Israel. All of the sinful people will be flushed out of their hiding places, and none shall escape.

Verse 19
THE FUTURE CONVERSION OF THE GENTILES
"O Jehovah, my strength, and my stronghold, and my refuge in the day of affliction, unto thee shall the nations come from the ends of the earth, and shall say, Our fathers have inherited naught but lies, even vanity, and things wherein there is no profit. Shall a man make unto himself gods, which yet are no gods?"
Here is a clear prophecy of the Gentiles coming unto the true God, and of their rejection of idolatry, clearly identifying this passage as a reference to the Messianic Age and the spread of Christianity throughout the world. We may be certain that neither Jeremiah nor the people who heard this message had any full understanding whatever of all that was prophetically revealed in such words. Adam Clarke was correct in labeling these verses, "Light in the midst of darkness."[25] This, of course, makes it a parallel prophecy to Jeremiah 16:14-15; and as Clarke stated, "In such dismal accounts (as this chapter) there is need of some gracious promise relative to an amended state of the world."[26] This need is, of course, exactly the reason this pattern of "light in the midst of darkness" is so generally followed throughout the Bible.

"Lies... vanities ... things wherein is no profit ...". (Jeremiah 16:19). "All of these are synonyms for idols."[27]
Verse 21
THE CERTAINTY OF IMPENDING DOOM
"Therefore, behold, I will cause them to know, this once, will I cause them to know my hand and my might; and they shall know that my name is Jehovah."
This final warning stresses the certainty of the destruction prophesied for Israel; and, as Jeremiah 16:9 stated it, that destruction was something they were to see, for it would occur in their times.

Regarding these last three verses, "They have been questioned because of the universalism."[28] That is, they have been questioned because of the promise regarding the calling of the Gentiles from "all the nations." However all such challenges are based upon a priori bias of the challenger who has already made up his mind about what Jeremiah should have said and are unsupported by any factual or textual evidence whatever. Throughout the Bible, especially in Isaiah, there are many such promises of the calling of the Gentiles. See Romans 9-11.

It is refreshing that Green, writing in the Broadman Commentary, gave his opinion of these verses thus: The passage swarms with Jeremiahic phrases, and its poetic structure and style are quite similar to those of Jeremiah. This writer believes the passage to be authentic.[29]
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Verse 1
JEREMIAH 17

JUDAH'S DESTRUCTION INEVITABLE
From Jeremiah 17:15 it is clear that this chapter was written prior to the Babylonian conquest. "Attempts have been made to date the chapter, but they are generally unsatisfactory, because of the lack of chronological data."[1]
No pattern of any kind appears in the chapter; and it seems to be a collection of various important declarations of this great prophet. Kuist noted that, "It contains a variety of examples of prophetic preaching, namely, an indictment of Judah's guilt (Jeremiah 17:1-4), a psalm (Jeremiah 17:5-8), two proverbs (Jeremiah 17:9,10 and Jeremiah 17:11), an invocation (Jeremiah 17:12-13), a prayer (Jeremiah 17:14-18), and a sabbath proclamation (Jeremiah 17:19-27)."[2]
The prayer (Jeremiah 17:14-18) is also identified by many writers as "Jeremiah's Third Personal Lament." This distinction is not noted in the chapter headings of the KJV; but, aside from that, the following chapter divisions are noted: (1) Judah's destruction due to sin (Jeremiah 17:1-4), (2) trusting in men is cursed (Jeremiah 17:5-8), (3) the deceitful heart unable to deceive God (Jeremiah 17:9-11), (4) the salvation of God (Jeremiah 17:12-13), (5) Jeremiah's third personal lament (Jeremiah 17:14-18), (6) regarding sabbath observance (Jeremiah 17:19-23), (7) continued violation of God's law ends in terminal punishment (Jeremiah 17:24-27).

Jeremiah 17:1-4
"The sin of Judah is written with a pen of iron, and with the point of a diamond: it is graven upon the tablet of their heart, and upon the horns of your altars; whilst their children remember their altars and their Asherim by the green trees upon the high hills. O my mountain in the field, I will give thy substance and all thy treasures for a spoil, and the high places, because of sin throughout all thy borders. And thou, even of thyself, shalt discontinue from thy heritage that I gave thee; and I will cause them to serve thine enemies in the land which thou knowest not: for ye have kindled a fire in my anger which shall burn forever."
There are imperfections in the Hebrew text here which have made it difficult for scholars to determine the exact translation; but the broad thrust of the passage is clear enough.

"Pen of iron ... point of a diamond ..." (Jeremiah 17:1). There are two things stressed here, (1) the permanence of the record of sin, and (2) the hardness of the heart of the people, the implication being that only a diamond-pointed stylus would be able to inscribe anything on the hearts of the Israelites!

"What is thus engraved upon the heart, though covered and closed for a time, can never be erased, but will be produced in evidence when the books are opened."[3]
"Your altars ... their altars ..." (Jeremiah 17:1-2). There is uncertainty regarding which altars are meant by the first of these expressions. Some prefer to view them as the same as the pagan altars mentioned next; but Keil and Cheyne both pointed out that there were two altars in the temple and construed the first reference as pertaining to the true altars.

The broad meaning of the whole passage is clear enough. Back in Jeremiah 16:10, the people demanded to know, "What is our iniquity, and what is our sin?" God answered their query there; but he did so again here. He indicted them with a charge of their heartless apostasy and proved it, pointing out that they had no excuse, and that, "They could plead no extenuating circumstances of their crime that could either arrest the judgment or result in the mitigation of the deserved punishment."[4]
"Their children remember ... their Asherim ..." (Jeremiah 17:2). "These were wooden pillars, or monuments, set up in honor of Ashteroth, or Astarte."[5] Not much is known of these objects; but it is believed that many of them, at least, were phallic symbols. This writer saw more than a hundred of these in all sizes up to eight or ten feet tall in Japan in 1952. Such devices were used in the cultic worship of the fertility gods and goddesses of ancient Canaan, a pagan practice to which the Jews proved to be quite vulnerable.

It should be remembered that the sacred text here is damaged and that some questions remain about exact translations. As Thompson said, "It seems clear that we have here a reference to the prevalence of Canaanite worship with its altars, sacred poles, and other paraphernalia of the cult, a clear rejection of the sole sovereignty of God."[6]
"Jeremiah 17:2-3 are difficult and can be rendered metrically (that is, as poetry) only by forcing."[7] This is a good place to observe that much of the "poetry" in some renditions of Old Testament books is obtained in the same manner. Also, there is the dictum of some of the critics that Jeremiah could not have written both prose and poetry, resulting in their denial of one or the other as authentic Jeremiahic prophecies. To be sure, there is no sense at all in such a dictum. The application of such a foolish rule would deny that Sir Walter Scott wrote The Lay of the Last Minstrel, or The Lady of the Lake, since he was also the author of Rob Roy, and The Talisman, being also the greatest prose writer of a thousand years!

"O my mountain in the field ..." (Jeremiah 17:3) "This is a reference to Jerusalem; and `the field' signifies the surrounding country."[8]
"Thy substance and all thy treasures for a spoil ..." (Jeremiah 17:3). Again on Jeremiah 17:3-4 the scholars warn of an impaired text; but it is a mistake to make too much of it. "Despite specific problems, the overall idea is that sinfulness would cost Judah their wealth, their homeland, and their freedom."[9]
"Thou shalt discontinue from the heritage that I gave thee ..." (Jeremiah 17:4). Barnes tells us that the verb `discontinue' as used here, "Is the term for letting the land rest (Exodus 23:11), and of releasing creditors (Deuteronomy 15:2) in the sabbatical year."[10] The same author noted that:

As Judah had not kept those sabbatical years which God commanded, during her captivity, she would be forced to leave off tillage of the ground until the land had had its rest.

"Thou, even of thyself, shall discontinue ..." (Jeremiah 17:4). "The meaning of the expression `even of thyself' may mean `through thyself,' that is, `through your own fault.' "[11]
Verse 5
TRUSTING IN MEN IS CURSED
"Thus saith Jehovah, Cursed is the man that trusteth in man, and maketh flesh his arm, and whose heart departeth from Jehovah. For he shall be like the heath in the desert, and shall not see when good cometh, but shall inhabit the parched places in the wilderness, a salt land and not inhabited. Blessed is the man that trusteth in Jehovah, and whose trust Jehovah is. For he shall be as a tree planted by the waters, that spreadeth out its roots by the river, and shall not fear when heat cometh, but its leaf shall be green; and shall not be careful in the year of drought, neither shall cease from yielding fruit."
"Cursed is the man that trusteth in man ..." (Jeremiah 17:5). Although the beautiful contrast given here between the fate of the wicked man and the righteous man, is applicable in all generations; nevertheless, it appears that the scholars are correct who see in this warning a special message for Judah in the days of Jehoiachim, who, when threatened with the Chaldean invasion, were tempted to look to the king of Egypt for protection, instead of trusting God.[12]
"Like the heath ..." (Jeremiah 17:6). The Anchor Bible renders this, "like a desert scrub"; and some renditions favor, "like a juniper"; "the true rendition of the word is "like a destitute man."[13] The translators who change the meaning are influenced by the parallelism with 5:8, where the word "tree" is used.

Of course, the whole passage closely resembles Psalms 1.

Verse 9
"The heart is deceitful above all things, and it is exceedingly corrupt: who can know it? I, Jehovah, search the mind, I try the heart, even to give every man according to his ways, according to the fruit of his doings. As the partridge that sitteth on eggs which she hath not laid, so is he that getteth riches and not by right; in the midst of his days they shall leave him, and at his end he shall be a fool."
The question that surfaces here is, if the one who serves God fares so much better in this life than the unrighteous person, why do men then trust the arm of flesh? Barnes attempted an answer to this, saying, "Because man's deceitful heart is incapable of seeing things in a straight-forward manner; it is full of shrewd guile."[14]
Our heart's a soil that breeds

The sweetest flowers or vilest weeds,

Flowers lovely as the morning light,

Or weeds as deadly as the aconite.[15]
The mention here in Jeremiah 17:11 of a partridge setting upon eggs she did not lay derived from, "A popular belief of antiquity, which Jeremiah used to illustrate the truth that riches unlawfully acquired are a precarious possession."[16] Translators usually render this as a statement that the eggs would not hatch; but John Bright in the Anchor Bible rendered it "Like a partridge hatching eggs that it laid not."[17]
The personal experience of this writer and his brother Robert verifies the truth that hatching "strange eggs" can be a terrible mistake for the hatcher!. Robert had a pet hen, named Bob White; we found a hawk's nest and put two of the eggs under Bob White when the hen was setting, and one of the hawk eggs hatched. Our father wanted to kill it, but we insisted on keeping it. Then, one day when we came home from church the young hawk was sitting on the gate post with Bob White's feathers scattered all around! He had eaten his own mother!

The old proverb about the partridge's hatching eggs that she had not laid is not supposed to be true to natural history; but that did not prevent Jeremiah's use of it as an illustration. There is no necessity to charge Jeremiah with believing the saying. Besides that, since the species of bird is not clearly identifiable, there might have been some bird, unknown to us now, of which the old saying was altogether true.

In fact, there was a Dr. Blayney, who thought that the bird here was not a partridge at all; and he translated the passage: "As the kore that hatcheth what it does not lay, So is he that getteth riches, and not according to right."[18]
Verse 12
THE SALVATION OF GOD
"A glorious throne, set on high from the beginning, is the place of our sanctuary. O Jehovah, the hope of Israel, all that forsake thee shall be put to shame. They that depart from me shall be written in the earth, because they have forsaken Jehovah, the fountain of living waters."
"A glorious throne ..." (Jeremiah 17:12). These verses are an expression of Jeremiah's trustful faith in Jehovah and of his confidence that God's justice will be vindicated by the overthrow of the wicked and the reward of the righteous. This mention of `the glorious throne' "Apostrophizes the Jewish temple as the seat of God's glory in Zion;" but in this context it is equivalent to God who is enthroned in glory."[19]
"They that depart ... shall be written in the earth ..." (Jeremiah 17:13). "Unlike those graven in the rock forever (Job 19:24), the names written in the earth shall quickly disappear."[20] This interpretation was given earlier by Payne Smith; but John Bright, quoting Dahood's work in 1959, suggests that, "Based upon Ugaritic evidence, `earth' indicates the underworld, with the meaning that, `those written in the earth are those listed for death.' "[21]
Several have quoted Origen's remark that, "All men are written somewhere, the saints in heaven, but sinners on earth." All men should so live that they may hope, at the last day, to find their names inscribed in "The Book of Life" (Philippians 4:3; Revelation 3:5; 21:27, etc.).

Verse 14
JEREMIAH'S THIRD PERSONAL LAMENT
"Heal me, O Jehovah, and I shall be healed; save me, and I shall be saved: for thou art my praise. Behold, they say unto me, Where is the word of Jehovah? let it come now. As for me, I have not hastened from being a shepherd after thee; neither have I desired the woeful days; thou knowest: that which came out of my lips was before thy face. Be not a terror unto me; thou art my refuge in the day of evil. Let them be put to shame that persecute me, but let not me be put to shame; let them be dismayed, but let not me be dismayed; bring upon them the day of evil, and destroy them with double destruction."
Scholars have been unable to date this lament;[22] but, as we have frequently noted, the exact date of various chapters in this prophecy, or in any other, is of little or no importance. The only clue to a date in the whole passage is in Jeremiah 17:15, where, the people taunted Jeremiah because none of his prophecies had come to pass. This means that the passage had to be written before the Babylonian invasion, the capture of Jerusalem, or the captivity.

"The sense of the paragraph seems to be that Jeremiah was not going to abandon his prophetic ministry simply because he had been disbelieved and persecuted. Instead, he prayed for grace to withstand opposition until the truth would be manifested, at which time all would see that it was God's Word, and not his own, that he had been faithfully proclaiming."[23]
"I have not hastened from being a shepherd after thee ..." (Jeremiah 17:16). This was merely Jeremiah's way of saying, "I have not abandoned the mission you have given me."[24]
"Destroy them with double destruction ..." (Jeremiah 17:18). This expression is often found in scripture, as in Jeremiah 16:18, above, and in Revelation 18:6; but the idiom never means "more than the sinner deserves." On the other hand, as Cheyne noted, "It means amply sufficient."[25]
Verse 19
A SABBATH PROCLAMATION
"Thus saith Jehovah unto me: Go, and stand in the gate of the children of the people, whereby the kings of Judah come in, and by which they go out, and in all the gates of Jerusalem; and say unto them, Hear ye the word of Jehovah, ye kings of Judah, and all Judah, and all the inhabitants of Jerusalem, that come in these gates: Thus saith Jehovah, Take heed to yourselves, and bear no burden on the sabbath day, nor bring it in by the gates of Jerusalem: neither carry forth a burden out of your houses on the sabbath day, neither do ye any work: but hallow ye the sabbath day, as I commanded your fathers. But they hearkened not, neither inclined their ear, but made their neck stiff, that they might not hear, and might not receive instruction."
Despite the prominence of the sabbath regulation here, one gets the impression that the Fourth Commandment of the Decalogue stands here as a synecdoche for the whole Mosaic Law.

There has been a great deal of quibbling about which gate was meant by "the gate of the children of the people"; but the passage clearly shows that no particular gate is meant. Jeremiah was to stand and preach wherever the people were.

"Gate of the children of the people ... in all the gates of Jerusalem ... these gates ... in the gates of Jerusalem ..." (Jeremiah 17:19,20,21). No gate was to be exempt from Jeremiah's preaching, not even the gate used by the kings of Judah.

Some commentators deny this passage to Jeremiah on their false assumption that sabbath observance was a feature of the post-exilic times; but for those interested in such groundless denials, Green has provided some answers. He also noted that the appearance of the Sabbath Day in this context "is a sign of the Mosaic Covenant."[26]
Throughout Jeremiah the conditional nature of prophecies of doom is continually stressed, a fact that will receive special attention in the next chapter, where all prophecies, whether of blessing or condemnation, are revealed as absolutely conditional. Thompson's comment here is, "Jeremiah made it clear that the people of Judah held their destiny in their own hands."[27]
The particular violation of the sabbath regulations which might have precipitated this choice of that commandment to stand by metonymy for the whole Law of Moses was suggested by Feinberg as follows:

"The people who lived in the fields surrounding Jerusalem and worked the fields during the week selected the Sabbath as the day to bring their produce into the city, and the people of the city brought stores of goods and materials out of their houses to exchange for the produce, contrary to the express commandment of God through Moses.[28]
Verse 24
THE FIRE THAT WILL NOT GO OUT
"And it shall come to pass, if ye diligently hearken unto me, saith Jehovah, to bring in no burden through the gates of this city on the sabbath day, but to hallow the sabbath day, to do no work therein; then shall there enter in by the gates of this city kings and princes sitting upon the throne of David, riding in chariots and on horses, they, and their princes, the men of Judah, and the inhabitants of Jerusalem; and this city shall remain forever. And they shall come from the cities of Judah, and from the places round about Jerusalem, and from the land of Benjamin, and from the lowland, and from the hill-country, and from the South, bringing burnt-offerings, and sacrifices, and meal-offerings, and frankincense, and bringing sacrifices of thanksgiving, unto the house of Jehovah. But if ye will not hearken unto me to hallow the sabbath day, and not to bear a burden and enter in at the gates of Jerusalem on the sabbath day; then will I kindle a fire in the gates thereof, and it shall devour the palaces of Jerusalem, and it shall not be quenched."
Critics, ever eager to discover something that they can classify as `an error' find fault with Jeremiah 17:25, where it is declared that, "Kings and princes sitting upon the throne of David" should enter the gates of Jerusalem, "This is factually in error, since only the king occupied the throne."[29] As far as we are concerned, this is surely a gratuitous error! The singular noun "throne" already prevented ordinary people from misunderstanding the passage, anyway! If the prophet had intended the passage to mean the princes were on thrones also, he would have represented them as entering with the kings "on thrones (plural)."

What an amazing promise is included here! If, only IF, Judah had heeded the Word of God and had turned to him with their whole hearts in full obedience, God would, even at that late date, have turned aside all dangers and established Jerusalem forever! Such repentance and return Judah stubbornly refused to do.

Instead, due to the people's continued rejection of their true God, and their persistency in idolatry, God would punish and destroy Israel. As Adam Clarke stated it:

Their sin lay at their own door. How fully were they warned; and how basely did they reject the counsel of God against themselves![30]
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Verse 1
JEREMIAH 18

GOD'S PROMISES ALWAYS CONDITIONAL
Henderson's chapter divisions are: (1) the analogy of the potter and the clay (Jeremiah 18:1-4), (2) deductions drawn from the analogy (Jeremiah 18:5-10), (3) Judah's place in the analogy revealed and the warning to repent given (Jeremiah 18:11), (4) Judah's obstinate rejection of God's call to repentance (Jeremiah 18:12), (5) the folly of Judah's choice (Jeremiah 18:13-14), (6) the consequences of that choice (Jeremiah 18:15-17), (7) the conspiracy against Jeremiah (Jeremiah 18:18-20), and (8) Jeremiah reveals the judgment of God against his enemies (Jeremiah 18:19-23).[1] These last two divisions (Jeremiah 18:18-23) are also classified as Jeremiah's Fourth Personal Lament by Ash.[2]
Jeremiah 18:1-4
ANALOGY OF THE POTTER AND THE CLAY
"The word which came to Jeremiah from Jehovah, saying, Arise, and go down to the potter's house, and there I will cause thee to hear my words. Then I went down to the potter's house, and, behold, he was making a work on the wheels. And when the vessel that he made of the clay was marred in the hand of the potter, he made it again another vessel, as seemed good to the potter to make it."
The ability of inspired men of God to see eternal truth and significance in the ordinary things of every day life was a special mark of their genius; and it pertained especially to our Lord Jesus Christ, who found such eternal lessons in the lilies of the field, patching old clothes, putting new wine in new wineskins, the sower scattering seeds in a field, dealing with the tares in the wheat, the devices of a dishonest steward, the hypocritical prayer of a Pharisee, finding a treasure hidden in a field, a lost (stray) sheep, a lost coin, a slighted invitation to a wedding, and dozens of other ordinary experiences of life.

This prophecy of the vessel marred in the hand of the potter refers to the moral and spiritual ruin of Israel; and it stands in close proximity to the prophecy of the broken vessel of the potter in Jeremiah 19; but this proximity is based upon the relation of both prophecies to the analogy of the potter's house, and not upon their chronology.

"In this chapter, mercy is still offered Judah and the inhabitants of Jerusalem, which, of course, they rejected; but it came early in the reign of Jehoiachim while there was still hope of their repentance; but in Jeremiah 19, the parable of the broken vessel depicts the final and utter overthrow of the kingdom; and this would have been about the fourth year of Jehoiachim."[3]
"Go down to the potter's house ..." (Jeremiah 18:2). This was located in a clay-field to the South of Jerusalem, just beyond the valley of Hinnom."[4] This potter's field was made eternally famous by Zechariah 11:13 who named this field as the place for which the blood-money for the Christ would be used as a purchase price, a prophecy remarkably fulfilled when the thirty pieces of silver which Judas received for betraying Christ were actually used to buy a plot therein for the burial of strangers (Matthew 27:9-10).

Many scriptures refer to the potter, the potter's house, the clay, the vessels, and other features of the potter's industry. Among them are the following: 1 Chronicles 4:23; Isaiah 12:25; 64:8; Jeremiah 18:1-4; @@i19:lff; Daniel 2:41; Zechariah 11:13ff; Matthew 27:7-10, and Romans 9:21. The most applicable of all these verses to the situation here in this and the succeeding chapters is the remark of Paul, who make it clear what kind of vessel it was that the Potter (God) finally made out of the marred clay (Israel); it was a "vessel unto dishonor." (Romans 9:21)

"He was making a work on the wheels ..." (Jeremiah 18:3). Ash gives this description of ancient potter wheels: "There were two round flat stones, called wheels, set at right angles to a vertical shaft, one placed low under the table where it was propelled by the worker's foot, and the other extending above the table where the worker could use it to fashion the vessels out of clay. The lower stone was heavier to provide momentum.[5]
This is the first in a series of prophecies extending through Jeremiah 25, according to Cheyne;[6] but some would end the series in Jeremiah 20.[7]
Verse 5
GOD'S PROMISES ARE ALWAYS CONDITIONAL
"Then the word of Jehovah came to me, saying, O house of Israel, cannot I do with you as this potter? saith Jehovah. Behold, as the clay in the potter's hand, so are ye in my hand, O house of Israel. At what moment I shall speak concerning a nation, and concerning a kingdom, to pluck up, and to break down, and to destroy it; if that nation, concerning which I have spoken, turn from their evil, I will repent of the evil that I thought to do unto them. And at what instant I shall speak concerning a nation, and concerning a kingdom, to build and to plant it; if they do that which is evil in my sight, that they obey not my voice, then I will repent of the good, wherewith I said I would benefit them."
Note that the deductions which were made from the analogy of the potter were not Jeremiah's deductions, but those of God himself. Therefore, these are the true deductions that should be seen here; and they deal exclusively with the proposition that all of God's promises, or prophecies, whether of punishment and destruction, or of blessing and honor are absolutely and eternally conditional.

We consider this little paragraph to be one of the most important in the entire Bible. All such erroneous theological nostrums as beings "saved by faith only," or "once saved, always saved," "the irrevocable promises of God." or "Palestine belongs to racial Jews forever" are eternally refuted and cancelled by what is declared in this little paragraph.

The great New Testament commentator on the parables, Bishop Richard Trench noted that:

"Nor may we leave out of sight that all forgiveness, short of that crowning and last act, which will find place on the day of judgment, and will be followed by a blessed impossibility of sinning any more, is conditional, in the very nature of things so conditional, that the condition in every case must be assumed, whether stated or not; that condition being that the forgiven man continues in faith and obedience."[8]
Upon the authority of the apostle Paul, we find another analogy in the potter's house, namely, that if the potter cannot make the vessel he intended out of the clay, he has the power to make another vessel, a vessel unto dishonor, instead of a vessel of honor; and that is exactly what is represented here (Romans 9:21).

God had intended great honors for Israel. They were intended to be a nation of priests unto God, a devoted, faithful and obedient people who would lead all the world to a knowledge of the true God, who, in time, would deliver through their flesh the Holy Messiah and Redeemer of Mankind, and who would challenge the whole world to accept and obey that Messiah, and who would be the vanguard of his Holy Religion throughout the world. What a vessel of honor they could have been!

But, through their low preference for the sensuous indulgence of their shameful worship of the old Canaanite gods, they made it impossible for God to fashion such a vessel of honor from the disobedient people; and, therefore God made of them a vessel of dishonor who would indeed continue to serve God, and who would, in time, deliver the Christ to a manger in Bethlehem, but who would never be of any use whatever in the nobler purposes God had intended.

"I will repent... I will repent ..." (Jeremiah 18:8,10). This never means the same thing when spoken by the Lord or in reference for what God does, that it means in the case of men. In the same sense that men repent, such a thing is impossible for God who never does wrong. Yes, God's treatment of men can and does change; but it is never due to any change of the mind of God but always results when human conduct is so changed that it merits a different relationship with God.

The classical example of such a change is recounted in the Book of Jonah, where it is stated that, "God saw their works, that they turned from their evil way; and God repented of the evil that he said he would do unto them; and he did it not" (Jonah 3:10).

The corollary of this is seen in the history of Israel, that "When God saw the evil of their way, he repented of the good that he said he would do unto them and did it not."

"A nation ... that nation ... a nation ..." (Jeremiah 18:7-10). These expressions in this context actually speak of "any nation." Some scholars, always anxious to discover a reason for denying a passage to Jeremiah, would reject this as "un-Jeremiahic"; but "Since Jeremiah was appointed to be `a prophet to the nations' (Jeremiah 1:5), this objection is unjustified."[9]
Verse 11
JUDAH'S PLACE IN THE ANALOGY
"Now therefore speak to the men of Judah, and to the inhabitants of Jerusalem, saying, Thus saith Jehovah: Behold, I frame evil against you, and devise a device against you: return ye now everyone from his evil way, and amend your ways and your doings."
This verse confirms absolutely the paragraph we have just written above it.

"I frame evil against you ... devise a device against you ..." (Jeremiah 18:11). Henderson rendered this, "I am meditating a calamity against you, and forming a plan against you."[10] This shows that the status of God's Israel at this time was that of a nation which God had purposed to "pluck up, to pull down, and to destroy."[11] This accounts for the accompanying demand that Israel repent and turn from their wickedness. It is still not too late for them to avert the wrath of God, but the time is growing short indeed.

Verse 12
JUDAH REFUSES TO REPENT
"But they say, It is in vain; for we will walk after our own devices, and we will do everyone after the stubbornness of his evil heart."
"Alas, it was too late; they had gone too far in following the stubbornness of their evil heart; they could only reply, We will follow our own plans."[12]
The clay simply would not conform to the Potter's will; and the only options he had were: (1) to cast them off altogether, or (2) design them as a vessel unto dishonor. It was an act of mercy that God chose the second option.

Why will men deliberately reject God's call to repentance? The obvious answer lies in their unwillingness to be restrained in any manner. They will live free lives, they say; but, like the prodigal son of the parable, they will inevitably find that there are restraints also in that evil world they have chosen, where some evil master will assign them their portion in the swine pens of this world. How free are they? "They call it liberty; but the man who is slave to his lusts and appetites is held in the worst of slaveries!"[13]
Verse 13
THE FOLLY OF JUDAH'S CHOICE
"Therefore thus saith Jehovah: Ask ye now among the nations, who hath heard such things?; the virgin Israel hath done a very horrible thing. Shall the snow of Lebanon fall from the rock of the field? or shall the cold waters that flow down from afar be dried up?"
"The willfulness of Israel in forsaking Jehovah their God was without parallel in the ancient world, as Jeremiah had already mentioned in Jeremiah 2:9-13; Jeremiah 5:20-25, and in Jeremiah 8:7. The horror is heightened by calling her a virgin. She had indeed been a virgin hedged about by the Lord to protect her sanctity."[14]
There are no known examples of where ancient peoples ever forsook their ancestral or tribal gods; but Israel indeed had denied the very God who delivered them from slavery and made a mighty nation of them.

Israel had forsaken her status as a virgin and had prostrated herself abjectly before the sensuous fertility gods of ancient Canaan, the worship of which was a key factor in God's proscribing and displacing the Canaanites in order to give the land to Israel! It was not merely horrible, but incredible as well. "Their sin was as irrational as it was tragic."[15]
With reference to Jeremiah 18:14, Thompson said: "All translations of this verse are conjectural; but while certainty is not possible the main thrust of the passage is clear."[16] The view preferred by this writer is that God is here comparing the irrational and almost incredible behavior of Israel to that of a foolish farmer who would desert a farm watered by the melting snows of Lebanon's Mount Hennon, in favor of an arid, rocky desert farm! Feinberg accepted this same understanding of the passage, saying that, "Nature does not change its course, but Judah has. Nature's reliability puts to shame Israel's instability."[17]
Verse 15
CONSEQUENCES OF JUDAH'S CHOICE
"For my people have forgotten me, they have burned incense to false gods; and they have been made to stumble in their ways, in the ancient ways, to walk in bypaths, in a way not cast up; to make their land an astonishment, and a perpetual hissing; everyone that passeth by shall be astonished, and shake his head. I will scatter them as with an east wind before the enemy; I will show them the back, and not the face, in the day of their calamity."
"The ancient ways ..." (Jeremiah 18:15). "These were the way of loyalty to God's covenant, the `good way' mentioned in Jeremiah 6:16."[18] The false prophets, false priests, false rulers and false gods of Israel had mined the nation; and, as a consequence, God would scatter the nation as with an east wind; their land shall be destroyed, deserted, and an astonishment to all who see it! These were terrible words of denunciation, and such a prophecy as this was well calculated to arouse fierce and implacable opposition and hatred from the false community leaders.

"The back, and not the face ..." (Jeremiah 18:17). This signifies God's withdrawal of his favor from the people at the very time when their calamity would come and their need of him would be the most acute; but, after all, the people themselves had given their God this very same treatment (See Jeremiah 2:27). Now it would be God's turn to turn his back upon them.

Verse 18
THE CONSPIRACY AGAINST JEREMIAH
"Then said they, Come, let us devise devices against Jeremiah; for the law shall not perish from the priest, nor counsel from the wise, nor the word from the prophet. Come, let us smite him with the tongue, and let us not give heed to any of his words. Give heed to me, O Jehovah, and hearken to the voice of them that contend with me. Shall evil be recompensed for good? for they have digged a pit for my soul. Remember how I stood before thee to speak good for them, to turn away thy wrath from them."
In this first part of Jeremiah's Fourth Lament, the plot against him is, revealed in Jeremiah 18:18; and Jeremiah pleaded with God not to allow the good which Jeremiah has been doing for the people by his preaching God's Word to them to be recompensed with evil.

"The law shall not perish from the priest ... the wise ... the prophet ..." (Jeremiah 18:18). "These words imply that the people were quite satisfied with the depraved leadership given by their false priests, wise men, and prophets."[19] This trust in false leaders enabled them to accuse Jeremiah of treason, despite the truth that they themselves were the traitors.

Payne Smith's comment on this passage is:

"They said, What need have we of this Jeremiah? Have we not priests with the Torah, the Law of Moses, wise statesmen to give us counsel, and prophets to declare to us "the word?" Not indeed the word of Jehovah, which was too disagreeable for them to wish to have more of it, but that pleasant word the smooth things of Isaiah 30:10, which false teachers knew so well how to flavor to suit human appetites ... The people had the false impression that since the Torah was imperishable, so also were the Levitical custodians of it; and thus they concluded that Jeremiah's prophecy of national ruin was blasphemous."[20]
Thus Jeremiah was a victim of the same satanic charges that were later directed against the Christ himself, and by the same satanic instruments, namely the false Jewish leaders. In fact, it was upon a false charge of blasphemy that Christ finally was sentenced to the Cross (John 19:7).

Cheyne thought that, "They were satisfied with their false prophets, but that they were still afraid of Jeremiah, as Balak was afraid of Balaam (Numbers 23:25), and that therefore they would smite him with the tongue,' that is, with slanderous accusations."[21]
This first paragraph of Jeremiah's Fourth Lament is a plea of innocence and of the truth that his good should not be rewarded with evil, but the next paragraph (Jeremiah 18:21-23) appears to pour out God's wrath upon his enemies.

Verse 21
JEREMIAH'S PRAYER AGAINST HIS ENEMIES
"Therefore deliver up their children to the famine, and give them over to the power of the sword; and let their wives become childless, and widows; and let their men be slain of death, and their young men smitten of the sword in battle. Let a cry be heard from their houses, when thou shalt bring a troop suddenly upon them; for they have digged a pit to take me, and hid snares for my feet. Yet, Jehovah, thou knowest all their counsel against me to slay me; forgive not their iniquity, neither blot out their sin from thy sight; but let them be overthrown before thee; deal thou with them in the time of thine anger."
It is somewhat tiresome to note how many commentators deplore the un-Christian attitude of Jeremiah in this passage toward his enemies. Did not Christ pray for his enemies, even upon the cross? Yes, yes, indeed; but the sons of the devil who were here arrayed against God's prophet with the avowed purpose of murdering him were not exactly in the same class as the soldiers who fixed the nails in Jesus' hands. "For they know not what they do," Jesus said; but these hardened enemies of God's Word and of his kingdom knew exactly what they were doing; and there is a strong conviction here that they deserved exactly the same kind of prayer Jeremiah prayed against them.

Feinberg pointed out that: (1) these were not merely Jeremiah's personal enemies but enemies of God and of his truth; (2) Jeremiah prayed merely that those evil men would reap the reward of their own deeds, "delivering them judicially to the consequences of the course they had deliberately chosen for themselves";[22] (3) also, "These imprecations were not leveled against the whole nation, but only against Jeremiah's enemies."[23]
Such persons as these here, who were the object of Jeremiah's prayer for their destruction, were like those of whom our Lord said, "These enemies that would not that I should reign over them, bring hither and slay them before me!" (Luke 19:27). Yes, these words were spoken by the gentle and merciful Jesus! There is a false idea in the world today that God is never really going to bruise any wicked sinner, no matter what may be his crimes of blood and lust; but that is not a true picture of what the Bible reveals about God.

Let it also be remembered that the cry of the saints of God for justice and vengeance against their vicious enemies is represented in the Holy Bible as a legitimate emotion, as expressed by those redeemed souls of them that had been slain for the word of God and for the testimony which they held; and upon the opening of the fifth seal, "They cried with a great voice, saying, O Master, the holy and true, dost thou not judge and avenge our blood on them that dwell on the earth?" (Revelation 6:10). We believe that the prayer of Jeremiah in this passage is one in spirit with that of the slain martyrs in heaven and that it does not deserve the censure which some Christian writers have seen fit to assign to it.

Thompson pointed out that God gave no answer to this prayer of Jeremiah, despite the fact that God had given a response to the first three of these laments in Jeremiah 11:20; Jeremiah 12:1-4, and Jeremiah 15:14-18. There was no response to the fourth in Jeremiah 17:14-18, nor in the lament before us (Jeremiah 18:18-23). "Once God responded with a word of encouragement (Jeremiah 11:21-23), and twice with words of rebuke and instruction (Jeremiah 12:5-6, and Jeremiah 15:19)."[24]
The saints in glory who uttered such a lament received a response, as follows: "And there was given to each of them a white robe, and it was said unto them, that they should rest yet a little time, until their fellow-servants also and their brethren, who should be killed even as they were, should have fulfilled their course" (Revelation 6:11).

Such an answer requires us to see that the ultimate reward of the wicked will be at that Final Day of Reckoning, the Final Judgment.
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Verse 1
JEREMIAH 19

THE SMASHED POTTER'S VESSEL
The feature of this little chapter is the irrefutable and irremediable cancellation of the status of racial Israel as God's Chosen People, a status which, by their reprobacy, they forfeited to the New Israel in whom all the glorious prophecies of the fathers would be fulfilled.

Here is the parable of the smashed potter's vessel. The previous chapter showed God's patience and ability to accommodate to the imperfections of the clay; but this one stresses a far different lesson. It is no longer possible for even God to work with hardened Israel.

The symbol here is a potter's vessel; but one that has already been fired and hardened, a perfect symbol of the judicial hardening of Racial Israel, which, as Isaiah stated, had already taken place a full century before Jeremiah came upon the scene (Isaiah 6).

It was a new vessel, one just purchased, which means that it was empty. This symbolized the fact of the emptiness of the racial Israel and their complete failure to produce the righteous works which God desired.

The shattering of the vessel symbolized the divorce and casting off of racial Israel as God's wife and as God's chosen people.

There was no known way by which such a shattered vessel could be mended or repaired, and this symbolized the final, total, and irreversible nature of Israel's rejection, always with the exception of the "righteous remnant" destined to form the nucleus of the New Israel in the kingdom of Messiah.

Laden with such a terrible message, the events recorded here resulted in bitter persecution for Jeremiah; and Satan still releases his fulminations against what is written here: affirming that, "it is not written in Jeremiah's style";[1] "It was probably written by Baruch";[2] "It is conjectured that certain verses were added later by an editor";[3] (regrettably, Ash neglected to tell us whether this was his opinion or the opinion of unbelieving critics), stating that, "the reader can judge" the matter: Very well, this reader will judge such allegations; and the judgment is simple enough: such postulations are worthless.

(1) The claim that the style here is different actually refers to the fact that the third person is used instead of the first; and there's nothing unusual about that. Barnes declared that such an objection belongs to the "babyhood of criticism," and that, "It is the exception when any sacred writer refers to himself in the first person."[4] In our introduction to Jonah (see the Minor Prophets, Vol. 1) we discussed this fully, pp. 261-263. Also, Jeremiah would, in a moment, quote verbatim from Moses the author of Deuteronomy; and since Moses invariably referred to himself in the third person, it was quite natural and should have been expected that Jeremiah would also use the third person here.

(2) Ash's reference to "an editor" comes from the assertion of some critics that "the Deuteronomic editor" has influenced this chapter, as if such an imaginary figure were in any sense a real person, which he was not. Moses wrote Deuteronomy, not some editor; and it is not that imaginary editor that influenced this chapter but Moses himself. "Jeremiah 19:9 is quoted almost literally from Deuteronomy 28:33."[5] This fully accounts for the alleged influence of "some Deuteronomic editor," that influence pertaining to Moses the author of the Pentateuch.

(3) In a more positive attitude, the style of Jeremiah is most evident in this chapter and is seen in the scrambling of his subject matter, a characteristic of the whole prophecy. Green pointed out that, "Jeremiah 19:1,2,10,11 deal with the destruction of Israel, and Jeremiah 19:3-9 and Jeremiah 19:12-13 are portions of the sermon!"[6] Nothing could be any more Jeremiahic than such an arrangement. This total lack of any usual type of organization requires us to look at the chapter only one or two verses at a time.

Before leaving this discussion of the allegations about `interpolations, etc.' in this chapter, we summarize it by this quotation from F. Cawley and A. R. Millard, who rejected all such changes, writing, "There is insufficient reason for treating Jeremiah 19:3-9 as insertions."[7]
Jeremiah 19:1-2
"Thus saith Jehovah, Go, and buy a potter's earthen bottle, and take of the elders of the people, and of the elders of the priests; and go forth unto the valley of the son of Hinnom, which is by the entry of the gate Harsith, and there proclaim the words that I shall tell thee."
Other occasions when the actions of Jeremiah became a part of his message are: the Marred Girdle (Jeremiah 13), his Abstinence from Marriage (Jeremiah 16), the Potter's Clay (Jeremiah 18), the Bonds and Bars (Jeremiah 27), and his Buying a Field (Jeremiah 32).

See chapter heading above for the meaning of this symbol; but there are additional teachings evident here. The fact of the bottle's being "earthen" symbolized the humble beginnings of Israel; the delicate design and value of the bottle symbolized Israel's earlier glory; and, if, as some allege, it was a very cheap and fragile bottle, it symbolized the vulnerability of the nation of Israel. It would be difficult indeed to think of a metaphor as effective as this one.

Furthermore, the very place where this sermon would be preached and where the bottle would be shattered carry their own implications. The gate mentioned here is hard to identify.

"Two gates led to the valley of the son of Hinnom: (1) the Fountain Gate at the southeast corner, and the Dung Gate at the southwest corner of Zion. Keil could not decide which was meant here; and Kimchi thought it was neither, but a small, postern gate, used for throwing out rubbish, the valley having been put to this degrading use from the time when Josiah defiled it (2 Kings 23:10). And thus the mean symbol of a proud nation was carried out through the back door to be broken upon the heaps of rubbish already there."[8]
"Of the elders ... of the priests ..." (Jeremiah 19:1). "These were probably prominent members of the Sanhedrin, representatives of the whole people."[9]
"The valley of the son of Hinnom ..." (Jeremiah 19:2). Some scholars write this: "Valley of Ben-hinnom," which means the same thing. It was located south of Jerusalem and was the location of the shrine of Molech, where the infants were burned as sacrifices to that god; after Josiah defiled the place, it was used for burning garbage and cremating the bodies of dead criminals.[10]
The potter's field was just a little southward, and it was there that Judas Iscariot who betrayed the Lord committed suicide.

Verse 3
"And say, Hear ye the word of Jehovah, O kings of Judah, and inhabitants of Jerusalem: Thus saith Jehovah of hosts, the God of Israel, Behold, I will bring evil upon this place, which whosoever heareth, his ears shall tingle. Because they have forsaken me, and have estranged this place, and have burned incense in it unto other gods, that they knew not, they and their fathers and the kings of Judah, and have filled this place with the blood of innocents, and have built the high places of Baal, to burn their sons in the fire for burnt-offerings unto Baal; which I commanded not, nor spake it, neither came it into my mind."
"His ears shall tingle ..." (Jeremiah 19:3). This suggests such a shock as comes from a clap of thunder so close that the hearer's head rings and his ears tingle. The forthcoming destruction of Israel will be the kind of judgment that will get the full attention of the most indifferent.

"Ye have estranged this place ..." (Jeremiah 19:4). This means that the sins of the people had completely alienated Jerusalem from God's approval. They had destroyed the very charter of their existence as a nation.

"Ye have filled this place with the blood of innocents ..." (Jeremiah 19:4). This does not refer to the sacrifice of infants to Molech, but to the senseless murder of innocent people by Manasseh (2 Kings 21:16). "The sacrifice of children to Molech constitutes a new indictment, which comes in the next verse."[11]
"Ye have built the high places of Baal ..." (Jeremiah 19:5). The purpose of those high places was stated in the next clause, "to burn their sons in the fire as burnt-offerings to Baal"; and that identifies the particular Baal here as the horrible Molech.

Keil enumerated the sins of Israel here as follows: "(1) their public practice of idolatry; (2) judicial murder of the innocents; and (3) burning their own children as sacrifices to Molech."[12]
"Hear ye ... O kings of Judah ..." (Jeremiah 19:3). "The message was not merely to the reigning king, but to the whole dynasty responsible for the apostasy of Israel."[13]
"These verses are said to be strongly Deuteronomic in style and phraseology; but the whole argument turns on the identification of this Deuteronomic style and phraseology."[14] Amen! Amen! If they mean that Jeremiah was here quoting the true author of Deuteronomy, namely, Moses, very well, we agree with that; but if it is meant that some mythical "Deuteronomic editor" is meant, we reject that false notion altogether.

"Which I commanded not ..." (Jeremiah 19:5). This establishes a principle that any alleged worship which God did not command is an abomination to the Lord. May we point out some other things that God has not commanded in Christian worship: the playing of instruments of music, communion under one kind, the burning of sacred incense, the sprinkling of holy water, the lighting of blessed candles, etc., etc. Nothing is any more dangerous than the worship of God through the observance of forms and actions that God has not commanded.

Verse 6
"Therefore, behold, the days come, saith Jehovah, that this place shall no more be called Tophet, but The Valley of Slaughter. And I will make void the counsel of Judah and Jerusalem in this place; and I will cause them to fall by the sword before their enemies, and by the hand of them that seek their life: and their dead bodies will I give to be food for the birds of heavens, and for the beasts of the earth."
"Tophet ..." (Jeremiah 19:6). The exact meaning of this word is not known; but, "It comes from an Aramaic root that indicates `fireplace.' "[15] It was one of the names given to the valley of Ben-hinnom that contained the shrine of Molech.

"I will make void ..." (Jeremiah 19:7). The literal meaning of the Hebrew here is, "I will pour out"; and such writers as Cheyne and Barnes suppose that, "Jeremiah carried that bottle full of water and emptied it in the presence of the witnesses as he spoke these words."[16] We are not inclined to accept this speculation because the flask was new; God had not commanded Jeremiah to fill it with water, and there's nothing in the text to support the speculation, interesting as it is.

"The Valley of Slaughter ..." (Jeremiah 19:6). "It was in this very valley that the Chaldean army encamped, making the very place where they looked for help from their idols to be the scene of their slaughter."[17]
Verse 8
"And I will make this city an astonishment, and a hissing; everyone that passeth thereby shall be astonished and hiss because of all the plagues thereof. And I will cause them to eat the flesh of their sons and the flesh of their daughters; and they shall eat everyone the flesh of his friend, in the siege and in the distress, wherewith their enemies, and they that seek their life, shall distress them."
This terrible warning is an almost verbatim quotation from Deuteronomy 28:53, in which the Great Lawgiver Moses had warned Israel of their fate IF they should give up serving their true God. Israel had indeed defaulted in that very act of disobedience; and now Jeremiah warned that the Mosaic penalty would be enforced.

Did such an awful thing actually happen? Alas, the answer must be that it did. (1) In the siege of Samaria that led to the fall of the Northern kingdom in 722 B.C. (2 Kings 6:26ff);[18] (2) again in 586 B.C. in the Babylonian invasion by Nebuchadnezzar; and (3) also in A.D. 70 preceding the total destruction of Jerusalem by Vespasian and Titus. The Biblical confirmation of these sad episodes is found in Lamentations 2:20; 4:10; 2 Kings 6:28-29; and the historical record of Josephus confirms that in 70 A.D.[19]
Verse 10
"Then shalt thou break the bottle in the sight of the men that go with thee, and shalt say unto them, Thus saith Jehovah of hosts: Even so will I break this people, and this city, as one breaketh a potter's vessel, that cannot be made whole again; and they shall bury in Tophet, till there be no place to bury. Thus will I do unto this place, saith Jehovah, and to the inhabitants thereof, even making this city as Tophet: and the houses of Jerusalem, and the houses of the kings of Judah, which are defiled, shall be as the place of Tophet, even all the houses upon whose roofs they have burned incense unto all the host of heaven, and have poured out drink-offerings unto other gods."
"Thou shalt break the bottle ..." (Jeremiah 19:10). What a perfect symbol of what would happen to Israel! "Not by accident, but by design it was broken. God intended it; man accomplished it; it was completely shattered; it was irresistibly effected; it was useless for Israel to resist; and no ingenuity could repair the damage."[20]
Wiseman observed that "Because Jerusalem had made itself into a pagan altar, God made exactly that use out of them: (1) there was slaughter (Jeremiah 19:11); (2) burning (Jeremiah 19:12); and (3) offering up (Jeremiah 19:13)."[21]
"Even all the houses upon whose roofs they have burned incense unto all the host of heaven ..." (Jeremiah 19:13) The destruction was destined to fall upon the city as a whole, and included in the destruction would be all of the houses upon the roofs of which the worship of pagan gods had been observed by the children of Israel. "The rooftops were apparently the normal places for the worship of astral deities such as Astarte. Cuneiform texts from Ras Shamra included a ritual to be used when offerings were made on rooftops to astral deities and celestial luminaries."[22]
"In 2Kings 21:5,2 Kings 23:12, we learn that Ahaz and Manasseh introduced this pagan cult in Judah, probably from Mesopotamia, where it was practiced from remote antiquity."[23]
Verse 14
"Then came Jeremiah from Tophet, whither Jehovah had sent him to prophesy; and he stood in the court of Jehovah's house, and said to all the people: Thus saith Jehovah of hosts, the God of Israel, Behold, I will bring upon this city and upon all its towns all the evil that I have pronounced against it; because they have made their neck stiff, that they may not hear my words."
This was probably only a summary of what Jeremiah said in the court of the temple, because Pashhur, the chief officer of the temple, was greatly irritated and angered by it, as comes to light in the next chapter. It was this connection between the two chapters that led Barnes to declare that, "These verses (Jeremiah 19:14-15) should have been joined to the next chapter."[24]
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Verse 1
JEREMIAH 20

JEREMIAH IMPRISONED
This brings us near the end of Jeremiah's tragic ministry to Apostate Judah at a time nearing the very end of that ministry of warning and vain calls for the repentance and reform of the people. There are two division of the chapter. First, there is the episode of Jeremiah's imprisonment and the symbolical name that God fastened upon his oppressor (Jeremiah 20:1-6), and then there is the fifth and final one of the so-called Confessions or Personal Laments of Jeremiah. Ash and others see two laments in these verses, giving six in all; but, to this writer, it appears that the two actually constitute only one lament, there being no valid reason for dividing them. Keil and many of the older commentators also see the passage as a single paragraph (Jeremiah 20:7-18).

Jeremiah 20:1-6
JEREMIAH AND PASHHUR
"Now Pashhur, the son of Immer the priest, who was chief officer in the house of Jehovah, heard Jeremiah prophesying these things. Then Pashhur smote Jeremiah the prophet, and put him in the stocks that were in the upper gate of Benjamin, which was in the house of Jehovah. And it came to pass on the morrow, that Pashhur brought forth Jeremiah out of the stocks. Then said Jeremiah unto him, Jehovah hath not called thy name Pashhur, but Magor-missabib. For thus saith Jehovah, Behold, I will make thee a terror to thyself, and to all thy friends; and they shall fall by the sword of their enemies, and thine eyes shall behold it; and I will give all Judah into the hand of the king of Babylon, and he shall carry them captive to Babylon, and shall slay them with the sword. Moreover I will give all the riches of this city, and all the gains thereof, and all the precious things thereof, yea, and all the treasures of the kings of Judah will I give into the hands of their enemies; and they shall make them a prey, and take them, and carry them to Babylon. And thou, Pashhur, and all that dwell in thy house shall go into captivity: and thou shalt come to Babylon, and there thou shalt die, and there shalt thou be buried, thou, and all thy friends, to whom thou hast prophesied falsely."
"Pashhur, the son of Immer... chief officer ..." (Jeremiah 20:1). Many scholars including Dummelow and Barnes believed that Pashhur was the father of Gedaliah (Jeremiah 38:1).[1] There was another Pashhur (Jeremiah 21:1), but he belonged to the fifth course (shift) of priests belonging to the sons of Melchiah; this Pashhur belonged to the sixteenth course and was the son of Immer. Both of these families were strongly represented in the returnees from Babylon (Ezra 2:27,38).[2]
There were a number of priests who held the office of "an overseer" of the temple; but the Pashhur mentioned here was "the chief officer," meaning that he had charge of all the overseers. The man was of high authority, the deputy High Priest in fact, an office that made him second only to the governor of the temple. He was evidently pro-Egyptian, believing that an alliance with Egypt would provide the security Israel so desperately needed at that time. Jeremiah's stern prophecies were a threat to Pashhur's position; and the drastic action against Jeremiah was designed to support Pashhur's evil policy which, of course, he backed up with false prophecies (Jeremiah 20:6).

Since Pashhur's false prophecies of peace and security were contradicted by the warnings of Jeremiah, Ash's speculation that, "Jeremiah was thrown into prison as a false prophet,"[3] is probably correct.

"Pashhur smote Jeremiah the prophet ... put him in the stocks ... in the upper gate of Benjamin ..." (Jeremiah 20:2). The NIV renders part of these words as, "had Jeremiah beaten." "Many expositors think that Pashhur ordered Jeremiah to be beaten with `forty stripes save one,' as in Deuteronomy 25:3."[4]
"And put him in the stocks ..." (Jeremiah 20:2). "The terrible instrument of punishment identified in these words "was designed for torture, not merely for restraint,"[5] and their function was to inflict cruel and inhuman torture upon the hapless victim.

"In the upper gate of Benjamin ..." (Jeremiah 20:2). Some have described this gate as probably the most frequented gate in the city. "It is here called the upper gate to distinguish it from another gate of the same name in the city wall, which opened toward the tribe of Benjamin in the North."[6]
"Pashhur smote Jeremiah the prophet ..." (Jeremiah 20:2). The words "Jeremiah the prophet" have not appeared previously in this whole prophecy: and, "The words are thus used here to indicate that Pashhur's conduct was a violation of the respect due the prophetic office."[7] This is one of the saddest scenes in the Old Testament. We have this crooked false prophet Pashhur, beating and torturing God's true prophet.

Halley described the stocks into which Jeremiah was cast as, "A wooden frame in which the feet, neck and hands were fastened so as to hold the body in a cramped and painful position. It was this torture that drew from Jeremiah his outburst of remonstrance with God in Jeremiah 20:7-18."[8]
"Magor-missabib ..." (Jeremiah 20:3). If Pashhur had thought to silence Jeremiah, he quickly learned better. With his first breath after release, Jeremiah announced the new name that God had named upon Pashhur, "Terror on Every Side."[9] Furthermore, the name was backed up with specific prophecies revealing, for the first time in Jeremiah, the name of the kingdom where the captivity would take place, the prophecy that many would be slain, that the king and his household, along with Pashhur and his household, would be among the captives deported to Babylon, and that they would die there and be buffed there. In due time, all of this was literally and circumstantially fulfilled. Indeed, Pashhur, who was destined to live with his false prophecies must have been hated and despised by all of his intimates and close friends. Pashhur was one who prophesied falsely (cf. Jeremiah 14:14) that famine and sword would never overtake Judah. "Jeremiah revealed that for such lies he would now be punished."[10]
Wiseman evidently believed that Pashhur was a prophet, stating that "He was (a) a priest and (b) a prophet."[11] However, we do not believe that he was ever a legitimate prophet.

"Thou hast prophesied falsely ..." (Jeremiah 20:6). "From these words it is evident that Pashhur assumed prophetic functions. Most probably, he and his friends formed a political party in Jerusalem clamoring for an alliance with Egypt."[12] Yes indeed, Pashhur claimed to be a prophet; "But he had falsely assumed the prophetic office; and for that he was worthy of death."[13]
Verse 7
JEREMIAH'S FINAL LAMENT
Some find two confessions or laments in this passage, but we can discover only one. The only basis for making two out of it is the unexpected appearance of the reassuring verses (Jeremiah 20:11-13), but we believe the latter verses (Jeremiah 20:14-18) are also built around and related to Jeremiah 20:11-13, giving only one confession and lament in this chapter. We shall assign further reasons for this understanding of the chapter in the discussion under Jeremiah 20:13-14.

"O Jehovah, thou has persuaded me, and I was persuaded; thou art stronger than I, and hast prevailed: I am become a laughing-stock all the day, everyone mocketh me. For as often as I speak, I cry out; I cry, Violence and destruction! because the word of Jehovah is made a reproach unto me, and a derision all the day. And if I say, I will not make mention of him, nor speak any more in his name, then there is in my heart as it were a burning fire shut up in my bones, and I am weary with forbearing, and I cannot contain. For I have heard the defaming of many, terror on every side. Denounce, and we will denounce him, say all my familiar friends, they that watch for my fall; peradventure he will be persuaded, and we shall prevail against him, and we shall take our revenge on him."
This is indeed a pitiful complaint on the part of Jeremiah. All of his close neighbors and friends preferred to believe the false prophets such as Pashhur rather than the terrible warnings of Jeremiah; and it appears here that they confidently expected him to be destroyed rather than themselves and their city. How wrong they were!

"This paragraph reveals at what terrible personal cost God's word was faithfully delivered by Jeremiah."[14] Note that Jeremiah, on occasion, had tried to refrain from delivering such sorrowful news to his beloved people and their city; but he had found it impossible to hide God's message, unpopular as it surely was.

"The word of Jehovah is made a reproach unto me ..." (Jeremiah 20:8). Several things had contributed to this. The message was not one of blessing, but of punishment and destruction. Furthermore, the years had slipped away, and the false prophets were screaming that the true prophecies of men like Isaiah and Jeremiah were false. No destruction had yet come upon Jerusalem; and they were shouting that the prophecies were false because they had not yet come to pass. The people, who strongly preferred to put their trust in the false prophets, took up all of the cries of violence and destruction, of terror on every side, etc., and affixed them to Jeremiah as a nickname. "Here comes old `Violence and Destruction'; here comes old `'Terror on Every Side'"!

Jeremiah here responds to his situation with words that are little short of blasphemy. He accused God of "persuading him." "The literal Hebrew word here is `deceived,' and it actually means `to seduce,' as a virgin is seduced (Exodus 22:16)."[15] Jeremiah was saying that, "He was unwilling to take the prophetic office at first, but that God had over-persuaded him with promises, as in Jeremiah 1:8,17,18. However, Jeremiah had simply misunderstood the promises, for God had promised no immunity from persecution and hatred of men, but that Jeremiah would prevail."[16] God certainly knew his man; because despite Jeremiah's bitter lament, he did indeed prevail.

The whole paragraph here, "Depicts a man loudly complaining about his lot in life, yet showing that he is still submissive, loyal and obedient to God's will."[17]
Verse 11
JEREMIAH REAFFIRMS HIS FAITH IN GOD
"But Jehovah is with me as a mighty one and a terrible: therefore my persecutors shall stumble, and they shall not prevail; they shall be utterly put to shame, because they have not dealt wisely, even with an everlasting dishonor which shall never be forgotten. But, O Jehovah of hosts, that triest the righteous, that seest the heart and the mind, let me see thy vengeance on them; for unto thee have I revealed my cause. Sing unto Jehovah, praise ye Jehovah; for he hath delivered the soul of the needy from the hand of evil doers."
The appearance of this remarkable expression of faith and trust in Jehovah and a repeated call for men to sing God's praise beautifully expresses the attitude with which Jeremiah came through the terrible sorrows depicted in this chapter; nor can the subsequent verses of the chapter cast any reflection against such a conclusion. Let it be noted that there were no more complaints or laments by Jeremiah. After the conclusion of this chapter, the attitude expressed in Jeremiah 20:11-13 ever afterward prevailed as the true faith and attitude of the great prophet. We believe that the very fact of there being no more complaints proves this to be true. "In later times when the prophet had still more afflictions to endure, we no longer read of his trembling or bewailing the sufferings connected with his calling."[18]
Verse 14
JEREMIAH'S THOUGHTS WHILE IN THE STOCKS
"Cursed be the day wherein I was born: let not the day wherein my mother bare me be blessed. Cursed be the man who brought tidings to my father, saying, A man-child is born unto thee; making him very glad. And let that man be as the cities which Jehovah overthrew, and repented not: and let him hear a cry in the morning, and shouting at noontime; because he slew me not from the womb; and so my mother would have been my grave, and her womb always great. Wherefore came I forth out of the womb to see labor and sorrow, that my days should be consumed with shame?"
The words of this final paragraph of the chapter are so radically different from the trust and confidence expressed in the previous verses that scholars are at a total loss to understand how they should be interpreted.

PROPOSED SOLUTIONS:
(1) The boldest and most radical solution was proposed a long while ago by Ewald. "He simply moved this bottom paragraph and placed it between Jeremiah 20:6 and Jeremiah 20:7."[19] That, of course, would solve the problem completely. Opposed to this is the fact that the arrangement of the verses as in this chapter is likewise found, "In all the ancient manuscripts of the Hebrew text."[20]
(2) "Some have rejected Jeremiah 20:11-13 as a late doxology interpolated into the text";[21] but the same scholar rejected the idea as absolutely "unnecessary."

(3) Some have even attempted to identify Jeremiah 20:14-18 as the words of Pashhur; "But such an hypothesis has little to commend it."[22]
(4) Still others think that the final paragraph reflects the psychological condition of Jeremiah, "That he could at one time burst into a hymn of praise to God, and then drop into a severe mood of depression." That this is not the true explanation is evident because, if Jeremiah had dropped into such a mood after the exultant words of Jeremiah 20:11-13, God would most assuredly have answered him, as God did upon the occasion of Jeremiah's similar depression in Jeremiah 11:20. Also, if these allegedly alternate moods of depression and exultation were indeed characteristic of this prophet, how could the fact of there never again being a lament be explained? Certainly the conditions for Judah grew worse and worse; and there were far more bitter oppositions to Jeremiah yet to come. No! There has to be another explanation.

Still another explanation, suggested by Green, and also found in the writings of many older scholars is that, "Jeremiah 20:14-18 was spoken before the words of Jeremiah 20:7-13."[23]
Of course, we are already aware that it is not safe to date statements in Jeremiah by their location in this book. Green backed up his conclusion with three arguments, which we believe to be valid: (1) There were no more laments by Jeremiah. This surely indicates that Jeremiah received an answer; and that answer clearly lies in verses Jeremiah 20:11-13. (2) Following this chapter, Jeremiah remained centered in God. (3) Jeremiah's portrayals of the future became brighter and brighter as the situation around him grew blacker and blacker.

Jeremiah 20:11-13 cannot be denied to the prophet Jeremiah, because the vocabulary and style "argue for the originality of the passage."[24]
Matthew Henry, an older scholar, and a man of incredibly extensive reading and understanding stated that Jeremiah 20:14-18, "Seems to be Jeremiah's relation of his thoughts while he was in the ferment he had experienced in the stocks, and out of which his faith and hope had rescued him, rather than a new temptation into which he later fell."[25] He also cited another scripture where a similar thing occurs. "David said in Psalms 31:22, `I said in my grief' I am cut off."[26] Perhaps we should understand of Jeremiah 20:14-18, that they relate what Jeremiah said to himself while in the torture of the stocks.

As Keil noted, "The bitterness of these last verses, rising at last to the cursing of the day of his birth is only intelligible as a consequence of the Pashhur had inflicted upon him."[27]
It was against the Mosaic Law for one to curse one's parents; and Jeremiah carefully avoided such a capital offense. He did not curse his mother, but the day he was born. He did not curse his father, but the man who brought news of his birth to his father (Leviticus 20:9; 24:10-16).

The explanation which we have here proposed for the mention of such awful curses almost in the same breath with Jeremiah 20:11-13 goes all the way back to John Calvin. "The explanation of Calvin was that Jeremiah here related what went through his mind while he was confined by Pashhur and that explanation is plausible, and has been adopted by Grotius, Henry, and others."[28]
Payne Smith pointed out that, "The public ministry of Jeremiah was now, for a time to cease; and, afterward, there would be a long and ominous silence."[29]
Looking back on his long life of preaching and pleading with Judah to repent and turn to the Lord, it was clear enough to the prophet that, in one sense, his life had been totally wasted; and it was that sense of failure that no doubted caused his feelings of despondency when he contemplated it.

It was in this very trait that Jeremiah fell short of being "The Suffering Servant" foretold by Isaiah, Our Lord alone attaining the perfection foretold in Isaiah. That might have been one of the reasons that the Divine Inspiration retained and recorded for our benefit Jeremiah's understandable but nevertheless sinful language of this chapter.

We shall add one more approving witness to the adequacy of the explanation we have adopted here for the appearance of these last five verses in such close proximity to the shout of praise and deliverance in Jeremiah 20:11-13. Jamieson has the following. The contrast between the spirit of this passage and the preceding thanksgiving is to be explained thus. In order to show how great was his deliverance, he subjoins a picture of what his wounded spirit had been previous to his deliverance.[30]
We are aware that this explanation does not answer all of the questions; but it surely comes nearer to doing so than any other explanation this writer has encountered.

That Jeremiah indeed, during his torture at the hands of Pashhur, felt deserted even by God Himself could not be called a sin; for the Holy Christ himself cried from the Cross, My God, my God, why hast thou forsaken me? But the solemn imprecations and curses leveled against the day he was born, which was a blessing, and a day of rejoicing, must fall into the category of sinful words which every thoughtful person must deplore. Still, we are sure that God forgave him.
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Verse 1
II. JUDGMENTS AGAINST ISRAEL AND MESSIANIC PROPHECIES (JER. 21-29)

A. COMMENTS ABOUT THE KINGS OF ISRAEL (JER. 21-24)

JEREMIAH 21

ZEDEKIAH IN THE SECOND SIEGE OF JERUSALEM
The major difference to be found in this second major division of Jeremiah is the fact of so many of the episodes recorded being specifically connected with names and dates. In this sub-division (Jeremiah 21-24), Frost suggested that a good title of it would be "Comments on the Kings."[1] It is generally agreed by scholars that the date was very near the onset of Nebuchadnezzar's final siege of Jerusalem in 588 B.C.[2]
There is a skip of twenty years between Jeremiah 20 and Jeremiah 21, and a great deal had happened. Jehoiachim, a protege of Egypt, came to the throne and reigned eleven years, wavering between the necessity of paying tribute to Nebuchadnezzar and rebelling against Babylon, contrary to Jeremiah's advice. Following his death Jehoiachin came to the throne for a brief three-months; but, in the meanwhile, Nebuchadnezzar had finally and completely defeated Egypt; so he carried Jehoiachin to Babylon, along with many of the captive nobility, including Daniel and others; at that same time Nebuchadnezzar placed Zedekiah, a king of his own choice, on the throne of Israel. The new king was an uncle of Jehoiachin, and Zedekiah was the name given him by Nebuchadnezzar (2 Kings 24:17). Of course, he swore fealty and perpetual loyalty to Nebuchadnezzar. These events took place about the year 597 B.C.

Jehoiachim's death was inglorious (2 Kings 24:6; Jeremiah 22:18,19). His son, Jehoiachin's three month reign ended when he surrendered the city to Nebuchadnezzar on the 9th of Adar, 597 B.C.[3]
Zedekiah defaulted on his promises to Nebuchadnezzar, and did evil in God's sight, according to all the evil that Jehoiachim had done; some ten years later, we come to the events of this chapter. Some eleven years after coming to the throne Zedekiah rebelled against Nebuchadnezzar who moved to destroy Jerusalem: At first, he mopped up the cities surrounding Jerusalem, and it was during this early phase of the siege that the events of this chapter happened.

Zedekiah ignored Jeremiah's prophetic warning and held out against the Babylonians for a year and a half, enduring the horrors of a terrible siege. But, on the ninth day of Ab in 588 B.C., Zedekiah and his nobles tried to flee the city but were captured on the plains of Jericho. He was terribly punished by Nebuchadnezzar.[4]
The account of Zedekiah's punishment is recorded in 2 Kings 25:1-7. "They slew his sons before his eyes and then put out his eyes and carried him to Babylon in chains."

Jeremiah 21:1-2
ZEDEKIAH'S DELEGATION TO JEREMIAH
"The word which came unto Jeremiah from Jehovah, when king Zedekiah sent unto him Pashhur the son of Malchijah, and Zephaniah the son of Maaseiah, the priest, saying, Inquire, I pray thee, of Jehovah for us; for Nebuchadrezzar the king of Babylon maketh war against us: peradventure Jehovah will deal with us according to all his wondrous works, that he may go up from us."
Zedekiah evidently expected Jehovah to lift the siege against Jerusalem by some tremendous miracle similar to that in which God destroyed 185,000 soldiers of Sennacherib's army and lifted the siege against Jerusalem in the days of Isaiah. The ancient Jews never learned the lesson that God's promises are all conditional, even those of his everlasting love and blessing. They were the ancient practitioners of salvation by faith only. Sure, they believed all right; but they did not propose to do any of the things God commanded.

Notice how the status of Jeremiah has changed. Ten years earlier, those terrible warnings Jeremiah had been prophesying throughout his ministry had begun to be fulfilled; and now, he receives an honored delegation from the king himself requesting his prayers upon their behalf. Characteristically, they paid no attention whatever to his warning, his prophetic advice, and to his instruction as to how some life could be saved.

In the second siege and destruction of Jerusalem, not even the temple was spared; and even the sacred golden vessels were carried away to Babylon as booty.

"Pashhur the son of Malchijah ..." (Jeremiah 21:1) This was not the same as the Pashhur of the previous chapter. One was the son of Immer, and the other the son of Malchijah.

Zephaniah the son of Maaseiah ..." (Jeremiah 21:1). This man was the successor of Jehoida the priest (Jeremiah 29:25-26; 37:3 and Jeremiah 52:24). "He ranked second to the High Priest, was slain by Nebuchadnezzar at Riblah; and both he and Pashhur opposed Jeremiah's views."[5] They were probably the ones who persuaded Zedekiah to go on with his resistance rather than surrender the city as Jeremiah had advocated.

It should be noted that there is a similar account of the warning that Jerusalem will fall in Jeremiah 37:3-10; but, "These are not a doublet. It deals with a temporary raising of the siege by the Egyptians, only to be resumed later on with greater intensity. Here we have the siege in its initial phases."[6]
These first two verses reveal Jeremiah in a new role. He now stands much higher in the opinion of the people. "The strong confirmation of his preaching by the captivity of 597 B.C. has made him a national figure whom the king now consults in the hour of crisis."[7]
Many scholars make a big to-do about what they claim is the correct way to spell Nebuchadnezzar, most of them favoring Nebuchadrezzar. There is no doubt that the correct spelling from the Babylonian viewpoint is the latter method; but our viewpoint is by no means the Babylonian viewpoint; and, as the Dean of Canterbury put it, "The common method of spelling it, Nebuchadnezzar, became finally the current form among the Jews. Jeremiah used it in Jeremiah 34:1 and Jeremiah 39:5; and even Daniel used it."[8] Therefore, we shall stay with the common spelling, since our viewpoint is more that of the people of God than it is that of the ancient Babylonians. No well-informed person should find any difficulty with this. All of us are familiar with the variations in spelling as we move from one racial culture to another. Pablo and Paul; Juan and John, or Johannes; Matthew and Mateo; Mark and Marcos; James and Santiago; etc. are examples. Jeremiah himself used the spellings interchangeably. In Jeremiah's writings, "The Jewish spelling is used ten times, and the Babylonian spelling is used twenty-six times."[9]
It is significant that in this petition for Jeremiah to pray for God's intervention on behalf of Zedekiah and the citizens of Jerusalem, "There was no suggestion of repentance or humiliation for the gross sins of the whole nation that had brought upon them the horrible destruction then impending."[10] The message was simply, "Look God, we're in trouble; save us!"

Verse 3
GOD'S MESSAGE TO ZEDEKIAH
"Then said Jeremiah unto them, Thus shall ye say to Zedekiah: Thus saith Jehovah, the God of Israel, Behold, I will turn back the weapons of war that are in your hands, wherewith ye fight against the king of Babylon, and against the Chaldeans that besiege you, without the walls; and I will gather them into the midst of the city. And I myself will fight against you with an outstretched hand and with a strong arm, even in anger, and in wrath, and in great indignation. And I will smite the inhabitants of this city, both man and beast: they shall die of a great pestilence. And afterward, saith Jehovah, I will deliver Zedekiah king of Judah, and his servants, and the people, even such as are left in this city from the pestilence, from the sword, and from the famine, into the hand of Nebuchadnezzar king of Babylon, and into the hand of their enemies, and into the hand of those who seek their life: and he shall smite them with the edge of the sword; he shall not spare them, neither have pity, nor have mercy."
"The weapons of war that are in your hands ..." (Jeremiah 21:4). The prophecy here meant that the soldiers and their weapons of war which were fighting against Nebuchadnezzar would not be able to resist the Babylonian army, but would have to withdraw within the wails of the city

"I myself will fight against you ..." (Jeremiah 21:5) Jeremiah even foretold exactly how God would do this. He would bring .a terrible pestilence upon the city. The severe overcrowding of people and animals into the city during the later stages of the siege would become a severe strain upon the sanitary facilities of the city; and the resulting epidemic would wipe out vast numbers of the people. At the time of this delegations coming to Jeremiah, "The siege had just begun, and the Jews were still trying to hinder the enemy from taking a position closer to the city and the resulting tighter blockade."[11]
The terrible news for Zedekiah was that God, far from putting a hook in the nose of Nebuchadnezzar, and dragging him back to his homeland, as he had surely done to Sennacherib a hundred years earlier, God would actually help the invaders to accomplish their purpose of the total destruction of the city.

"From the pestilence, from the sword, and from the famine ..." (Jeremiah 21:7) not a great many of the inhabitants would escape; and of them who were the fortunate survivors, many would be deported to Babylon as captives.

Verse 8
GOD'S MESSAGE TO THE INHABITANTS OF JERUSALEM (JER. 21:8-10)
"And unto this people thou shalt say, Thus saith Jehovah: Behold, I set before you the way of life and the way of death. He that abideth in the city shall die by the sword, and by the famine, and by the pestilence; but he that goeth out and passeth over to the Chaldeans that besiege you, he shall live, and his life shall be unto him a prey. For I have set my face upon this city for evil, and not for good, saith Jehovah: it shall be given into the hand of the king of Babylon, and he shall burn it with fire."
God had decreed the inevitable destruction of Jerusalem because of the total apostasy and gross wickedness of the people; and the terrible destruction impending was nothing but what the people themselves had ordered by their rejection of God's will and their utter reprobacy. It was very appropriate that the words in these three verses should be taken almost verbatim from Deuteronomy 30:15-20. Countless warnings the people had received, but they would not hear. Some terrible inability to respond to God's warnings seems to have taken hold of the hearts of the people. Like a bird charmed by a snake, they simply sat still until the blow fell.

Even when such inability in the face of certain death is witnessed in the natural creation around us, it is sad indeed, but in no manner as sad as when it is seen among human beings whom God has endowed with the gift of intelligence.

It is said that sometimes in the late fall of the year in the Cornwall area of England, the migratory waterfowl are trapped by an early freeze, resulting in the death of large numbers of them. They are tempted to feast a little too long on the apples that lie rotting on the ground.

HEAR THE SUMMONS FROM ON HIGH!

"Beneath the Cornwall apple trees,

The migratory fowl delay

Their flight from Winter's chilling breeze

And feast their day of grace away.

Spread ripe and rotting on the ground,

The banquet seems to have no end.

The warning trumpet does not sound

Within, or, sounding, fails to send

Their strong wings on the Southward path.

The noble fowl remains too long,

All heedless of the Winter's wrath,

Unmindful of the even-song...

Until they're trapped beneath the trees

In misty sheets of freezing rain.

Feet locked to earth by bitter freeze;

The call to rise and fly is vain.

Also, for me, Life's banquet calls;

Its pleasures drown all doubts and fears.

The soul's high purpose dims, and falls

Unrealized despite the tears.

At last, the summons from On High

Strikes through the heart. Shall I

Too find that hope has passed me by?

Or shall I rise, in time and fly?"

- James Burton Coffman

The dreadful alternative of life or death was here presented in the words of Deuteronomy; but there was a significant difference. When Moses thus addressed the people, "The choice was between a life lived under the blessing and favor of God, and a life of sin and death; but here it is the miserable alternative of a life saved by desertion to the enemy with its resulting captivity, and certain death sure to come to all who remained in the city by sword, by pestilence, or by famine."[12]
Jeremiah was indeed a type of Jesus Christ in some particulars; and one of them is evident here. Both Jeremiah and Christ commanded the true followers of God to abandon the city of Jerusalem. Christ did so in Matthew 24:16 at the time of the Roman siege in A.D. 70. In that instance, however, the Christians would be fleeing to a place of safety at Pella.

Verse 11
THE REASON FOR JERUSALEM'S DESTRUCTION VERSES
"And touching the house of the king of Judah, hear ye the word of Jehovah: O house of David, thus saith Jehovah, Execute justice in the morning, and deliver him that is robbed out of the hand of the oppressor, let my wrath go forth like fire, and burn so that none can quench it, because of the evil of your doings. Behold, I am against thee, O inhabitant of the valley, and of the rock of the plain, saith Jehovah; you that say, Who shall come down against us? or who shall enter into our habitations? And I will punish you according to the fruit of your doings, saith Jehovah; and I will kindle a fire in her forest, and it shall destroy all that is round about her."
Some of the scholars affirm that the end of the message to Zedekiah came in Jeremiah 21:10 and that this is a prophecy regarding the House of David, being a part of a number of similar prophecies in this sub-group of four chapters (Jeremiah 21-24). We do not deny this; but we also believe that the words here were also quite appropriate when understood as a continuation of the message to Zedekiah. Certainly, the burning of Jerusalem mentioned in Jeremiah 21:14 was appropriately spoken to Zedekiah, because that would occur within eighteen months of Jeremiah's response to the delegation from the king. Besides that, Jeremiah 21:12 relates that all of the punishment to come upon Jerusalem would be "because of the evil of your doings." Was not this appropriate for Zedekiah? His wickedness is seen even in this chapter where he repudiated the prophetic warnings of God's prophet.

Even the verses regarding the king's duty to dispense justice were not inappropriate, because, as Harrison noted, "Along with the false prophets and the immoral cultic-priests, the monarchy itself must take its place and its share of the responsibility for the moral and social degradation of the people,"[13] with the resulting divine punishment that fell upon them.

"I will kindle a fire in her forest ..." (Jeremiah 21:14) Thompson complained that, "In Jerusalem itself, there was no forest."[14] But the same scholar tells us that, "The royal palace itself was called the `House of the Forest of Lebanon' (1 Kings 7:2)."[15] This supports the opinion of Keil that "The city itself was a forest of houses."[16] Others have supposed that many of the houses of the ancient city were constructed from cedars brought down from the forest of Lebanon. In any case, there is no doubt that the reference is to Jerusalem. Bright especially thought that the words here spoke of "Jerusalem's great buildings of cedar."[17] Payne Smith stated that, "The commentators have made a difficulty here, simply by not remembering the delight which the Jews took in trees."[18]
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Verse 1
JEREMIAH 22

THE EARTHLY HOUSE OF DAVID TERMINATED
This is a landmark chapter in God's Word. The beginning of the Jewish state had been contrary to God's will (1 Samuel 8:7). It was based entirely upon the people's rejection of God's will and their desire to be like the nations around them. Not surprisingly, that "sinful kingdom" became the scandal of antiquity, fully deserving the word of the Lord to Amos when he declared, "Behold, the eyes of the Lord are upon the sinful kingdom; and I will destroy it off the face of the earth" (Amos 9:8). Hosea also was commanded to name his firstborn son Jezreel, which means, "I will cause the kingdom of the house of Israel to cease" (Hosea 1:3). The details of that destruction are all evident in this chapter. (For those interested in a further study of this, see Vol. 1 of my commentaries on the minor prophets, pp. 231-235.) As Halley said, "In Jeconiah and Zedekiah, we have the end of the earthly kingdom of Judah."[1]
The chapter naturally falls into four paragraphs: (1) Jeremiah 22:1-9, applicable to the early part of the reign of Jehoiachim; (2) Jeremiah 22:10-12 which speak of the days immediately after the deposition of Jehoahaz and his captivity in Egypt; (3) Jeremiah 22:13-19 applicable to the events near the close of Jehoiachim's wicked reign; and (4) Jeremiah 22:20-30 relating to the reign of Jeconiah (Coniah, or Jehoiachin).[2]
Scholars are not unanimous in their opinions regarding the dates of specific verses in the chapter; but there seems to be no doubt that all of the prophecies in this section may be applied to terminal conditions in "the sinful kingdom." The terminal kings of Judah featured in this section are Josiah, Jehoahaz (Shallum), Jehoiachim (Eliakim), Jehoiachin (Coniah), and Zedekiah. Jehoiachim was actually the firstborn of Josiah; but his evil character was evidently well known in Judah, which probably accounts for the people's elevation of Jehoahaz to the throne instead of his older brother. This violated the principle of primogeniture. However, the strategy did not work. With the removal of Jehoahaz by the Egyptians, the last hope of Judah's having a decent king perished.

"Jehoahaz (Shallum) lasted only three months. Eliakim (Jehoiachim) resented what was done, threw himself into the arms of the Egyptians; and Pharaoh-Necho deposed Jehoahaz (Shallum) and enthroned Eliakim (Jehoiachim) as his vassal king in Jerusalem. He deported Jehoahaz (Shallum) to Egypt; and from that time he was heard of no more."[3]
The double names here should not be confusing. One name is the family name and the other one is the name assumed when the wearer came to the throne. It makes little difference which was which; but Shallum and Eliakim are usually identified as the family names.

Jeremiah 22:1-5,8 are alleged to be "in the style of Deuteronomy";[4] but it would be far better to state that they are in the style of Moses; for it is the whole covenant of God with Israel that is referred to in these verses. There are actually more references in this writer's Cross-Reference Bible to Exodus, Leviticus, Genesis, and Numbers than there are to Deuteronomy. We should heed the wise words of J. A. Thompson in his analysis of the passage.

"The protection of the orphan, the widow, and the stranger is a part of the covenant stipulation (Exodus 22:21-26; 23:9; Leviticus 19:33-34, and Deuteronomy 10:18-19; and 24:17). The king was as much under obligation to fulfill the words of the Sinai Covenant as were the people. The Davidic covenant of 2 Samuel 7 was no different in this respect from the Mosaic Covenant."[5]
Jeremiah 22:1-9
"Thus said Jehovah; Go down to the house of the king of Judah, and speak there this word. and say, Hear the word of Jehovah, O king of Judah, that sittest upon the throne of David, thou, and thy servants, and thy people that enter in by these gates. Thus saith Jehovah: Execute ye justice and righteousness, and deliver him that is robbed out of the hand of the oppressor: and do no wrong, do no violence to the sojourner, the fatherless, nor the widow; neither shed innocent blood in this place. For if ye do this thing indeed, then shall there enter in by the gates of this house kings sitting upon the throne of David, riding in chariots and on horses, he, and his servants, and his people. But if ye will not hear these words, I swear by myself, saith Jehovah, that this house shall become a desolation. For thus saith Jehovah concerning the house of the king of Judah: Thou art Gilead unto me, and the head of Lebanon; yet surely I will make thee a wilderness, and cities which are not inhabited. And I will prepare destroyers against thee, everyone with his weapons; and they shall cut down thy choice cedars, and cast them into the fire. And many nations shall pass by this city, and they shall cry every man to his neighbor, Wherefore hath Jehovah done thus unto this great city? Then they shall answer, Because they forsook the covenant of Jehovah their God and worshipped other gods, and served them."
"If ye will do this thing indeed ..." (Jeremiah 22:4) Thompson translated this clause, "If you scrupulously carry out this commission."[6]
"They shall cut down thy choice cedars ..." (Jeremiah 22:7). "In keeping with the figure of a forest, the destruction of Jerusalem is represented as the hewing down of the choice cedars. The destroyed city will become a monument to God's wrath against the transgressors of his covenant."[7]
Jeremiah 22:8 reflects the promise recorded by Moses in Deuteronomy 29:33ff. Along with the king's palace, the whole city will be destroyed.

"Because they forsook the covenant of Jehovah ..." (Jeremiah 22:9). The covenant in view here is the one commonly called the Old Covenant, the Mosaic Covenant, or the Sinaitic Covenant (Exodus 20:3; Deuteronomy 5:7).

"The covenant violated here was not the Davidic covenant of 2 Samuel 7, but the initial covenant at Sinai, referred to recurringly in earlier portions of Jeremiah. The extensive devastation was a lesson to all nations on the perils of idolatry."[8]
Although Jellie thought that these first nine verses were addressed to the early days of the reign of Jehoiachim, Harrison assigned them to the times of Zedekiah.[9] As we have frequently noted, if such distinctions were very important, God would have revealed the exact situation. Here it makes little or no difference, because the words perfectly fit either one of the monarchs mentioned.

Verse 10
"Weep ye not for the dead, neither bemoan him; but weep sore for him that goeth away; for he shall return no more, nor see his native country. For thus saith Jehovah touching Shallum the son of Josiah, king of Judah, who reigned instead of Josiah his father, and went forth out of his place: He shall not return thither any more; but in the place where they have led him captive, there shall he die, and he shall see this land no more."
These words, of course, apply to the brief period following the usurpation of the throne from Shallum by the Egyptians who placed their vassal Jehoiachim on the throne and imposed a heavy tribute of a hundred talents of silver and a talent of gold annually upon the people.

Shallum was the very last chance that Israel had to receive a decent king. Jehoiachim was a carbon copy of Manasseh. "He permitted pagan rites to flourish again, including even those of Egypt."[10] The next paragraph will speak of the heartless tyranny, selfishness, extravagance and insatiable greed of this evil ruler.

"Weep not for the dead ... but for him that goeth away ..." (Jeremiah 22:10). This meant "Do not weep for Josiah, but for Shallum." The latter was the last sad home for Judah.

Shallum was the first king of Israel to be deported and to die in exile.

Verse 13
"Woe unto him that buildeth his house by unrighteousness, and his chambers by injustice; that useth his neighbor's services without wages, and giveth him not his hire; that saith, I will build me a wide house and spacious chambers, and cutteth him out windows; and it is ceded with cedar, and painted with vermilion. Shalt thou reign because thou strivest to excel in cedar? Did not thy father eat and drink, and do justice and righteousness? then it was well with him. He judged the cause of the poor and needy; then it was well, Was not this to know me? saith Jehovah. But thine eyes and thy heart are not but for thy covetousness, and for shedding innocent blood, and for oppression, and for violence, to do it."
There is little need to catalogue the sins of Jehoiachim. He contrived the dethroning of his own brother, resulting in his captivity and probable death. In addition to the great tribute which he promised Egypt, and which he extorted annually from the people, he initiated a very luxurious and extravagant building program for himself, using forced labor, conscripting his neighbors to work for him without any pay whatever. He was a typical Near-Eastern despot, doing all kinds of violence against any or all hapless victims of his displeasure and murdering many innocent people, including, among countless others the prophet Uriah, who was extradited from Egypt and put to death (Jeremiah 26:20-23). Not only murder, but the type of slavery mentioned in these verses, were offenses against covenant law (Leviticus 19:13). In this man and his hapless son Coniah, the house of David came to its miserable end.

"That useth his neighbor for services without wages ..." (Jeremiah 22:13). "Here is a democratic idea, `The king and the carpenter or neighbors.'"[11]
"Did not thy father eat and drink ..." (Jeremiah 22:15)? This means that, "He lived well enough; he was not an ascetic."[12]
The same words were used of Jesus by himself in a comparison with John the Baptist (Matthew 11:18-19),

"Shalt thou reign because thou strivest to excel in cedar ..." (Jeremiah 22:15)? Keil's comment here was, "Kingship does not consist in the erection of splendid palaces, but in the administration of righteousness and justice,"[13]
"Thine eyes and thine heart are not, but for thy covetousness, etc." (Jeremiah 22:17). This is a terrible indictment of Jehoiachim, meaning that his heart and eyes did not even exist except for the purpose of helping this evil ruler in the pursuit of wickedness. Everything that fell under his eyesight was only looked at with a view of using what he saw in some way to his advantage; and nothing ever entered his mind but some evil plan or device by which he could defraud or exploit his subjects! Satan must have been well pleased with such a son!

"Was not this to know me, saith Jehovah ..." (Jeremiah 22:16)? Knowing God, whether in the times of Jeremiah, or at the present time, does not consist merely of having heard of him, or having read his word, or having been associated with God-fearing people. It is the kind of knowledge that is exhibited in a pious and godly life, and in the strict obedience of his holy commandments.

Verse 18
"Therefore thus saith Jehovah concerning Jehoiachim the son of Josiah, the king of Judah; They shall not lament for him, saying, Ah my brother! or, Ah sister! They shall not lament for him, saying, Ah lord! or Ah his glory! He shall be buried with the burial of an ass, drawn and cast forth beyond the gates of Jerusalem."
We wonder at so many writers expressing concern that "We have no confirmation of this prophecy." None is needed. God said it would happen, and it did. There's not a line to the contrary anywhere in the Bible; and we can see no purpose in noting that when the death of Jehoiachim was mentioned in 2 Kings 24:6 there was no reference to what happened. The passage merely states that, "Jehoiachim slept with his fathers, and his son Jehoiachin reigned in his stead." Nevertheless, the passage bears witness to the fulfillment of this prophecy, because, "The complete formula for describing the death of a king of Judah was: `He slept with his fathers, and was buried with his fathers in the city of David.' "[14] There is no doubt whatever that the omission of the usual line, `He was buried with his fathers,' means, absolutely, that he was not so buried.

This prophecy is repeated in Jeremiah 36:30; but of its fulfillment we know nothing. However, the prophet would not have inserted it in Zedekiah's roll, unless the circumstances of Jehoiachim's death had been such as to give full weight to this warning.[15]
It is believed that the fulfillment of this prophecy came as the Babylonian invaders approached Jerusalem. "The pro-Babylonian party within the city organized an assassination of Jehoiachin in a palace revolt."[16] Under pressure of the siege, the assassins merely dragged the body of Jehoiachim, as they would have dragged a dead animal out of the city and disposed of it "beyond the gates."

Verse 20
"Go up to Lebanon and cry; lift up thy voice in Bashan, and cry from Abarim; for all thy lovers are destroyed. I spake to thee in thy prosperity; but thou saidst, I will not hear. This hath been thy manner from thy youth, that thou obeyest not my voice. The wind shall feed all thy shepherds, and thy lovers shall go into captivity: surely then shalt thou be ashamed and confounded for all thy wickedness. O inhabitant of Lebanon, that makest thy nest in the cedars, how greatly to be pitied shalt thou be when pangs come upon thee, the pain as of a woman in travail."
Both Bashan and Abarim were beyond the strict borders of Palestine, Abarim is the chain of mountains east of Jordan in which is located Mount Nebo, from which Moses viewed the Promised land. The thought seems to be that the whole land of Palestine, along with its surrounding areas, should moan, and weep and bewail the devastation coming upon Judah.

"All thy lovers are destroyed ..." (Jeremiah 22:20). "These were Judah's political allies."[17]
"The wind shall feed all thy shepherds ..." (Jeremiah 22:22). "This means, `the wind shall round them up and drive them away.' "[18]
"How greatly to be pitied shalt thou be ..." (Jeremiah 22:23). The prophet loved his native land and his sinful people; and his heart was filled with pity as he delivered the tragic message regarding Judah's destruction.

Verse 24
"As I live, saith Jehovah, though Coniah the son of Jehoiachin king of Judah were the signet upon my right hand, yet would I pluck thee thence; and I will give thee into the hand of them that seek thy life, and into the hand of them of whom thou art afraid, even into the hand of Nebuchadnezzar king of Babylon, and into the hand of the Chaldeans. And I will cast thee out, and thy mother that bare thee, into another country, where ye were not born; and there shall ye die. But to the land whereunto their soul longeth to return, thither shall they not return. Is this man Coniah a despised broken vessel? is he a vessel wherein none delighteth? wherefore are they cast out, he and his seed, and are cast into the land which they know not? O earth, earth, earth, hear the word of Jehovah, Write this man childless, a man that shall not prosper in his days; for no more shall a man of his seed prosper, sitting upon the throne of David, and ruling in Judah."
The prophecy here is that both Jeconiah (Coniah) and the queen mother shall go into Babylonian captivity and die in that land. This indeed came to pass; and Coniah lived thirty-seven years in captivity.

"Coniah ..." (Jeremiah 22:24). This man was named Jeconiah (Jeremiah 24:1) and Coniah (here and in Jeremiah 37:1); and he came to the throne under the name of Jehoiachin. Keil cited two other variations of the name which correspond to two of the three names cited here.[19]
Payne Smith stated that Coniah was king of Judah at the time Jeremiah wrote these words, basing his opinion upon the construction, "Coniah the son of Jehoiachim king of Judah."[20]
"Thee and the mother that bare thee ..." (Jeremiah 22:26). "The queen mother had some official status in Judah of that period and may have worn a crown and sat on a throne adjacent to that of the king ... Jehoiachin was eventually released in Babylon by Evil-Merodach; but he was required to remain in Babylon."[21]
"They are cast out, he and his seed ..." (Jeremiah 22:28-30). Some find a problem here, because Jeremiah 22:30 states that Jeconiah would die childless. The problem is solved either (1) by throwing out the last four words here as not belonging to the text (And this is supported by the LXX), or (2) by making Jeremiah 22:30 the full explanation of what is meant by "write Coniah childless." It meant merely that he would not have a successor on the throne of Judah. Either solution appears to be adequate.

Practically all present-day scholars accept solution (2), above. Some very learned men of an earlier generation insist that he died, literally, without any children. Payne Smith insisted that, "There is no proof that Jehoiachin ever had any children. None are mentioned in 2 Kings 24:15; and the fact that when his father Jehoiachim died the harem of that ruler passed to Coniah, suggests that the "children" mentioned in 2 Chronicles 3:17 might merely have been his adopted children through that inheritance."[22]
Matthew Henry also took the same view, offering as proof the fact, the oldest son of Jehoiachin was Shealtiel; but in the Lukan genealogy of Christ, Shealtiel is listed as the son of Neil, not Jehoiachin, indicating that Jehoiachin was only his adopted father.

We do not attach a great deal of importance to the question; but we prefer the views presented by the Dean of Canterbury and by Matthew Henry. There is nothing in their exegesis of this problem that is in any manner unreasonable.

Certainly, there is no Jehoiachin, Coniah, or Jeconiah in the Lukan account of the lineage of the Son of God which goes back to David, not through Solomon, but through Nathan.

Those who try to find Coniah in the ancestry of Christ will find it in Matthew 1:12; but that is only the legal ancestry of Christ through his foster father Joseph, making him the legal heir to the throne that was once held by Jeconiah.

Yes, it states in Matthew 1:12 that Jeconiah "begat Shealtiel"; but in genealogical tables distinctions such as real sons or adopted sons were not distinguished. In fact there are not even any distinctions between sons and grandsons, actual sons or Levirate sons, etc. Since Coniah was childless, Shealtiel an adopted son, inherited the non-existent throne of Judah; but Luke, unconcerned about legal rights to a throne traced Shealtiel's ancestry through his actual father Neri.

Both Ezekiel and Jeremiah regarded Jeconiah (Coniah) as the last king of Judah; but some writers insist that Zedekiah was the last king.[23] Of course, in a sense he was the last king; but in none of the eleven years that he reigned between 598,587 B.C. was he ever really "king of Judah," but a vassal of the Babylonians who had deposed and deported Jeconiah (Coniah) and placed Zedekiah on the throne as a puppet. Besides that, Nebuchadnezzar captured Zedekiah and blinded him after killing his sons before his eyes; and he was outlived many years by Jeconiah, who lived some thirty-seven years in captivity until he was released by Evil-Merodach. The Jews of Jerusalem never recognized Zedekiah as king and continually longed for the return of Jehoiachin. Therefore we follow the position of Ezekiel and of Jeremiah in considering Coniah as the last of Israel's kings.

It has been objected to Jeremiah's prophecy here that no one descended from Coniah would ever sit upon the throne of David; because, as premillennial advocates insist, "This would exclude Christ from sitting on David's throne."[24] Such an objection, however is worthless, since Luke's genealogy makes no mention of any son of Jehoiachin in the ancestry of Christ. However, even if it was otherwise, the prohibition was not against such a descendant "sitting on David's throne," but against his doing so "in Jerusalem!" Also, the scriptures flatly declare that the reference to some Great One to sit on David's throne was a reference to the resurrection of Jesus Christ (Acts 2:31). The fulfillment of the Messianic promise was complete when Jesus Christ, "sat down at the right hand of the majesty On High."

23 Chapter 23 

Verse 1
JEREMIAH 23

PROPHECY OF CHRIST AND A DENUNCIATION OF FALSE PROPHETS
By far the most important thing in this chapter is the glorious prophecy of Jesus Christ in Jeremiah 23:5-6. Beginning in Jeremiah 23:9 and extending to the end of the chapter is a lengthy discourse against the false prophets

The location of this chapter is significant. Jeremiah had just concluded the chapter in which he had severely denounced the sins of the terminal kings of Judah, with the exception of Zedekiah, during whose reign this chapter was evidently written. Since he was the reigning monarch, it is not surprising that his name does not occur here. Ash noted that scholars generally agree in dating this chapter in the reign of Zedekiah.[1] However some believe that it was possible that the prophecy of Messiah came before Zedekiah came to the throne, and that this probably influenced Zedekiah in the choice of a throne name so closely resembling the glorious title, "The Lord Our Righteousness" mentioned in 5:6. Zedekiah means "The Lord is righteous."

This whole chapter is "A prophetic vision which viewed the Jews as already in a state of dispersion, which they were suffering as a punishment for the reckless conduct of their shepherds (rulers)."[2]
Jeremiah 23:1-4
"Woe unto the shepherds that destroy and scatter the sheep of my pasture! saith Jehovah. Therefore thus saith Jehovah, the God of Israel, against the shepherds that feed my people; ye have scattered my flock, and driven them away, and have not visited them; behold, I will visit upon you the evil of your doings, saith Jehovah. And I will gather the remnant of my flock out of all the countries whither I have driven them, and will bring them again to their folds; and they shall be fruitful and multiply. And I will set up shepherds over them, who shall feed them; and they shall fear no more, nor be dismayed, neither shall any be lacking, saith Jehovah."
"Shepherds that destroy and scatter the sheep ..." (Jeremiah 23:1). "Whither I have driven them ..." (Jeremiah 23:3). Throughout the Bible the same action is often attributed to multiple sources. Here the sheep were scattered by the false shepherds, but God also states that he had scattered them. "The same act may be referred to man or to God, according to the light in which we regard it."[3] Judicial hardening, for example, is done by God, and by Satan, and by men themselves. In the New Testament the crucifixion of Christ is said to have been done by (1) God; (2) by Christ; (3) by Satan; (4) by the Jews; (5) by the Romans, etc.

"The remnant of my flock out of all the countries ... and will bring them to their fold ..." (Jeremiah 23:3). This is a prophecy of the return of the righteous remnant from Babylon to Canaan, which in time, of course, duly came to pass; but there are two things that forbid the limitation of this prophecy to the physical return of a relatively few Jews from Baylonian captivity. These are: (1) the very limited number who returned, not from all the countries, but from Babylon only, and (2) the proximity of the passage to the glorious prophecy of the Messiah in the same breath. The fulfillment of this prophecy in its fuller significance occurred not in the pitiful remnant that returned from Babylon, but in the glorious ingathering into the fold of God of both Jews and Gentiles alike in the kingdom of Christ. As Cheyne expressed it, "To be in Christ is to be in the true Canaan."[4]
"I will set up shepherds over them who shall feed them, and they shall fear no more ..." (Jeremiah 23:4) Barnes and others find this to be, "A prophecy of the post-exilic leaders such as Nehemiah, Ezra, the Maccabees, etc."[5] But this is by no means a satisfactory explanation of the prophecy. It is impossible to believe that during all the wars and dislocations of the inter-testamental period the people of God did not "fear any more." There are most certainly overtones of the kingdom of heaven in the prophecy here.

"The remnant of my flock ..." (Jeremiah 23:3). The doctrine of a righteous remnant appears extensively in the Old Testament. It is found in Isaiah 1:9; 37:4; Micah 4:7; 7:18, and in Jeremiah here, and in Jeremiah 24 and Jeremiah 40-44. One of the sons of Isaiah was named, "A remnant shall return," being in fact a double prophecy, not merely of the captivity, but also of the return to Palestine of a small remnant. The name of that son was Shear-Jashub, (Isaiah 7:3; 10:21). Until there is proof that Isaiah did not live until after the exile, the critics will never establish their false allegation that the doctrine of a remnant did not exist prior to the exile.

"Nor be dismayed, neither shall any be lacking ..." (Jeremiah 23:4) Harrison thought that these words meant that, "None of them shall go astray, because responsible shepherds shall lead them and attend to their welfare."[6] If that is indeed what the passage means, it is further proof that only in Messianic times may the fulfillment be expected. Certainly in the long ages prior to the coming of Messiah, the Old Israel became more sinful than ever, sinking into the utter rigidity of God's judicial hardening; and those official "shepherds" of the people, the Pharisees, Sadducees, and Herodians were revealed as the false shepherds of Zechariah, and who engineered the crucifixion of the Son of God Himself. No, we cannot find the fulfillment of the promise of those noble shepherds of Jeremiah 23:4 anywhere in ancient Israel. Also, alas, there were many religious communities during the reign of Messiah which still suffered from the fatal leadership of evil shepherds.

Verse 5
PROPHECY OF THE RIGHTEOUS BRANCH
"Behold, the days come, saith Jehovah, that I will raise unto David a righteous Branch, and he shall reign as king, and deal wisely, and shall execute justice and righteousness in the land. In his days Judah shall be saved, and Israel shall dwell safely; and this is his name whereby he shall be called: Jehovah our Righteousness. Therefore, behold, the days come, saith Jehovah, that they shall no more say, As Jehovah liveth, who brought up the children of Israel out of the land of Egypt; but, As Jehovah liveth, who brought up and who led the seed of the house of Israel out of the north country, and from all the countries whither I had driven them. And they shall dwell in their own land."
"A righteous Branch ..." (Jeremiah 23:5). Without any doubt whatever, this is a promise of the Holy Messiah, the Lord Jesus Christ.

The near-unanimous opinion of the greatest scholars of a thousand years has held this passage to be a prophecy of Jesus the Christ the Son of God. The words of it cannot possibly refer to any one else. Who else, among all the people ever born, could honestly be called JEHOVAH OUR RIGHTEOUSNESS?

We shall cite only a few examples of what well-known writers have said and are still saying about this passage.

The announcement concerns the ideal king Messiah.[7] Messiah is here called THE LORD OUR RIGHTEOUSNESS, because he is Jehovah; and he is our righteousness because he justifies us by his merits.[8] As a title, BRANCH traces the human and divine ancestry of Messiah and focuses upon the kingly and priestly natures of the Messianic task.[9] In Jeremiah 23:5-8, we have the promise of Messiah.[10] Under the just scepter of Messiah, all Israel will reach the destiny designed for it by the Lord.[11] We have not many prophecies of Christ in Jeremiah, but here is a very illustrious one. Doubtless the prophet speaks of him and of no other man.[12] Some scholars question this oracle, feeling that messianism was not a significant element in Jeremiah's thought. But how can we know that? when the concept of messianism is found here, in Jeremiah 33:15-16; Jeremiah 3:15-18, and in Jeremiah 31:31-34; and this is surely an instance of a direct reference to the messianic King.[13] The title BRANCH here has much in common semantically with "seed" (Genesis 3:15), the Davidic Son (2 Samuel 7), and with Isaiah's Servant of the Lord ... Here is the highest fulfillment of the Seed of Woman, the Son of David, and the Servant of the Lord.[14] This title, The Plant, is here unmistakably applied to the Messianic King.[15]
There are at least a hundred other references in this writer's library that could be added to these; but these are sufficient for the moment.

We should be aware, however, that Satan is never content to allow any holy prophecy of the Son of God to remain unchallenged in the sacred scriptures; and there constantly surfaces evidence of satanic objections to every prophecy in the Word of God. Note the following paragraph.

"The concept of the coming king is not of major importance in Jeremiah. The Christian is tempted to find a reference to Christ here. Others suggest Zerubbabel (Haggai 2:23)."[16]
It seems strange that such a comment as this should come from a former Bible professor in a Christian university. He strongly implies here that there is no reference to Christ in this passage, an interpretation that must be rejected. And who are those "others" who suggest Zerubbabel? Zerubbabel was no king in any sense of the word. Who are the `others'? They are those who try to edit Christ out of every prophecy in the Bible. (See my dissertation on Zerubbabel in Vol. 3 of my commentaries on the minor prophets, pp. 188f.) Zerubbabel was a deputy of Darius the Great, king of Babylon, and being a favorite of that monarch was permitted to lead a group back to Jerusalem, where he served the king of Babylon as governor of Judah. He was of the seed of David all right, but as a son of Shealtiel, he was the legal heir to the non-existent throne of Israel, but was absolutely unqualified to sit on David's throne because of the prohibition of Jeremiah 22:30.

We wish to note another serious blunder in the above quotation. The reference to Christians being "Tempted to find Christ" in the passage here implies that Christians might not be as reliable as some other people in arriving at a true interpretation of the Word of God. The opposite of this is true. An apostle of Jesus Christ flatly declared that unless one is indeed a believer in Christ Jesus, "Even to this day, in the reading of the Old Covenant, a veil lieth upon their heart" (2 Corinthians 3:15)! No one who is not a Christian can properly read and interpret the Old Testament. That is the very thing that produces so much irresponsible writing on the Old Testament today.

The futility of seeking a fulfillment of that promise of an ideal king at any time between the captivity and the First Advent of Christ is seen in the prophecy of Hosea who declared that Israel would continue "without king, without prince" (Hosea 3:4) etc. The earthly house of David was terminated in the previous chapter. "But even with the temporal kingship abolished, the sure mercies of David were still sure."[17] Those sure mercies, however, would be accomplished not by some racial group nor in some literal city such as Jerusalem, but in the realization of the Messianic Kingdom of Christ.

"And he shall reign as king ..." (Jeremiah 23:5). He shall reign as king, not as a puppet like Zedekiah, and not as a deputy of the king of Babylon like Zerubbabel.

"He shall be called JEHOVAH OUR RIGHTEOUSNESS ..." (Jeremiah 23:6). Who but Jesus Christ was ever entitled to a name like this? Ten times in the Greek New Testament Jesus is called God. Other than in the instance of a few lunatics has this name ever been applied to any person except our Lord.

We agree with Feinberg that the "forensic righteousness" (imputed righteousness) of the New Testament is not in this passage. Furthermore, we do not believe it is in the New Testament either! The righteousness here is genuine, intrinsic righteousness. How is it, then, called "our righteousness?" This is outlined in seven KJV verses of the N.T.: Romans 3:22,26; Galatians 2:16,20; 3:22; Ephesians 3:12; and Philippians 3:9. In all these verses properly translated, it is affirmed that men are saved by the "faith of Christ'; and it is Christ's righteousness alone that ever saved anyone. How? By God's imputing righteousness to stinking sinners? A thousand times NO! God's way of saving sinners is by transferring the sinners into Christ, after they are willing to renounce themselves or deny themselves and to become identified with Christ, as Christ, and "in Christ" by being baptized into him (Galatians 3:26-27; Romans 6:3-5, and 1 Corinthians 12:13). Thus they partake of a righteousness that is truly genuine in the fullest sense of the word.

"As Jehovah liveth who ... led the seed of the children out of the north country ..." (Jeremiah 23:8). This greater exodus than the coming up out of Egypt was not fulfilled by the handful of returnees from Babylon. In the Exodus from Egypt, the tribe of Judah alone boasted over 600,000; therefore this greater exodus refers to the "innumerable company of the redeemed in Christ" (Revelation 7:9,10).

"And they shall dwell in their own land ..." (Jeremiah 23:8). Again we remember the words of Cheyne already quoted in this chapter, "To be in Christ is to be in the true Canaan." In addition to that, there never was for Israel, either safety or salvation in the old Canaan. Salvation is found nowhere, but nowhere, except in Jesus Christ our Lord.

Before leaving this great prophecy, we should point out that the metaphor also appears in Isaiah 11:1; Zechariah 3:8; 6:11, etc. (See my comments "en loco" which will supplement what is written here.)

CONCERNING THE FALSE PROPHETS
The wisdom of devoting most of the chapter to this subject appears in the fact that every generation has its quota of false prophets, and that such false teachers are the principal reason for the disobedience exhibited continually throughout history by the rebellious race of Adam. Our own generation needs this chapter as desperately as did the generation of Jeremiah. Note also, that despite the fact of the false teachers being the more to blame for the sins of the people, the sinful people also perished nevertheless. As Jesus said, "If the blind lead the blind, they shall both fall into the ditch."

Verse 9
"Concerning the prophets. My heart within me is broken, all my bones shake; I am like a drunken man, and like a man whom wine hath overcome, because of Jehovah, and because of his holy words. For the land is full of adulterers; for because of swearing the land mourneth; the pastures of the wilderness are dried up. And their course is evil, and their might is not right; for both prophet and priest are profane; yea, in my house have I found their wickedness, saith Jehovah. Wherefore their way shall be unto them as slippery places in the darkness, they shall be driven on, and fall therein; for I will bring evil upon them, even the year of their visitation, saith Jehovah."
"Concerning the prophets ..." (Jeremiah 23:9). This is the title for the remainder of the chapter.

The message of these false prophets was summarized by Halley. "They delivered their messages `in the name of God,' falsely claiming an authority they did not have. They cried, `Jeremiah is lying; we are prophets of God, and God has told us Jerusalem is safe.' "[18]
"The land is full of adulterers ..." (Jeremiah 23:10). "The adultery referred to here is not merely spiritual adultery in breaking the covenant with God, but it refers to the gross immorality of those godless men."[19] Immorality always leads to godlessness; and the people were whole-heartedly following the evil example of their wicked leaders.

Verse 13
"And I have seen folly in the prophets of Samaria; they prophesied by Baal, and caused my people to err. In the prophets of Jerusalem also I have seen a terrible thing: they commit adultery, and walk in lies; and they strengthen the hands of evil-doers, so that none doth return from his wickedness: they are all of them become unto me as Sodom, and the inhabitants thereof as Gomorrah. Therefore thus saith Jehovah of hosts concerning the prophets: Behold, I will feed them with wormwood, and make them drink the water of gall; for from the prophets of Jerusalem is ungodliness gone forth into all the land."
In a word, the evil prophets shall suffer the summary judgment of God. The mention of Sodom and Gomorrah here is significant. Ezekiel even stated that Israel had become "worse" than Sodom and Gomorrah (Ezekiel 16).

"Prophets of Samaria ... prophets of Jerusalem ..." (Jeremiah 23:13-14). Smith analyzed the denunciation of these prophets, noting that, "The prophets of Samaria were open idolaters, whereas the prophets of Jerusalem professed the true faith but led immoral lives and lived in hypocrisy. Therefore they were more strongly condemned than the prophets of Samaria."[20]
Verse 16
"Therefore thus saith Jehovah of hosts, Hearken not unto the words of the prophets that prophesy unto you: they teach you vanity; they speak a vision of their own heart, and not out of the mouth of Jehovah. They say continually unto them that despise me, Jehovah hath said, Ye shall have peace; and unto everyone that walketh in the stubbornness of his own heart, No evil shall come upon you. For who hath stood in the council of Jehovah, that they should perceive and hear his word? who hath marked my word, and heard it? Behold, the tempest of Jehovah, even his wrath, is gone forth: it shall burst upon the head of the wicked. The anger of Jehovah shall not return, until he hath executed, and till he hath performed the intents of his heart: in the latter days ye shall understand it perfectly. I sent not these prophets, yet they ran: I spake not unto them, yet they prophesied. But if they had stood in my council, then had they caused my people to hear my words, and had turned them from their evil way, and from the evil of their doings."
Jeremiah 23:16 carries the meaning that the false prophets, "Gave out the thoughts of their own heart as divine revelation, promising peace and prosperity to all stiff-necked sinners."[21] Were such men popular? Indeed, they were popular among the vast wicked majority of the people. "Here we have the principal earmark of false teaching. False prophets, or teachers, always speak words that quiet the conscience, promise all kinds of good things, and violate with impunity the laws of morality."[22] In our day, the false teachers know nothing except the grace, love, mercy, and forgiveness of God and absolutely nothing about obedience or holiness. Their doctrine is "Smile, something good is going to happen to you" or, "I'm OK, you're OK!"

Jeremiah 23:19-20 occur again almost verbatim in Jeremiah 30:23-24.

"In the latter days ye shall understand it ..." (Jeremiah 23:20). Normally the words. "In the latter days" are used to introduce the subject of the Messianic kingdom, or the eschatological happenings of the end times; but here, "They can hardly mean that. Here they mean that when God's judgment falls upon Judah, the whole nation at that time will understand perfectly what the warnings of Jeremiah and the other prophets were all about."[23] As Jamieson put it, "When the prophesies shall be fulfilled in their Babylonian exile, the people shall consider and see by bitter experience, their sinful folly."[24]
Verse 23
"Am I a God at hand, saith Jehovah, and not a God afar off?. Can any hide himself in secret places so that I shall not see him? saith Jehovah. Do not I fill heaven and earth? saith Jehovah. I have heard what the prophets have said, that prophesy lies in my name, saying, I have dreamed, I have dreamed. How long shall this be in the heart of the prophets that prophesy lies, even the prophets of the deceit of their own heart? that think to cause my people to forget my name by their dreams which they tell every man to his neighbor, as their fathers forgat my name for Baal."
"Am I a God at hand, and not a God afar off ..." (Jeremiah 23:23) This is a warning to the false prophets that they cannot hide from God. "He is not like some localized deity whom it is easy to avoid; he is inescapable, the immanent, transcendent, ubiquitous, omnipotent, omnipresent, and eternal God; and he has heard all the lies of the false prophets."[25]
"That think to cause my people to forget my name by their dreams ..." (Jeremiah 23:27). There are two things of importance here. Note that the false prophets are enemies of God and that they have a purpose, that of causing the people to forget even the name of God. There is nothing innocent about such men, whether in the days of Jeremiah or at the present time.

"Forget my name by their dreams ..." (Jeremiah 23:27). "The superstition that attaches importance to dreams keeps God as entirely out of men's minds as does absolute idolatry."[26] It is true that God, of old times, did speak to some men in dreams; but he "has now spoken unto us through his Son" (Hebrews 1:2). This, of course, forbids our paying any attention whatever to dreams; and, if this is true of dreams, which indeed at one time were utilized by God in bringing messages to men, how much more is it mandatory that men pay no attention whatever to phrenology, palmistry, the signs of the Zodiac, etc., etc., which were never utilized by God in such a manner!

Verse 28
"The prophet that hath a dream, let him tell a dream; and he that hath my word, let him speak my word faithfully. What is the straw to the wheat? saith Jehovah. Is not my word like a fire, saith Jehovah, and like a hammer that breaketh the rock in pieces? Therefore, Behold, I am against the prophets, saith Jehovah, that steal my words everyone from his neighbor. Behold, I am against the prophets, saith Jehovah, that use their tongues and say, He saith. Behold, I am against them that prophesy lying dreams, saith Jehovah, and do tell them, and cause my people to err because of their lies, and by their vain boasting: yet I sent them not, nor commanded them; neither do they profit their people at all, saith Jehovah."
"Let him tell a dream ..." (Jeremiah 23:28). This means, `let him tell a dream for what it is, merely a dream, and not the Word of God.'

"What is the wheat to the straw ..." (Jeremiah 23:28). This compares the words of the false prophets to the straw or the chaff, and the Word of God to the wheat.

"Is not my word like a fire ..." (Jeremiah 23:29)? This beautiful metaphor of the Word of God reminds us of Hebrews 4:12, "The Word of God is living and active, and sharper than any two edged sword, piercing even to the dividing of soul and spirit, of both joints and marrow, and quick to discern the thoughts and intents of the heart."

Henderson identified three classes of false teachers here: (1) Those who pervert the true Word of God; (2) those who are word merchants, attractive, glib talkers, whose words have a pleasing sound but actually have no solid meaning; and (3) those who specialize in dreams![27]
Verse 33
"And when this people, or a prophet, or a priest, shall ask thee, saying, What is the burden of Jehovah? then shalt thou say unto them, What burden? I will cast you off, saith Jehovah. And as for the prophet, and the priest, and the people, that shall say, The burden of Jehovah, I will even punish that man and his house. Thus shall ye say everyone to his neighbor, and everyone to his brother, What hath Jehovah answered thee? and what hath Jehovah spoken? And the burden of Jehovah shall ye mention no more: for every man's own word shall be his burden; for ye have perverted the words of the living God, of Jehovah of hosts our God. Thus shalt thou say to the prophet, What hath Jehovah answered thee? and, What hath Jehovah spoken? But if ye say, The burden of Jehovah: therefore thus saith Jehovah: because ye say this word, The Burden of Jehovah, and I have sent unto you, saying, Ye shall not say, The Burden of Jehovah; Therefore, Behold, I will utterly forget you, and cast you off, and the city that I gave unto you and to your fathers, away from my presence: and I will bring an everlasting reproach upon you, and a perpetual shame, which shall not be forgotten."
The wording of this paragraph is somewhat confusing; but the situation was this: Many of the prophecies of Jeremiah began with the words, "The burden of the Jehovah"; but the people did not believe the prophecies and were annoyed by Jeremiah's continued preaching; so they decided to call him, "You old burden of Jehovah!" Every time they saw him they mockingly asked him, "Well, what is the Burden of Jehovah today?" The mention of the false prophets and the priests who joined in this mockery of the true prophet of God suggests that they had perhaps organized this systematic mockery of Jeremiah.

In various verses of this paragraph, God's answer to this scandalous behavior was: "I will cast you off" (Jeremiah 23:33); "I will punish that man and his house who even uses those mocking words in Jeremiah's presence" (Jeremiah 23:34); to all who mockingly inquired about God's Word, there would be no answer at all. The Word of God shall be denied them, and their mockery shall be their burden before God when they are judged. "Every man's word shall be his own burden" (Jeremiah 23:36); "I will utterly forget you, and I will cast you off, and the city that I gave unto you and to your fathers, away from my presence; and I will bring an everlasting reproach upon you, and a perpetual shame, which shall not be forgotten" (Jeremiah 23:40).
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Verse 1
JEREMIAH 24

TWO BASKETS OF FIGS
The approximate date of this vision is shortly after the deportation of Jeconiah and the nobles and craftsmen to Babylon following the first capture of Jerusalem by Babylon in 597 B.C.

Keil considered the vision recounted here as symbolical of "the future of Judah's people."[1] Jamieson stated the purpose of the chapter a little more fully. "This chapter was designed to encourage the despairing exiles, and to reprove the people left in Jerusalem, who prided themselves as superior and more highly favored than the exiles."[2] The ones remaining in Judah had appropriated all of the possessions left behind by the exiles; and they were no doubt congratulating themselves on how lucky they were. The approximate date of this vision is shortly after the deportation of This little parable of the two baskets of figs was designed to show them how wrong they were.

Jeremiah 24:1-3
"Jehovah showed me, and, behold, two baskets of figs set before the temple of Jehovah, after that Nebuchadnezzar king of Babylon had carried away captive Jeconiah the son of Jehoiachim, king of Judah, and the princes of Judah, and the craftsmen and smiths from Jerusalem, and had brought them to Babylon. One basket had very good figs, like figs that are first-ripe; and the other basket had very bad figs, which could not be eaten, they were so bad. Then said Jehovah unto me, What seest thou, Jeremiah? And I said, Figs; the good figs very good; and the bad, very bad, that cannot be eaten, they are so bad."
"Baskets of figs set before the temple ..." (Jeremiah 24:1) The great lesson here, which is missed by many of the commentators, has nothing whatever to do with "first-fruits"[3] The lesson that thunders from the parable is that "proximity to the temple" is no sign whatever of the holiness or acceptability of the people living in the vicinity of the Jewish temple. The people in Jerusalem were close to the temple, all right, but they were not close to God! They were exactly like that basket of rotten figs on the very steps of the temple.

"The king ... the princes ... the craftsmen and smiths ..." (Jeremiah 24:1). The cream of the nation had already been deported. All of the skilled artisans and craftsmen and presumably all of the people with special skills. The meaning of "smiths" is uncertain; but the general import of the verse is plain enough. Both Ezekiel and Daniel were also in that first group of captives. See 2 Kings 24:10-17 of the Biblical record of who went to Babylon. The teaching of the parable is that the people left in Judah were inferior to the captives who went to Babylon. Barnes stated that, "Those left behind were not worth taking."[4]
This estimate proved to be correct. Zedekiah surrounded himself with a group of citizens who persuaded him to form an alliance with Egypt and to resist any further submission to Babylon. That policy, of course, brought on the second siege of Jerusalem, the murder of the vast majority of the population, the destruction of the temple, and the reduction of the whole city to a ruin. In the long ran, the ones remaining in Judah would have by far the worst fate. The one and one half year siege they endured was one of the worst in history, the inhabitants even being reduced to cannibalism.

"The good figs ... the bad figs ..." (Jeremiah 24:2-3) It seems that so simple a vision should not need much comment; but commentators always find something to write about. We are told that the good figs came from the early crop of a variety that produced two or three crops a year, the first one being far superior to the other two. The bad figs were described as "rotten" by Harrison, and probably the "sycamore fig" by Smith. That variety needed to be pricked during the ripening process; and the failure to provide that treatment made the figs inedible!

This little parable is very much like that of the basket of summer fruit in Amos 8:1-3. We refer the reader to our exegesis of that parable in Vol. 1 of the Minor Prophets Series.

Verse 4
THE PARABLE EXPLAINED
"And the word of Jehovah came unto me, saying, Thus saith Jehovah, the God of Israel: Like these good figs, so will I regard the captives of Judah, whom I have sent out of this place into the land of the Chaldeans, for good. For I will set mine eyes upon them for good, and I will bring them again to this land: and I will build them, and not pull them down; and I will plant them, and not pluck them up. And I will give them a heart to know me, that I am Jehovah: and they shall be my people, and I will be their God; for they shall return unto me with their whole heart."
The captivity in Babylon, in some ways, was like the long sojourn of the children of Jacob in Egypt which also ended in the captivity of the nation. In the days of Judah, the son of Jacob, there was grave danger of the Israelites becoming amalgamated with the citizens of Canaan; but God transferred them to Egypt where the whole nation was despised and where any amalgamation with Egypt was virtually impossible. Their sojourn in Egypt kept them segregated and enabled them to develop into a powerful people. So here, the captivity in Babylon would finally eradicate idolatry from the preference of the Hebrew people. This and many other things were meant by the Lord's word that he was sending Israel into Babylon "for good."

"Green spoke of the exiles thus: They were the hope of true religion in the future; they had endured the shock of deportation; they had been stripped of their false securities; they were undergoing the discipline of Divine love. Some of them would respond to their suffering in a right spirit and return to God with their whole heart."[5]
It is sad indeed that the subsequent history of the returnees did not exhibit such desirable results in all of the people. Ash's comment on this is accurate.

"Post-exilic sources from Haggai, Zechariah, and Malachi show that the real situation was something less than the expectation mentioned here."[6]
Despite this truth, however, there were indeed those who waited for the kingdom of God; and, in the fullness of time, Mary would wrap her babe in swaddling clothes; and the Redeemer of Mankind would be cradled in a manger in Bethlehem! From people like Mary and Joseph, and Zacharias and Elizabeth, and Simeon, and Anna, and Nathaniel, and Zacchaeus, the holy Apostles, and that handful of 120 people in the upper room on Pentecost, from people like that and a few others, the New Israel of God was formed; and the kingdom of heaven on earth was launched when the Word of the Lord went forth from Jerusalem on Pentecost! Without the hard discipline of the Baylonian captivity, not even this humble beginning could ever have been achieved.

Verse 8
REGARDING THE BAD FIGS
"And as the bad figs that cannot be eaten, they are so bad, surely thus saith Jehovah, So will I give up Zedekiah the king of Judah, and his princes, and the residue of Jerusalem, that remain in the land, and them that dwell in the land of Egypt, I will even give them up to be tossed to and fro among all the kingdoms of the earth for evil; to be a reproach and a proverb, a taunt and a curse, in all places whither I shall drive them. And I will send the sword, the famine, and the pestilence, among them, till they be consumed from off the land that I gave unto them and to their fathers."
"The bad figs ..." (Jeremiah 24:8) These are identified here as Zedekiah the king of Judah and his princes, along with all of the rest of the people who remained behind in Judah after the deportation of the first wave of captives. Note also that even the Jews who had fled to Egypt or other nations are also included among the bad figs. Only the people who suffered the discipline of the captivity would be used by God in his future plans for Israel, and not all of them, but only those who with a whole heart would repent and turn to the true God.

"Green's word on the bad figs: They were the self-righteous remainder of the people in Jerusalem and Judah who had a spirit of arrogant superiority, scorn for their less fortunate countrymen in captivity, and a superstitious reliance on such sanctified shams as the inviolability of Jerusalem and the Temple, and a trust in the efficacy of empty, formalistic worship."[7]
These verses, of course, prophecy another invasion and destruction of Jerusalem, which indeed came to pass about a decade after the first invasion. There would be other captives to join their countrymen in Babylon; and the Jews would be totally rooted out of the land that God had given to them and to their fathers.

"Among all the kingdoms of the earth ..." (Jeremiah 24:9) This is a reiteration of the Mosaic curse of Deuteronomy 28:25,37, the fulfillment of which is witnessed by a Jewish settlement in practically every city on the face of the earth.

There is, of course, far more in this prophecy than the transport of Jews to Babylon. "The prophecy of Jeremiah 24:10 was partly fulfilled in the fall of Jerusalem to Nebuchadnezzar, but more so in the siege of Jerusalem by the Romans under Vespasian and Titus in A.D. 70."[8] It was upon that occasion that the status of racial Israel, already long reduced, was at last terminated, as regards any racial consideration whatever having any bearing whatever upon who is saved or not saved.
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Verse 1
JEREMIAH 25

PROPHECY OF THE SEVENTY YEARS OF CAPTIVITY
This remarkable chapter records the prophecy of Jeremiah which came at the end of twenty-three years of his ministry, during which he had continuously pleaded with Judah for their repentance and whole-hearted return unto the worship of their true God. Judah never heeded him.

The message here was stark and terrible. Judah's day of grace had expired; the longsuffering mercy of God could no longer postpone the deserved judgment of the rebellious nation; the calamity stored up for the Chosen People could no longer be averted or postponed; the time of judgment was at hand!

The chapter falls into three divisions: (1) The judgment of Judah and the eventual doom of Babylon (Jeremiah 25:1-14), (2) the cup of God's wrath upon the nations (Jeremiah 25:15-29), and (3) the judgment of the whole world (Jeremiah 25:30-38).

In the first division, we have the sensational prophecy that the captivity of Israel would last seventy years. This amazing prophecy foretold the exact duration of the Babylonian exile; and, "There was no possible way for Jeremiah to have known a thing like that except by the direct revelation of Almighty God."[1]
We are aware of the glib manner in which many present day scholars speak of this prophecy of seventy years being a "round number," not meaning seventy years at all, but "a very long time." But such comments are worthless, being only the best that unbelievers can come up with in the form of denial. As Keil noted, "The term of seventy years mentioned is not a so-called `round number,' but a chronologically exact prediction of the Chaldean supremacy over Judah."[2] Oh yes, we are aware that an exact calculation of the "seventy years" embraces the time from the battle of Carchemish in 605 B.C. to the 1st year of Cyrus, some sixty-seven years; but the additional three years were required for the establishment of the first wave of returnees; and besides that, as Dummelow pointed out, "The Jews, because of their love of round numbers, would have considered the number seventy here as standing for any approximation of that number."[3]
However, Keil pointed out that, "The captivity should be reckoned from the first year of Jehoiachim (606 B.C.), till the first year of the sole supremacy of Cyrus over Babylon (536 B.C.), a period of exactly seventy years, this number being confirmed by the dates given by both profane and Scriptural historians."[4] Many commentators miss the point here, namely, that the "captivity" should be dated from the first year of Jehoiachim, not the third or fourth year. With the first day of the accession of Jehoiachim, Judah was no longer an independent nation.

We find no fault whatever with Keil's calculations; and, additionally, the sacred Scriptures themselves refer to this prophecy as having an "exact fulfillment." 2 Chronicles 36:20-23 states that God required Israel's captivity to last seventy years in order that the violation of the divine requirement that the land should enjoy a sabbath every seven years might be confirmed and "made up" by Israel. In the 490 year time period between the accession of king Saul and the Babylonian captivity, Israel did not observe the commanded sabbaths for the land. The inspired writer of 2Chronicles stated categorically that the captivity lasted seventy years, "Until the land had enjoyed its sabbaths: for as long as it lay desolate, it kept sabbaths, to fulfill the threescore and ten years" (2 Chronicles 36:21). Too bad they had never heard of all those round numbers! One year out of every seven for 490 years equals exactly "seventy years."

Also, notice in this connection that Daniel the prophet (Daniel 9:2), in the first year of the Median king Darius, took note of the seventy years which God, according to the prophet Jeremiah, would accomplish for the desolation of Jerusalem. "Furthermore, Daniel's seventy prophetic weeks are based upon the seventy years of the captivity (Daniel 9:2,24)."[5]
For all of these valid reasons, we reject as worthless the speculations that would rob this remarkable prophecy of its specific meaning. We are aware that "many current scholars" agree that the prophecy means only "a very long time"; but, it is a foregone certainty that when "many scholars" agree on some such an interpretation, only one of them is doing any thinking, and the rest are merely going along with the crowd. It is also probable that in such a concurrence of denial, there may not be very many believers.

Jeremiah 25:1-3
"The word that came to Jeremiah concerning all the people of Judah, in the fourth year of Jehoiachim the son of Josiah, king of Judah (the same was the first year of Nebuchadrezzar king of Babylon), which Jeremiah the prophet spake unto all the people of Judah, and to all the inhabitants of Jerusalem, saying: From the thirteenth year of Josiah the son of Amon, king of Judah, even unto this day, these three and twenty years, the word of Jehovah hath come unto me, and I have spoken unto you, rising up early and speaking; but ye have not hearkened."
"The fourth year of Jehoiachim ..." (Jeremiah 25:1). Daniel gives this date as "the third year of Jehoiachim" (Jeremiah 1:1); but this is not a conflict. "There were two methods of reckoning `the year' of kings of the Near East during that period, as proved by archeology."[6] The year of accession to the throne was not counted in one of the methods. (See my discussion of this "alleged contradiction" in Vol. 4 of the Major Prophets Series of my commentaries, pp. 17,18.) By the Babylonian method of calculating, it was the third year of Jehoiachim, and this reckoning was followed by Daniel. The Jewish calculation gave the year as the fourth of Jehoiachim. Both statements are correct.

The duration of twenty-three years up to this point in Jeremiah's ministry was made up of nineteen years of the reign of Josiah and four years of the reign of Jehoiachim, including the three-months reign of Jehoahaz.

Verse 4
"And Jehovah hath sent unto you all his servants the prophets, rising up early and sending them (but ye have not hearkened, nor inclined your ear to hear), saying, Return ye now everyone from his evil way, and from the evil of your doings, and dwell in the land which Jehovah hath given unto you and to your fathers, from of old, and even forever more; and go not after other gods, to serve them, and to worship them, and provoke me to anger with the work of your hands; and I will do you no hurt. Yet ye have not hearkened unto me, saith Jehovah; that ye may provoke me to anger with the work of your hands to your own hurt."
"Jehovah hath sent ... all his servants the prophets ..." (Jeremiah 25:4). Not merely the words of Jeremiah, but those of all of God's true prophets had been ignored and disregarded by apostate Judah. All these servants included Daniel, Ezekiel, Uriah (who was murdered) and Jeremiah.

"And go not after other gods ..." (Jeremiah 25:6). The unwavering passion of the Israelites for the licentious worship of the pagan idols proved to be the eventual destruction of the people.

"Ye have not hearkened unto me ..." (Jeremiah 25:7). The people simply would not receive correction. They stubbornly determined to Walk in their own way, regardless of the consequences; and that attitude resulted in the sentence that Jeremiah would announce in the next four verses.

Verse 8
"Therefore thus saith Jehovah of hosts: Because ye have not heard my words, behold, I will send and take all the families of the north, saith Jehovah, and I will send unto Nebuchadrezzar the king of Babylon, my servant, and will bring them against this land, and against the inhabitants thereof, and make them an astonishment, and a hissing, and perpetual desolations. Moreover I will take from them the voice of mirth and the voice of gladness, and the voice of the bridegroom and the voice of the bride, the sound of the millstones, and the light of the lamp. And this whole land shall be a desolation, and an astonishment; and these nations shall serve the king of Babylon seventy years."
"All the families of the north ... Nebuchadrezzar ..." (Jeremiah 25:9). The meaning of this is that the king of Babylon and all of his allies would come against Judah. The north was the direction from which all of the military operations against Jerusalem were to come, due to geographical considerations; and this does not mean that all of the enemies mentioned here lived in areas north of Jerusalem, for, in fact, many of them came from the east.

"The voice of the bridegroom and the voice of the bride, and the sound of the millstones, and the light of the lamp ..." (Jeremiah 25:10). The destruction about to come upon the last vestiges of the Old Israel was a very significant and historical event, because the Old Israel was a type of the New Israel, which would eventually be the Church "in Christ Jesus." Sadly enough, the scriptures teach that just as the Old Israel finally and completely rejected God, so will it be also with the New Israel when the fourth and final judicial hardening of the human race occurs, as fully prophesied in Revelation 16, at which time, God's New Israel, at that time, having become the shameless Whore of Revelation 17, and corresponding exactly to the final apostasy of Judah, then God will destroy them in the same manner that he destroyed Judah, many of these very expressions being woven into the prophecy that concludes with the last portion of Revelation 18. Those who are interested in a further study of this may wish to read our discussion of Revelation 9-11 in my commentary (Volume 12 in the New Testament Series).

"These nations shall serve the king of Babylon seventy years ..." (Jeremiah 25:11). See the chapter introduction for a full discussion of this prophecy.

"Perpetual desolations ... a desolation ..." (Jeremiah 25:9,11). A well known fact of history is that the majority of those nations which became slaves of Babylon did indeed become "perpetual" desolations, whereas, the mention of "a desolation" in Jeremiah 25:11 seems to avoid such a prophecy regarding Jerusalem; for that city would indeed be rebuilt, and God's servant Cyrus would significantly aid the restoration. Yes, Jerusalem would indeed become "a desolation"; but it would continue as a city until the Son of God should appear in her midst.

"Nebuchadrezzar, my servant ..." (Jeremiah 25:9). This glorious title was first given by God to Moses; and, in the Bible, it is usually reserved to the noblest and most faithful worshippers of the True God; but here it is thrice applied to Nebuchadrezzar, and also to Cyrus (in Isaiah). Such men were not servants of God in the highest sense of the word; but they were, nevertheless, very important servants, being, in truth, the instruments by which God punished his own rebellious children. Significantly, such persons did not consciously serve God but yet they executed his divine judgment upon others. As a rule, such "servants" became in time God's enemies and were in turn judged and punished by the will of God. As in Zechariah (Zechariah 1:18ff), the same nations might be either horns or smiths depending upon the circumstances.

A characteristic of human power is seen in the punishment that Babylon executed upon Judah. That punishment was aggravated by human lust and sadistic cruelty, greatly increasing sorrow and suffering; and the arrogant conceit and boastfulness indulged by such "instruments" of God inevitably led to their own destruction. It is this principle that led to the judgment announced in the next paragraph.

Verse 12
"And it shall come to pass when seventy years are accomplished, that I will punish the king of Babylon, and that nation, saith Jehovah, for their iniquity, and the land of the Chaldeans, and I will make it desolate for ever. And I will bring upon that land all my words which I have pronounced against it, even all that is written in this book, which Jeremiah hath prophesied against all the nations. For many nations and great kings shall make bondmen of them; and I will recompense them according to their deeds, and according to the work of their hands."
What an impossible prophecy this appeared to be as viewed by the people of Jeremiah's generation! No great power of human history had ever been terminated so quickly after reaching their zenith; but it came to pass exactly as the prophet foretold.

"Many nations and great kings shall make bondmen of them ..." (Jeremiah 25:14). "These were the Medes and Persians who subjugated Babylonia under Cyrus in 539 B.C."[7]
Verse 15
"For thus saith Jehovah, the God of Israel, unto me: Take this cup of the wine of wrath at my hand, and cause all the nations to whom I send thee, to drink it. And they shall drink, and reel to and fro, and be mad because of the sword that I will send among them."
"The cup of the wine of wrath ..." (Jeremiah 25:15). This was no literal cup, but a symbol of God's wrath against many nations, a number of which would be named in this very chapter. Significantly, even the apostate church was made to drink of the cup of the wine of God's wrath in Revelation 18:6. It is also of very great significance that at the very time when God's people were to drink of the wine of God's wrath, the nations of mankind who knew not the Lord were also summoned to drink of the same cup! So will it be at the end of the age. When the final apostasy of mankind has taken place, and even the church has disappeared, or nearly so, from the face of the earth, as foretold by the Saviour in Luke 18:8, at that very moment the destruction of all the world shall immediately follow upon the occasion of the final Judgment, the redeemed in Christ Jesus being the sole exceptions!

The metaphor of God's giving the nations a cup of wrath that caused them to be mad and drunken ascribes "all that happens," whether good or evil, to God. This is hard for moderns to understand; but all of the prophets stressed this. "Shall there be evil in a city, and Jehovah hath not done it" (Amos 3:6)? How is God the author of evil? He has created the laws of control, not merely for the universe, but for men as well; and when men violate God's laws of control, evil is sure to result. In that sense, God does the evil. This was a necessary point of view on the part of God's prophets, because the pagans ascribed all evil to members of their pagan pantheon. The Great Truth proclaimed by the prophets was that God is the First Cause, and the Last Cause, and the Only Cause. As Cheyne stated it: "The faith of the Prophets compared to ours was as an oak tree to a sapling; and therefore they could express the truth of the Universal Causation of Jehovah with perfect tranquillity."[8]
"The sword that I will send among them ..." (Jeremiah 25:16). This could mean the actual sword of human warfare, or God's own sword, as mentioned in Genesis 3:24. God is not dependent upon the swords of men for the accomplishment of his will. Many other instruments are available to the Eternal God.

Verse 17
"Then I took the cup at Jehovah's hand, and made all the nations to drink, unto whom Jehovah had sent me: to wit, Jerusalem, and the cities of Judah, and the kings thereof, and the princes thereof, to make them a desolation, a hissing, and a curse, as it is to this day; Pharaoh king of Egypt, and his servants, and his princes, and all his people."
"The cup at Jehovah's hand ..." (Jeremiah 25:17). Although Jeremiah is here represented as giving the cup to the nations, it is actually God who requires men to drink of it. As Green said, "This is a cup from which all men have to drink, the consequences of our wrong choices. Life places it to our lips, and its contents can be very bitter, whether the recipient be a nation or an individual."[9]
"To wit, Jerusalem, etc." (Jeremiah 25:18). The expression to wit means "namely." It is used in legal documents to introduce a list or an explanation; and it is so used here. Significantly, it is Jerusalem that leads the list. Why? "Judgment begins at the house of God." (1 Peter 4:17). When any civilization has become so corrupt that even the people of God must be judged, that civilization in its entirety will most certainly suffer summary judgment. Notice here how all the nations of that whole era are severely judged, condemned, and punished in connection with the judgment against Jerusalem.

In this whole list of the nations scheduled to drink of the cup of the wrath of God, Smith pointed out that the arrangement here is remarkable.

"Jeremiah begins with the extreme south, Egypt; next, he takes Uz on the south-east, and Philistia on the south-west; next, Edom, Moab, and Ammon on the east; and Tyre, Sidon, and the Isles of the Mediterranean on the west; next in the far east, various Arabian nations; and then northward to Media and Elam; and finally to the kings of the north, far and near!"[10]
We shall not attempt a nation by nation analysis of what is written here, because, very obviously, what the prophet reveals here is that "all earthly nations" were to fall under the punitive judgment of Almighty God. That is the simple meaning of this list, which cites nations sprawled all over the world in all directions. "We shall all stand before the judgment seat of God" (2 Corinthians 5:10).

Verse 20
"And all the mingled people, and all the kings of the land of Uz, and all the kings of the land of the Philistines, and Ashkelon, and Gaza, and Ekron, and the remnant of Ashdod; Edom, and Moab, and the children of Ammon; and all the kings of Tyre, and all the kings of Sidon, and the kings of the isle which is beyond the sea; Dedan and Tema, and Buz, and all that have the corners of their hair cut off; and all the kings of Arabia, and all the kings of the mingled people that dwell in the wilderness; and all the kings of Zimri, and all the kings of Elam, and all the kings of the Medes; and all the kings of the north, far and near, one with another; and all the kingdoms of the world, which are upon the face of the earth; and the king of Sheshach shall drink after them."
Jeremiah 25:26 leaves no doubt that every nation under the sun of heaven was included in this promise of the punitive judgment of God.

"And the king of Sheshach shall drink after them ..." (Jeremiah 25:26). Sheshach here stands for Babylon, indicating that the judgment of Babylon will come chronologically after the judgment of the other nations, the reason for that being that Babylon would be the instrument of punishment to the others before the punishment was executed upon themselves.

Sheshach in this passage is identified as an Atbasch, a form of writing in which the last letter of the alphabet is used for the first, and the letter next to the last is used for the second, etc. Here the word stands for Babylon.[11]
It is surprising that the singular word "isle" is used instead of the plural in Jeremiah 25:22. "The word means any coastland; but as it is here distinguished from Tyre and Sidon, it probably refers to Cyprus.[12]
Verse 27
"And thou shalt say unto them, Thus saith Jehovah of hosts, the God of Israel: Drink ye, and be drunken, and spew, and fall, and rise no more, because of the sword which I shall send among you. And it shall be if they refuse to take the cup at thy hand to drink, then thou shalt say unto them, Thus saith Jehovah of hosts: ye shall surely drink. For, lo, I begin to work evil at the city which is called by my name; and should ye be utterly unpunished? Ye shall not be unpunished; for I will call for a sword upon all the inhabitants of the earth, saith Jehovah of hosts."
"If they shall refuse to take the cup ..." (Jeremiah 25:28). Of course, no person or no nation can refuse to drink the cup of the wine of the wrath of God; and what this signifies here is the surfacing of any complaint against God's judgment that might be raised by sufferers of the consequences of their sins.

The judgment of God against the whole world derives from the fact that when the world has become so wicked that God's people themselves are swept into the near-universal rebellion against God, then the whole world at that time does indeed deserve destruction. It happened once upon the occasion of the destruction of the Old Israel; and it will occur again in the destruction of the New Israel at the end of the age in the events culminating in the Final Judgment of the Great Day. When will that happen? When the cities of the Gentiles have fallen, when the Great Whore, when oppressive anti-theistic government, and Satan himself shall all three have been cast into the lake of fire that burneth with brimstone. See the last three chapters of Revelation.

Verse 30
"Therefore prophesy thou against them all these words, and say unto them, Jehovah will roar from on high, and utter his voice from his holy habitation; he will mightily roar against his fold; he will give a shout as they that tread the grapes, against all the inhabitants of the earth. A noise shall come even unto the end of the earth; for Jehovah hath a controversy with the nations; he will enter into judgment with all flesh: as for the wicked, he will give them to the sword, saith Jehovah."
Notice how repeatedly the message is emphasized: (1) that all nations shall suffer judgment and destruction; (2) that death shall overtake the wicked; and (3) that there shall be no national exceptions to God's wrath.

Verse 32
"Thus saith Jehovah of hosts, Behold, evil shall go forth from nation to nation, and a great tempest shall be raised up from the uttermost parts of the earth. And the slain of Jehovah shall be at that day from one end of the earth even unto the other end of the earth: they shall not be lamented, neither gathered, nor buried; they shall be dung upon the face of the ground. Wail ye shepherds, and cry; and wallow in ashes, ye principal of the flock; for the days of your slaughter and of your dispersions are fully come, and ye shall fall like a goodly vessel. And the shepherds shall have no way to flee, nor the principal of the flock to escape. A voice of the cry of the shepherds, and the wailing of the principal of the flock! for Jehovah layeth waste their pasture. And the peaceable folds are brought to silence because of the fierce anger of Jehovah. He hath left his covert as a lion; for this land is become an astonishment because of the fierceness of the oppressing sword, and because of his fierce anger."
This graphic description has a double application, referring at once to the forthcoming destruction of the Old Israel and remotely to the Eternal Judgment of the Last Day. Some of the radical critics prefer to assign this passage to some other author than to Jeremiah, but, as Feinberg stated, "Such a denial of Jeremiah's authorship is based, not upon any evidence at all, but the subjective opinions of certain critics."[13] "The prophecy is certainly not later than the mid-sixth century B.C., and we may credit it to Jeremiah."[14]
26 Chapter 26 

Verse 1
JEREMIAH 26

JEREMIAH WAS TRIED ON CAPITAL CHARGES
This chapter is dated "early in the reign of Jehoiachim," which is supposed to be a technical term indicating the time between his accession to the throne and the New Year following that event. Some dispute this; and there are several opinions held by various scholars regarding the date, which seems certainly to have been at some point in the reign of Jehoiachim. "Most of the present-day expositors date the chapter in 609-608 B.C."[1]
Another disputed interpretation relates this chapter to chapter 7, in which is recorded the prophecy of God's forthcoming destruction of Jerusalem; of course, the same prophecy, or another one much like it, is in Jeremiah 25 (immediately preceding). Some have supposed that the specific prophecy of the seventy years captivity in Jeremiah 25 was what actually precipitated the death-threatening procedure against Jeremiah. Of course, Keil and others do not agree with the alleged connection between Jeremiah 7 and Jeremiah 25; but as Feinberg noted, "The affinities between the chapters are too many and too minute for them not to relate to the same address."[2]
Barnes understood that, "This chapter is a narrative of the danger to which Jeremiah was exposed by reason of his prophecy in Jeremiah 7. Jeremiah 26:6-7 here contain a summary of that prophecy; and that, again, is only an outline of what was a long address."[3]
The violation of all conceptions of chronological order is a phenomenon of Biblical literature; and, as Cheyne declared, "It is only natural to expect it in Jeremiah."[4]
Cawley and Millard began their final division of the Book of Jeremiah with this chapter, lumping the rest of the book (Jeremiah 26-52) into a single division entitled "Historical Narratives."[5] This treatment of the Book of Jeremiah appeals to this writer. However, those who prefer further divisions may find Ash's system satisfactory. He divided the rest of the book as follows:

V. Jeremiah and the False Prophets (Jeremiah 26-29).

VI. The book of Consolation (Jeremiah 30-33).

VII. In the Days of Jehoiachim, Zedekiah (Jeremiah 35-39).

VIII. After the Fall of Jerusalem (Jeremiah 40-45).

IX. Oracles Concerning the Nations (Jeremiah 46-51).

X. An Historical Appendix (Jeremiah 52).[6]
The divisions of this chapter suggested by Henderson are: Jeremiah announces the doom of Jerusalem as God commanded him (Jeremiah 26:1-6); the false prophets and the priests at once accuse him of blasphemy and declare him to be worthy of death (Jeremiah 26:7-11); Jeremiah pleads his innocence (Jeremiah 26:12-15); the elders and princes decide in favor of Jeremiah (Jeremiah 26:16-19); the execution of Uriah (Jeremiah 26:20-23); and Ahikam rescues and protects Jeremiah (Jeremiah 26:24).

The uncertainty which exists regarding the connection between the various chapters in this part of Jeremiah was noted by Smith who pointed out that, "Ewald considered these next three chapters as a historical supplement regarding the distinction between true and false prophecy; Havernick thought that the purpose of Jeremiah 26 was to prove that the Jews had rejected the prophets; Keil related it to the vindication of the truth of the prophecy that the captivity would last seventy years. All this is unsatisfactory; it is better to treat the chapter as a unit, complete in itself, and as connected with Jeremiah 7."[7]
Jeremiah 26:1-7
"In the beginning of the reign of Jehoiachim the son of Josiah, king of Judah, came this word from Jehovah, saying. Thus saith Jehovah: Stand in the court of Jehovah's house, and speak unto all the cities of Judah, which come to worship in Jehovah's house, all the words that I command thee to speak unto them; diminish not a word. It may be they will hearken, and turn every man from his evil way; that I may repent me of the evil which I purposed to do unto them because of the evil of their doings. And thou shalt say unto them, Thus saith Jehovah: If ye will not hearken to me, to walk in my law, which I have set before you, to hearken to the words of my servants the prophets, whom I send unto you, even rising up early and sending them, but ye have not hearkened; then will I make this house like Shiloh, and will make this city a curse to all the nations of the earth. And the priests and the prophets and all the people heard Jeremiah speaking these words in the house of Jehovah."
"Stand in the court of Jehovah's house ..." (Jeremiah 26:4). This location enabled Jeremiah to preach to the greatest number of the throngs of people from all the cities of Judah, who were gathering upon some national feast-day.

"And turn every man from his evil way ..." (Jeremiah 26:3). Feinberg stressed two things of singular importance in this passage: "(1) The kind of repentance which God demands is always an individual matter; and (2) promises of divine judgment are always conditional."[8]
"Walk in my law ... hearken to the words of my servants the prophets ..." (Jeremiah 26:4-5). God's condemnation did not result from their refusal to hearken to Jeremiah, merely; but it was the consequence of their rejection of all of God's prophets, reaching all the way back to Moses and the sacred terms of the Old Sinaitic Covenant itself, all of this instruction being evident right here in this passage.

The great things that stand out in this paragraph are: (1) the necessity of obeying God's law, if the forthcoming destruction is to be averted; (2) the terrible nature of the doom awaiting them if they did not repent; (3) Shiloh was cited as an example of the destruction that awaited Jerusalem and the temple.

The significance of the citation of Shiloh derived from the fact of its having been the very first place where the ark of the Lord rested after Israel's entry into the promised land.

The Bible makes no specific reference to the occasion of Shiloh's destruction, and critics once disputed it; but "The Danish expedition uncovered pottery and other evidence demonstrating that the destruction of Shiloh occurred, by the hands of the Philistines about 1050 B.C."[9] The mention of this fact here was intended to refute the arrogant confidence of those Israelites who supposed that the existence of a mere building was their guarantee of safety no matter what they did, a guarantee which they erroneously ascribed to the existence of the temple.

As this narrative proceeds, it will be evident that "all the people" were a very fickle and undependable element discernible in this shameful trial of Jeremiah.

"The priests, and the prophets, and all the people ..." (Jeremiah 26:7). These were the enemies of Jeremiah. It should not be thought that the "prophets" were in any sense true prophets. These characters are mentioned in Jeremiah 26:7,8,11,16; and the LXX designates them as "pseudo-prophets."[10] That irresponsible and fickle Jerusalem mob, designated here as "all the people," that is, the majority, started yelling for the death of the holy Prophet. They were fit ancestors indeed of the mob in that same city centuries afterward who would cry, Crucify Him! Crucify Him!

Verse 8
"And it came to pass that when Jeremiah had made an end of speaking all that Jehovah had commanded him to speak unto all the people, that the priests, and the prophets, and all the people laid hold on him saying, Thou shalt surely die. Why hast thou prophesied in the name of Jehovah, saying, This house shall be like Shiloh, and this city shall be desolate, without inhabitant? And all the people were gathered unto Jeremiah in the house of Jehovah."
The scene here is one of darkness and evil. The crooked prophets and false priests were in control of the sadistic, thoughtless mob called "all the people." It is exactly what took place again when the Jerusalem mob cried, "Crucify Him"!

The cunning crooked priests and prophets placed in the mouth of the mob the essentials of two capital charges; (1) that Jeremiah had spoken "in the name of Jehovah" without authority, and (2) that he had prophesied the destruction of Jerusalem and of the temple, both of which events they falsely claimed had been promised absolute and complete immunity from destruction by God Himself. The Law of Moses gave the death penalty as punishment for blasphemy (Leviticus 24:16); and the same Law gave the death penalty for the speaking of a false prophecy (Deuteronomy 18:20). We should not overlook the proof that these charges by the crooked priests and prophets were based upon the provisions of the Sinaitic covenant as revealed in the Pentateuch; and that the Jews of Jeremiah's day were thoroughly familiar with every word of it! We believe that the crooked King Jehoiachim was a party to this attack on Jeremiah, a fact clearly indicated by the kings subsequent conduct.

"All the people were gathered together unto Jeremiah ..." (Jeremiah 26:9). According to Barnes, this meant that the people had come together for the purpose of constituting themselves as an impromptu court to try Jeremiah. If it had been allowed to proceed as the crooked prosecutors of these charges had planned, it would probably have resulted in the same kind of trial and stoning to death that later marked the trial and death of Stephen in Acts 7th chapter. Fortunately, someone evidently summoned the elders and princes of the nation to come and take part in the trial, which they at once did.

Verse 10
"And when the princes of Judah heard these things, they came up from the king's house unto the house of Jehovah; and they sat in the entry of the new gate of Jehovah's house. Then spake the priests and prophets unto the princes and unto all the people, saying, This man is worthy of death; for he hath prophesied against this city, as ye have heard with your ears."
"When the princes of Judah heard these things ..." (Jeremiah 26:10). This refers to their hearing of the commotion raised in the temple, which precipitated their prompt investigation.

"As ye have heard with your ears ..." (Jeremiah 26:11). It was not true that the princes and elders had indeed heard the alleged blasphemy of Jeremiah; and these words were directed to the bloodthirsty mob as their cue to join in the demand for Jeremiah's death. There was nothing fair about the charges of the priests and the prophets; they announced the verdict of death before they even mentioned the charges.

"The princes of Judah ..." (Jeremiah 26:10). "These, along with the elders, included all the branches of the royal family who acted as judges, and the heads of substantial families of Israel. Without these men, Jeremiah would have had only a mock-trial."[11] In our opinion, the arrival of the princes and elders was totally providential and unexpected by Jeremiah's enemies.

Verse 12
JEREMIAH'S COURAGEOUS DEFENSE
"Then spake Jeremiah unto all the princes and to all the people, saying, Jehovah sent me to prophesy against this house and against this city all the words that ye have heard. Now therefore amend your ways and your doings, and obey the voice of your God; and Jehovah will repent him of the evil that he hath pronounced against you. But as for me, behold, I am in your hands: do with me as is good and right in your eyes. Only know ye for certain that, if ye put me to death, ye will bring innocent blood upon yourselves, and upon this city, and upon the inhabitants thereof; for of a truth Jehovah hath sent me unto you to speak all these words in your ears."
Like the Blessed Saviour himself, Jeremiah submitted to the powers of the government, but warned them of the consequences. The words of the prophet were fully truthful and convincing. No person unmotivated with a hatred of God's Word could deny the righteous defense of this godly prophet; and the princes and elders promptly defiled that any death penalty was deserved.

Verse 16
"Then said the princes and all the people unto the priests and the prophets: This man is not worthy of death; for he hath spoken unto us in the name of Jehovah our God!"
"Then said the princes and all the people ..." (Jeremiah 26:16). Notice that "all the people" have dramatically switched sides. They here stand with the princes and elders against the crooked priests and prophets. What a fickle and changeful thing is a mob of people! (I commented at length on this phenomenon in Vol. I of my New Testament Series, p. 470.)

Verse 17
ARGUMENT OF SOME OF THE ELDERS
"Then rose up certain of the elders of the land, and spake to all the assembly of the people, saying, Micah the Morashtite prophesied in the days of Hezekiah king of Judah; and he spake to all the people of Judah, saying, Thus saith Jehovah of hosts: Zion shall be plowed as a field, and Jerusalem shall become heaps, and the mountain of the house as the high places of a forest. Did Hezekiah king of Judah and all Judah put him to death? did he not fear Jehovah, and entreat the favor of Jehovah, and Jehovah repented him of the evil which he had pronounced against them? Thus should we commit great evil against our own souls."
"Zion shall be plowed as a field ..." (Jeremiah 26:18). This whole quotation is a verbatim account of what is written in Micah 3:12. There is hardly another instance of this same kind of an appeal anywhere else in the Old Testament. Again, we have convincing evidence of the existence of the whole corpus of Hebrew scriptures and of the knowledge of the Hebrew people of exactly what those scriptures taught; and all of this on the very eve of the captivity.

The elders who made this appeal were evidently familiar with God's Word and were of a noble and pious character.

"Thus should we commit great evil against our own souls ..." (Jeremiah 26:19). This means that by putting Jeremiah to death great guilt would accrue to their souls. Their counsel won the day for Jeremiah.

Verse 20
ARREST AND EXECUTION OF URIAH
"And there was also a man that prophesied in the name of Jehovah, Uriah the son of Shemaiah of Kiriath-jearim: and he prophesied against this city and against this land according to all the words of Jeremiah. And when Jehoiachim the king, with all his mighty men, and all the princes heard his words, the king sought to put him to death; but when Uriah heard it, he was afraid, and fled, and went into Egypt. And Jehoiachim the king sent men into Egypt, namely, Elnathan the son of Achbor, and certain men with him, into Egypt; and they fetched forth Uriah out of Egypt, and brought him unto Jehoiachim the king, who slew him with the sword, and cast his dead body into the graves of the common people."
"Uriah ..." (Jeremiah 26:20). This prophet's name is spelled Urijah in the older versions. Why did not God spare his life also? We do not know; but it could have been because of his fear, and his flight into Egypt, from which place he would no longer be able to prophesy against Judah as God had commanded him.

It is clear enough, as Graybill stated it, that, "This account of how Jehoiachim vented his spleen upon a lesser adversary suggests his intense hatred of Jeremiah, and gives us reason to believe that he was behind Jeremiah's persecution here."[12]
"Elnathan ..." (Jeremiah 26:22). This man was probably the king's father-in-law (2 Kings 24:8), making the delegation to extradite Uriah from Egypt an impressive one. The circumstance that favored the success of their mission derived from the fact that Jehoiachim himself was a vassal of the king of Egypt and thus was likely to have enjoyed the advantage of the right to extradite wanted persons from Egypt.

"Uriah ..." (Jeremiah 26:23). Nothing is known of this individual except what is revealed in this tragic account of his death. "Kiriath-jearim, with which Uriah's name was connected, was located nine miles west of Jerusalem on the road to Jaffa. The ark of the covenant was once deposited there for a period of twenty years."[13]
"The graves of the common people ..." (Jeremiah 26:23). The king Jehoiachim dishonored the corpse of Uriah by denying it the honor due to the bodies of true prophets in order to keep the people from regarding him as a true prophet. "The prophets had a separate cemetery, as indicated in Matthew 23:29."[14] Jehoiachim was busy doing those things that would earn for him "the burial of an ass." (Jeremiah 22:19).

Verse 24
"But the hand of Ahikam the son of Shaphan was with Jeremiah, that they should not give him into the hand of the people to put him to death."
This powerful citizen protected Jeremiah and refused to turn him over to the king and his followers, knowing full well what the results would have been if he had done so. He was indeed a powerful man in that period of Jewish history. His son Gedaliah later become governor of Judah; and "He is mentioned again in circumstances that reflect great credit upon him and his religion in 2 Kings 22:12-14."[15] What a wonderful service he provided here for the true faith by his faithful protection of the true prophet Jeremiah!

